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1 Introduction 

“It is not so strange that Muslims support nationalism! The Scottish National Party (SNP) has 

a different form of nationalism; it is a civic nationalism. The SNP is based upon shared values 

rather than upon a religion, ethnicity, and skin colour. It is not based upon superficial features. 

To be part of the SNP means simply loving the country, but that does not mean you have to 

agree with everything.” 

 

1.1 Research subject and question 

I found a relationship between Scottish Nationalism and Muslims on the internet. I read 

newspapers online and found a relationship between the SNP and Muslims. I was very 

surprised to read this. So far in my academic study, I had heard and studied a lot about 

nationalism and its complex relationship with religion. I was surprised to acknowledge 

Muslims who are supporting nationalism. In the global debate, Islamaphobia has caused a lot 

of tensions and mechanisms of exclusion towards Muslims. I was immediately interested and 

wanted to know more about the SNP and its assumed relationship with Muslims. This is a 

different relationship in the European debate and can possibly open up new channels in the 

context of globalism, nation-states, nationalism and Muslims. In the academic debate, there is 

an assumed distinction or clash between national and religious identities. I was very curious to 

research this assumed distinction. Why would they be distinct? Could they act together? 

I went to Glasgow, Scotland with the question how the relationship between Scottish 

Nationalism and Muslims emerges in practice. There is a clear relationship between the SNP 

and Muslims. In Glasgow, there is a group of Muslims who actively support the SNP. The 

SNP is constantly trying to establish a civic political image. This term is in fact being used by 

SNP members and Muslims to describe the SNP. The concept civic is a term which comes 

from the scientific separation between ethnic and civic nationalism. Ethnic nationalism is 

accepted as an ‘evil and exclusive’ form of nationalism, civic on the other hand is accepted as 

a ‘good and inclusive’ form of nationalism. I have researched this claimed image by focussing 

on Muslims in Glasgow, in particular those who vote for the SNP. I assumed that there is a 

good inclusive relationship between the SNP and Muslims. By assuming this, I was able to 

research and question this inclusive and civicness of the SNP. 
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My main research question was: 

How ‘civic and inclusive’ is the claimed ‘civic and inclusive’ character of Scottish 

Nationalism that is carried out by the SNP according to Muslim communities in 

Glasgow?  

 

I have split this question into several sub questions: 

- What is the position of Muslims in Glasgow?  

- What is (the role of) Scottish Nationalism in Glasgow?  

- Who are the Muslims who vote for the SNP and why do they vote for the SNP?  

- What is the influence of the SNP on the inclusion or exclusion of Muslims in Glasgow? 

- How civic and inclusive is Scottish Nationalism? 

 

1.2 Justification 

My research is placed in the scientific debate about globalism and the position of the nation-

state. Within this debate, I believe that it is crucial to analyse minorities, particularly religious 

ones. That is, because there is an assumed tension between national and religious identities in 

relationship with the flow of globalism. With my case study in Glasgow I will try to add to 

this debate. This particular case does not match the assumed profile of separate national and 

religious identities and can open up this debate.  

Within this scientific debate my case is of course very small and limited. I will use 

literature and theories in relationship with my main concepts; globalism, nation-state, 

nationalism, national identity, religious identity and Islamaphobia. I have chosen not to use 

the concept ethnicity. I have focussed on the national and religious identity of my participants. 

I will use the term ‘Muslim’ since I focus upon religious identity and this term is used and 

misused in the European debate. I will try to develop a definition of nationalism according to 

my case study. Especially, I will analyse Scottish Nationalism in relationship with religion.  
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1.3  Research context and methods 

1.3.1 Context 

My research is restricted by two conditions. First, I narrowed Scottish Nationalism down to 

the SNP. Second, I focussed upon Scottish Muslims who support the SNP. The link I have 

made between Scottish Nationalism and the SNP is not all-embracing. Scottish Nationalism 

can have other embodiments and definitions within the Scottish Society as well.  

I chose to narrow Scottish Nationalism down to the SNP, because it is the most visible 

and powerful embodiment within the society which is openly about its nationalism. The SNP 

is in power of the Scottish parliament since 2007. Within the whole society the SNP is 

recognized as a national and nationalistic party. The second reason why I choose the SNP is 

because they have a clear relationship with Muslims. 

 

1.3.2 Sources of information and contacts 

In the months before my fieldwork, I started to get in contact with people in the field. I 

searched on the internet for names and institutions which could help me find people who are 

related to the SNP and preferable with a Muslim background. I contacted organisations with 

national ties and I contacted the University of Glasgow and the University of Edinburgh. With 

the help from several scholars, I got a contextual background of the society from a political 

and social viewpoint. In particularly, I have been in close contact with Dr. Martin Steven from 

the University of Glasgow, Department of Politics and Dr. Michael Rosie from the University 

of Edinburgh, Department of Sociology. They helped me throughout the process of my 

research. I had returning conversations and discussions with them and they offered me 

existing literature about the subject within the society. 

At first, I tried to get in contact with the departments of the SNP, especially the ‘Asian 

Scots for Independence’ and ‘Young Asian Scots for Independence’. However, I did not 

receive any answers from these institutions. My second attempt was searching Islamic 

organisations within Scotland. I wanted to find Muslims via these bodies that support the 

SNP. The Scottish Islamic Foundation (SIF) was the most visible organisation. I contacted 

them but my questions where refused in the first place. Once I was physically in Glasgow, I 

made contacts easier. 

In this research, media played a contextual role. First of all, I found interesting bodies 

and activities in Glasgow on the internet. After my first interviews, observations and public 
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meetings it turned out that the networking site Facebook was a very helpful tool. Via this 

network, I could see what my informants were doing and where and when interesting public 

meetings were being held. I became part of several communities on Facebook. Other media 

sources have been important in my research as well. I have followed the Scottish news mainly 

by newspapers. I read The Herald daily and I collected relevant articles. I often discussed 

media sources with my informants.   

 

1.3.3 Informants and participants 

Since my first attempts to get in contact with the SNP and Muslims were not productive, I 

decided to collect informants in a more open and broader way. In my first week, I got in 

contact with ‘Glasgow University Muslim Students Association’ (GUMSA). Through 

GUMSA, I have been able to get in contact with many young Muslims who supported the 

SNP. GUMSA helped me to get in contact with my two key informants of my research: 

Humza Yousaf (23 years old) who is the Public Affairs Director of SIF and the former 

Parliamentary Press Officer to Bashir Ahmad of the SNP, and Osama Saeed (29 years old) the 

Chief Executive of SIF and SNP’s Glasgow Central candidate. It took one and a half month to 

get physically in contact with Osama Saeed. Immediately after this contact, my network 

started to grow and my research went up to another level. 

Besides these informants, I have been in contact with some SNP members who did not 

describe themselves as Muslims. Clearly, this group is limited. I decided to focus upon 

Muslims, since I wanted to get insight in Scottish Nationalism from their point of view.  I 

tried to arrange an interview with Nicola Sturgeon, who is the Deputy First Minister and 

Member of the Scottish Parliament (MSP) for Glasgow Govan, a constituency with many 

Muslims. She is the Cabinet Secretary for Health and Wellbeing. She was a very interesting 

person for my research. Sturgeon openly linked the SNP with Muslims, and invested a lot in 

this group. However, the breakout of the Swine Flu hindered a face-to-face interview. I 

observed Nicola Sturgeon as well as Alex Salmond, the First Minister of Scotland in public 

meetings.  

The selection process of my participants for my research was random. I intended to 

include mainly young Muslims in my research in the beginning, but attempted not to 

intervene too much in the process of ‘being there’ and meeting people. I took part in a group 

called ‘New to Islam’. This group turned out not to be too much involved with the SNP. 

Nevertheless, they provided me a wider context of the society. GUMSA, SIF and the SNP 
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provided me an opportunity to meet several different people and get an overview of the 

Scottish Muslim Nationalists network. It was a chain reaction. Once people in SIF, GUMSA 

and the SNP knew me, I was invited almost automatically to events and connected to new 

participants.  

It took me a while before I found informants who were essential for my research. 

Glasgow, is the most populated city and third biggest of Great Britain. The size of the city 

made it more complicated to receive insight in the networks of the society. Glasgow is 

divided in many neighbourhoods. From a wider perspective, I saw big differences between 

different areas. Glasgow East is very poor comparing to the West. West End Glasgow, 

Pollokshield and Central Glasgow are the most multicultural areas. Pollokshield is populated 

by a high amount of Asians, and sometimes described as a ‘ghetto’. I lived in the West-End of 

Glasgow which is an area with a high population of Asians and the University area. During 

my fieldwork, I have been in Glasgow Central, West-End and Pollokshield most of the time. 

Overall, the process of meeting informants took me a lot of patience in the first month. I 

started by email, phone calls and visits. In the second month, this work turned out to be 

fruitful. All my informants have been very helpful, friendly and open. This was a big benefit 

for my research.  

At first, I did not intervene in the selection process of informants. After two months, 

however, I noticed that the group I interacted with started to become too narrow. The group 

existed mainly out of young, high educated Muslims. It is a limited group of Muslims who is 

actively involved with the SNP. I tried to get outside that group, to be able to get a broader 

view of the opinions of Muslims in Glasgow and nationalism. I visited and interviewed youth 

workers who had a broader sense of what is going on in the Muslim communities. I tried to 

arrange focus groups with lower educated and working youth Muslims mainly living in 

Pollokshield. The communication with some informants has been difficult since they were 

very busy and responded very slowly. My limited amount of time in Glasgow cost me 

limitations, especially near the end. In the last month, therefore, I had to make decisions about 

whom to include in my research and whom not.  

 

In the Appendix, I have enlisted all persons and organisations that formed part of my research. 
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1.3.4 Interviews, observations and focus groups 

During the period of my fieldwork, I have held open and semi-structured interviews with the 

most important and returning informants. I always prepared these interviews; by internet 

research and making a topic list. In the interview scene itself, I kept an open way of 

approaching my informants. Some interviews were more open than others. This also 

depended upon the flow of the interview. Once a conversation was difficult I returned back to 

my topic list. I always tried to be open for spontaneous topics and reactions of my informants. 

These interviews all lasted an hour or longer. With some of them I held return interviews. 

Besides these semi-structured interviews I have had many informal talks with people who I 

met randomly on the street, public meetings and events. These informal talks were very 

important in my process of getting to know the society and an overview of the topics which 

were alive in the communities. 

Participant observation was a very important methodological tool in my research. In 

the beginning, I focussed on interviews and conversations. As the time went on I visited more 

and more public meetings. These meetings and events gave me an opportunity to observe the 

situation in a more ‘natural’ way. By talking to people I intervened in the situation. It is 

important to note I informed all informants and participants about my position as a researcher. 

During observations, I made notes whenever possible.  

At the end of my research, I arranged focus groups. I wanted to test my results so far 

and see if they would be confirmed among broader groups. I started to arrange these groups 

already in the second month, but it turned out to be quite hard to get many groups together. 

The young Muslims I was in contact with were all very involved in the society, which meant 

they were very busy. As said above, the Muslims I talked to were mainly University students. 

In the third month, all the students were having exams. This was a limitation. It was very hard 

to get Muslims together. Finally, I arranged two focus groups existing out of females only. I 

did not focus upon gender in my research. During my research I have been in contact with 

many male Muslims. The focus group balanced this amount. 

 

1.3.5 Data analysis 

I worked up all interviews, talks and observations in word-documents. In the end I gathered a 

big amount of data. In the last month of my fieldwork I started to analyse my data and 

carefully draw conclusions. I analysed my work so far in a reflexive manner. I made a list of 

results, remarkable quotes and new and still open questions. I used this list to find out the 
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black holes of my research and to test my results in my focus groups. When I arrived back 

home, I made this list complete by analysing the whole package of data. This list has been my 

guideline to write this thesis. During the process of writing my thesis I have looked back into 

my data, used already known literature and added new literature. In my thesis I have used 

quotes, observations, life stories, academic literature and media sources to prove my results 

and arguments.  

 

1.4 Structure of text 

In Chapter 2, I will describe the scientific debate in which my research is based. I will discuss 

the concepts which play an important role in this debate and especially in my research. I will 

provide the assumptions and definitions of these concepts by theories. In the following 

chapters, I will analyse my results and data and define these concepts by my results and see if 

the theories were right or not.  

In Chapter 3, I will analyse the political relationship between Muslims and Scottish 

Nationalism in Glasgow by answering two sub questions. First, what is the position of 

Muslims in Glasgow? Second, what is (the role of) Scottish nationalism in Glasgow? I will 

answer these questions based on the results of my fieldwork in relationship with relevant 

literature. In the first part, I will analyse the social and historic context of Muslims in 

Glasgow. In the second part, I will analyse the social visibility of Muslims in Glasgow in 

relationship with Global events and Islamaphobia. In the last part, I will analyse the face of 

Scottish Nationalism in Glasgow and develop a first definition of Scottish Nationalism in 

relationship with Muslims. 

In the final chapter, I will critically analyse the claimed civic image of the SNP. I will 

first answer the question: who are the Muslims who vote for the SNP and why do they vote 

for the SNP? In the second half of the chapter I will analyse the limitations of Scottish 

Nationalism by answering the sub question: What is the influence of the SNP on the inclusion 

or exclusion of Muslims in Glasgow? In the last part of the chapter I will answer my last 

question: How ‘civic and inclusive’ is Scottish Nationalism?, and conclude with a definition 

of Scottish Nationalism in relationship with Muslims. 
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2 Subject and theory 

I am wondering around in the West End of Glasgow. I bump into a group of young 

Muslims who are promoting ‘Islam Awareness Week’. I start talking with a group young 

Muslim’s, and ask them: “what is your identity?” They look at me almost surprised and 

answer with a strong Scottish accent: “I am Scottish of course!” I feel stupid. Why am I 

even asking this question? Why was I even thinking that they would not identify 

themselves as Scottish? It is my first day in Scotland, although Scotland is not very far 

from home; I sense a different atmosphere. I just left my home country; The Netherlands, 

a country where identity has become a very important political and scientific subject. A 

subject which has made my mind thinking in boxes; people who are Dutch, people who 

are immigrants, people who do not belong. I wonder why. I walk a block further and I 

start talking with some random students. We start talking about Scotland: “we want to be 

independent, get rid of England and be on our own, we are proud to be Scottish!”  

 

In this chapter, I will describe the scientific debate in which my research is based. I will 

discuss the concepts which play an important role in this debate and especially in my 

research. I will provide the assumptions and definitions of these concepts by theories.  

 

2.1 Globalism 

We are living in an era of globalism. But what does that mean? Globalism sounds like a broad 

and open concept. It makes me think in terms of freedom, equality and wideness. The whole 

world is open for every one and reachable for everyone. However, that seems not true in 

reality. Globalism is a popular concept which is used and misused to describe our present 

world. What do we mean with this description? The anthropologists Inda and Rosaldo (2008) 

describe globalism in a dual way in their reader The anthropology of globalization (p. 35): 

“The world is not a seamless whole without boundaries. Rather, it is a space of structured 

circulations, of mobility and immobility. It is a space of dense interconnections and black 

holes.” Globalism is a paradox; a concept which is constant moving between boundless and 

boundaries, between mobility and immobility.  

 People are the most vulnerable goods who are dealing with this paradox. Immigration 

is one of the most important and visible social movements which uncovers the paradox of 
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globalism; people are moving over the boundaries of nation-states but these mobile people are 

not accepted easily in the boundaries of the nation-state. Scholars are writing and discussing 

these global paradoxes in many different ways. The most important concept in this paradox is 

globalism versus the nation-state. As outlined above, globalism is related with 

interconnectedness and mobility. However, these movements inside are confronted with the 

nation-state and its clear boundaries. Some scholars have predicted that globalism will 

overrule the nation-state. It is discussable whether the nation-state will keep its status, since 

the mode of globalism makes people and goods flow with an enormous speed around the 

world. A few scholars have predicted that the nation-state is losing its value and will 

disappear soon (see e.g. Benhabib, 2002, ‘world citizenship’). Others claim that the nation-

state will be alive for a long time (see e.g. Anderson, 1991). I think that the concept of 

globalism is not linked with a world without borders, but is rather a social movement which is 

floating over borders, and especially these borders play a crucial role. They determine the 

flow of globalism.  

 To explore the present role of the nation-state in relationship with globalism, it is 

crucial to research minorities and find out how they cope with the flow of globalism in a 

nation-state. Bauman (1998) claims that the nation-state has changed due to globalism. The 

nation-state by itself cannot control all the global flows which occur due to the floating 

feature of globalism. These flows are global and float above the nation-state powers. Mobility 

is one of the main concepts in relationship with globalism. It is important to note that 

globalism splits the nation-state and its functions into two parts. First, the nation-state used to 

be a stable power. Second, the nation-state is a symbolic identity generator. The first part is 

not able to sustain its value in relationship with globalism. We could even argue that mobility 

is the new distributor of power (Bauman, 1998). The function of the nation-state as an identity 

generator is still very important. The nation-state provides citizens their national identity, 

citizenship and rights.  

Will we ever loose our national identity? I think it is very important to look at the 

symbolic value of the nation-state in a relationship with globalism. Immigration and the 

outcome of minorities in nations is an important social change within societies. In reaction to 

migration flows citizens in a nation-state are confronted with their national identity. What 

does it mean to be part of a nation? Who belongs to the nation and who does not? These 

questions are now more then ever important among citizens.  
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2.2 Nationalism  

Nationality and its related nationalism is a strong distributor. In the last decade, the world has 

become more and more globalised. However, nationalism is growing. Especially in Europe, 

national identities have become very strong and used and misused as political tools of 

inclusion and exclusion (Wimmer, 2002). A nation is the basis of all these identities and 

division markers. A nation is a concept which is often related to the modern age. In this age, 

concepts as religion, education and labour received new interpretations in Europe. The 

theories of Anderson (1991) and Gellner (1983) are the most known and important theories in 

relationship with nations and nationalism. They argue that nations and nationalism are 

products of the modern age. 

 Gellner claims that the nation is an ‘invented community’. In the theory of Gellner, 

nationalism is a consequence of industrialisation and is regulated by the state. He claims that 

the state will occur in industrial societies and act as a ‘homogenising state machine’. Gellner 

argues that the state invents a common culture and nationalism. Anderson criticises the use of 

Gellner's term ‘invented’. This term suggests that communities really exist. Anderson argues 

that communities in the form of nations should not be analysed as if they are truly existing or 

not. Rather, they should be analysed as if they are ‘imagined’. Gellner argues that nations are 

not a natural condition of human beings but ‘invented’ in a certain transition within societies.  

In the theory of Anderson, print capitalism plays a crucial role in the process of 

nations and nationalism. Anderson explains the shift from dynastic societies towards nations 

due to print capitalism. Print capitalism spreads literacy among groups and develops 

vernacular standardization; this will create a nation and a national culture. Gellner focuses 

upon industrialisation as the condition for nationalism. Anderson does not deny 

industrialisation but focuses upon print capitalism and its power to develop a national culture, 

a nation and nationalism. This separation has a big impact in practice. Gellner limits his 

theory by connecting industrialisation to nationalism. In the theory of Gellner, nationalism 

cannot occur before industrialisation. In practice, this turned out to be a lack of the theory. 

Anderson takes a more solid position. He considers print capitalism as the basis and is 

therefore open for the multiple ways nationalism can occur. Anderson acknowledges pre-

industrial nationalism. 

I agree with Anderson that the nation is imagined. I think that in a world full of nation-

states it is not important to research whether these nations really exist or were once invented. I 

think we need to analyse whether and how these nations play a role in the human mind. 
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Anderson argues that every nation is bounded because of the idea of an imagined border, a 

border where other nations start. In our globalising world, we see how these ‘imagined 

borders’ play a huge role. In Scotland, the ‘imagined’ border between England and Scotland 

plays a crucial role in its nationalism. It does not matter where and how exactly nations end 

and begin. What matters is that we think in terms of borders and act according to these 

‘imagined’ borders.  

 Both Anderson and Gellner claim that religion has received a different place within 

societies in relationship with nations and nationalism. Anderson explains the different 

position of religion from an historical viewpoint. Nations and nationalism arose in a time 

when the sovereignty of religion was put in debt. In the era of the enlightenment, people 

started to acknowledge the diversity of religion. Religion was not a sovereign power anymore. 

The nation with its national culture replaced this sovereign position of religion and became 

sovereign itself. Gellner claims that the ‘industrial high culture’ is no longer linked to 

religion. The nation has its own culture values and can worship itself.  Nevertheless, it is 

important to acknowledge that religion did not disappear. Today, religion is still important 

and it plays a central role in the debate about nationalism. 

 

2.3 Nations plus Globalism 

The nation as a cultural community together with globalism causes tensions. Globalism 

confuses the shared cultural bases of a nation. The ‘sovereignty’ of the nation becomes 

unstable. Migrant flows mix cultures and people with each other without borders. The 

suspected outcome; the nation-state loses its value and will be replaced in the global era, 

perhaps by world citizenship (see Benhabib, 2002 & Bauman, 1998). However, this outcome 

turned out to be too disastrous up until today’s reality. Paradoxically, national identity and 

nationalism are getting new impulses by globalism (Juergensmeyer, 2002). The tension 

between globalism and the nation-state centres around two subjects. First, globalism is linked 

with multiculturalism. Second, the nation-states are inherently linked with inclusion and 

exclusion mechanisms (Wimmer, 2002). I will now analyse both of these subjects. 

 

2.3.1 Multiculturalism 

Multiculturalism, as an outcome of globalism, connects ‘different’ cultures, religions and 

ethnicities in one nation. By multiculturalism I mean the entanglement of the state and its 
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culture. I speak of multiculturalism when different groups of different nation-states are being 

mixed and result into different minorities who are seen as ‘different’ as the majority in one 

nation. Multiculturalism is problematic for European nations. These nations are merely based 

upon the idea of a homogeneous culture. This produced a closed national, ethnic and 

sometimes religious identity. Multiculturalism within a nation makes these identities unstable. 

Moreover, nations in Europe are mainly based upon the idea of ‘liberalism’. Liberalism 

focuses upon the individual and its rights. A nation based upon the liberal idea without 

pluralism works. Each individual has its equal right within the boundaries of the nation. 

However, as soon as the nation starts to become more plural, liberalism and its individual at 

the centre becomes problematic (see Asad, 2003, Taylor, 1994 & Kymlicka, 1995). 

  In the debate about nations and multiculturalism ‘culture’ is an important concept. In 

the modern age, culture and identities are tried to be fixed as stable ‘entities’. In our present 

global world, it seems that these entities are not as fixed as we are trying to make them. 

Multicultural policies which have occurred in the last decades, focus upon different fixed 

cultures next to each other. In practice, however, multicultural policies cannot sustain. In the 

academic and political debate, the fixed idea of culture has changed. Cultures are not fixed 

and do not have clear boundaries. The concepts of multiculturalism and nations are now more 

and more portrayed as less fixed, changeable and flexible entities in itself. Each nation is 

plural and exists out of plural identities. These identities and cultures can overlap, intermingle 

and change (Benhabib, 2002 & Baumann, 1999).  

At one side, we have liberalism and its focus upon the individual. On the other side, 

there is multiculturalism and its focus upon communities. The problem centres on the 

relationship between majority and minority rights. Due to globalism, minorities, with their 

national, ethnic and religious identities, request recognition opposite of the majority rights in 

one nation. In European countries, the liberal model lays at the ground of the nation-states. 

This implies a model that focuses upon the individual and its rights. Multiculturalism on top 

of that confuses the liberal model. Both Taylor (1994) and Kymlicka (1995) argue that the 

liberal model by itself is too narrow. Collective rights are very important as well. Taylor 

explains the problems of the mixture of people by the ‘politics of recognition’. He claims that 

human beings are what they are because they live in interaction with each other in 

communities. The liberal model alone oversees these communities with their collective rights.  

Recognition is a central concept in the complex relationship between individual and 

collective rights. Taylor claims that recognition has taken such an important position in the 

modern age, because religion has a different place in our modern societies. In former times, 
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religion could provide citizens recognition. Religion had a central spot in the society, whereas 

in modern societies religion has lost its sovereign position. Nowadays, citizens have to find 

recognition on their own within the community. It is important to note that this does not 

simply mean that citizens did not need recognition in former times. Of course they did. In the 

modern age though, recognition has become very important since communities are not based 

upon religious features in itself anymore. National identity plays an enormous role in modern 

societies. Liberalism and globalism together have forced European citizens to think and 

rethink their national identities.  

Why are citizens rethinking their national identity? Because of the liberal and secular 

assumptions which are inherent to European nations. The fusion of liberalism and 

multiculturalism opens up the debate about the ‘place’ of religion in nation-states. The liberal 

model needs secularism to be able to deal with multiculturalism. Liberal societies tend to 

separate the public and private sphere (see Fraser, 1992). This is the basis of the features of 

secularism. Liberalism makes this distinction to be able to give all individuals equal rights. 

Preferably, individuals possess equal rights in the public sphere and are able to maintain their 

own lifestyle in the private sphere. Secularism is a complex concept. How can we define this 

concept? Secularism as well as liberalism is a concept defined in a certain context. This 

context is never fixed, and we can define these concepts into different varieties. In general, we 

can split secularism into three dimensions: 1) a decline of popular religiosity; 2) a decline of 

public presence of religion; and 3) the separation of state and church. In the context of my 

thesis, I focus upon the last dimension, i.e. the separation of state and church (Asad, 2003 & 

Bowen, 2007).  

 

2.3.2 Inclusion and exclusion mechanisms 

The model of liberalism, secularism and multiculturalism is accepted in European societies 

but does not cover each and every one in the society. The ‘public’ and ‘private’ are abstract 

concepts. Where does the private sphere starts, and where does the public sphere ends? Who 

determines that? The European liberal model claims to be neutral in its public sphere. Due to 

globalism, this neutrality is discussable. The attempt to have a strict distinction between the 

private and public sphere and moreover, between the state and church is already an 

assumption in itself, which can clash with other models. European nations are trying to force 

the liberal model upon its changing societies, but this causes many problems. Minorities in the 

societies can be excluded and treated in an unequal manner (Fraser, 1992). 
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The nation-state is connected with mechanisms of inclusion and exclusion. Wimmer 

(2002) claims that modernity itself rests upon a basis of ethnic and nationalist principles. He 

argues that modernity cannot exist without exclusion based upon ethnicity or nationality. The 

nation is always based upon certain values which it will try to maintain upon the whole 

community. In relationship with multiculturalism, this causes inequalities. The outcome is a 

theory of inclusion of the majority, and exclusion of minorities. A multicultural nation is 

placed in front of a list of majority, minorities, individuals, communities and its identities. 

The problem comes down to the border of the nation; not everyone can belong to the nation. 

Minorities and its identities will be excluded from the nation as long as they will not be 

recognized and will not receive collective rights within the society (Taylor, 1994).   

The secular liberal model is not the only model in the world. Secular nations in 

relationship with globalism have been mixed with citizens of nations where religious identity 

is prominent in the public sphere. In Islamic countries, the state and church are not separated. 

As soon as these two come together within a European nation, it causes a clash of national 

identities with religious identities. The most known and problematic religious identity in 

relationship with the European national identities is the Muslim identity. The Islam is 

portrayed as the identity which entered Europe by migration. National identities and religious 

identities have been the centre of scientific and political debates. The Islam has become mixed 

with citizens of liberal and secular nations and has forced people to think about secularism 

and its separation of church and state (Modood ed., 2006).  

The assumption of secularism and the separation of state and church causes 

limitations. The Islam has become visible in the public sphere. What does this imply? First, it 

is important to note that, within European nations, religion has always been part of its nation’s 

history. Christianity has been the basis of political and philosophical thoughts. Liberalism and 

secularism in itself are based upon religion. Secularism is based upon a certain idea of 

religion. It is questionable whether European nations have ever been able to separate religion 

from the state and its public life (Asad, 2003). Second, the abstract idea of a public and 

private sphere does not work in practice. If we want to keep religion in the private sphere, we 

need the state to regulate that. There is and always will be an interaction between the state and 

church. Literally, the state will determine if and where the church will be. Third, the visibility 

of Islam in European nations has made the distinction between private and public space 

uncertain. All over Europe, discussions about the visibility of Islam in the public space have 

become present (Bowen, 2007). European nations take liberalism and secularism for granted 

and do not look beyond that.  
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From the outside, the visibility of Islam in the public sphere uncovers limitations of 

the European model as well. As said before, we portray the Islamic identity as an identity 

which is ‘new’ and brought to us by immigration. What about, for instance, the Balkans and 

Turkey? Has the Islam not been present in these countries for centuries? Islam is not new in 

Europe. It always has been in Europe. In the media, politics and scientific debates, Islam is 

handled as a new phenomenon in Europe. This tells us a lot about the limited self-image of 

Europe. Is Eastern Europe not really part of Europe? What are the boundaries of Europe and 

its nation-states? It all comes down to the ‘imagination’ of the borders and the political 

worldviews people have. The media and politics have been dominated by a view which 

bounds Europe as anti- Islamic. This is only a view which excludes the presence of Islam in 

Europe for centuries. Probably, it is not so much the presence of Islam alone but the rigidness 

of European liberal nations which have created the so called clash between national identities 

and religious identities. 

 

2.4  Reactions towards religious identities 

Globalism in relationship with the nation-state provides inclusion and exclusion mechanisms. 

Migration results in minorities within nations. In an era of globalism, it is worthwhile to 

wonder how long majorities will maintain. Will these majorities in the end become 

minorities? Will nations in the future exist only out of minorities? Will nation-states keep up 

their existence? All these questions are relevant at the moment. We are not able to predict 

what will happen in the future. There are certain ‘new’ minorities in different forms in nations 

due to globalism. I think it is most important to get a grip on these minorities and see how 

they cope with nation-states and the flow of globalism. What is the position of minorities in a 

nation in relationship with globalism? This question can provide a clearer look at the future of 

nation-states in relationship with globalism. Muslims have become the most prominent 

minority in Europe. A group of human beings which is simplified, rejected and media hyped. 

Muslims have become the ‘embodiment’ of European nations and its paradoxical relationship 

with national and religious identities.  

 

Within Europe, there have been different kinds of reactions upon the mixture of national 

identities with Islamic identities. The average reaction in Europe has been a renewal of 

nationalistic claims based upon ethnic features. Nationalism has become a ‘reinvented’ tool to 

protect nations towards minorities. Especially after 9/11, Muslim migrants are seen as a 
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threat. Nationalism and Muslims within Europe seem to be each others foe. Across Europe, 

right-wing parties have risen (Castles & Miller, 2003). The recent European elections have 

showed that right-wing parties are massively growing. The European identity seems not 

certain. Instead, citizens are focussing and trying to get grip on their national and regional 

identities. Nationalism is not outdated in an era of globalism.  

National and religious identities are suggested to be each others opposite. National 

identities in Europe are constructed in a liberal and secular model. Moreover, nationalism is 

often suggested to be ‘free’ and the opposite of religion. Both, Gellner (1983) and Anderson 

(1991) argue that religion has lost its sovereignty in times of the enlightenment. In general, 

there is an assumption among citizens and scholars that nationalism is equal to secularism and 

in opposition to religion. This assumption costs a clear limitation to nationalism. If 

nationalism is opposed to religion, it suggests that religious identities can never go together 

with nationalism. I think this assumption is too narrow. Nationalism is an outcome of the 

suggested sovereignty of the nation. Nations, nationalism and secularism are all related and 

limited by the secular and liberal assumptions of European nations. Religion does not have to 

be opposite of nationalism and secularism (Asad, 2003).  

Europe and its problematic relationship with religious identities is a subject which is 

often simplified. Muslims are too fast portrayed as terrorist and nationalists are simplified to 

the level of ethnic, racial and rightwing politics. To be able to add to the debate it is essential 

to look at the different aspects of each concept and identity. National identities, religious 

identities, nations, nationalism and globalism exist in many different forms and react in many 

ways to each other (Juergensmeyer, 2002). Acknowledging these varieties provides already an 

interesting viewpoint on globalism. It will have different consequences in different areas. 

These consequences will always make borders and distinctions perhaps in its common 

embodiment, nations.  

 

2.4.1 Multiple dimensions of nationalism 

There are many ways in which a nation is build, and in which it is reacting. The simplistic 

stories which are spread out by the media are not representing every one of our modern 

societies. We have to embrace all European stories about nationalism and minorities in 

relationship with globalism. How do different nations react towards minorities and religious 

identities?  In Belgium, Italy, Great Britain and Spain, national movements are active and 

responding in different ways towards Muslims. In Belgium, there is a separation movement 
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active, ‘Het Vlaams Belang’. They want to make Flanders an independent nation, separated 

from Wallonia. This movement claims a national identity for Flanders. Within this identity 

claim, it makes a distinction not only between Flanders and Wallonia but also between 

nationalists and Muslims. ‘Het Vlaams Belang’ stands against Muslims, and wants to exclude 

them on an ethnic and racial basis. In Italy, a similar movement can be found, ‘Lega Nord’. 

This is an active political movement which wants to make Northern Italy independent. They 

resist against South Italians and against non-European migrants.  

 In Spain, there is a strong national identity claim being made, by the region of 

Catalonia. This region has a long history of fighting for independence. Catalan is already 

recognized as a nationality. This region claims not to make borders on the basis of ethnicity 

but on a linguistic basis. The inclusion and exclusion mechanisms in this region are based 

upon language and history. In Great Britain, there has been a long battle with South-Ireland, 

which has become independent. Today, Scotland wants to become an independent nation-

state. The Scottish National Party (SNP) fights for an independent Scotland. The Scottish 

nation has a long history of fighting for independence. In the last decade, Great Britain has 

acknowledged devolution politics. The SNP has won increasingly. The SNP claims to strive 

for a national identity based upon territorial and ‘civic’ features (Pittock, 2008). 

 In the context of the multiple dimensions of nationalism and the different manners of a 

nation to build and react, it is important to acknowledge the limited scientific concepts to 

describe nationalism. In the debate and definition of nationalism, the concepts ‘civic’ and 

‘ethnic’ have become essential. Nationalism has many different varieties. Nevertheless, is 

very often defined in two simplistic boxes of either ‘civic’ or ‘ethnic’. This separation means 

a distinction between a ‘good, inclusive’ and an ‘evil, exclusive’ form of nationalism. 

Moreover, it is often defined as a distinction between; the ‘good and civic’ West and the ‘evil 

and ethnic’ Eastern Europe. In the scientific debate, this distinction has had a core position but 

it is slowly losing its value. Scholars argue that this distinction is too abstract and does not 

occur in these forms. In practice, this separation is still dominating nationalism. The 

distinction between civic and ethnic nationalism takes a powerful position in the European 

debate and is especially politically used and misused within nationalism (Wimmer, 2002, pp. 

52-57) (Hussein & Miller, 2006).  

The concepts civic and ethnic provide clear limitations in practice. These terms should 

not be taken for granted. They are ‘just’ categories once initiated and used to get grip on the 

complex concept of nationalism. It is a tool to understand nationalism. I agree with Brubaker 

(2004) who claims: “How people have evaluated nationalism has depended on what they have 
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understood it to be” (p. 132). The complexity of nationalism itself shows that it is not 

definable in two static categories. I will use and analyse the use of the separation between 

ethic and civic nationalism in an open and critical way. This distinction is very popular in the 

field of politics. In the political debate, these concepts are unfortunately accepted political 

tools. The term civic is used a tool to legitimise nationalism by claiming to be the opposite of 

the evil and exclusive ethnic variant of nationalism (Brubaker, 2004, pp 132-146). 

The distinction between civic and ethnic nationalism can become a dangerous political 

tool. We have to try to open up the concepts of civic and ethnic from the inside. This 

separation is dominating the political debate, which means that we first have to analyse what 

their position and meaning is in politics. It is not so much the problem of the existence of 

these terms but the weight and the influence they are having upon politics and our societies.  

 

2.4.2  Scottish Nationalism in relationship with minorities 

In the last decade, the concept ethnic is used to describe the relationship between European 

Nationalism and minorities. Rightwing parties are focussing upon national identities and 

make clear boundaries. In the Netherlands, Geert Wilders is a figurehead of an extreme right 

politician, who is radical against Muslims. He focuses upon the Dutch national identity and 

connects it with ethnicity, against Muslims. It is important to acknowledge his political party 

and similar movements in a broad context and proportion. These movements are supported by 

a minority of the societies. 

 Scotland is a very important nation within the debate of nationalism and globalism. 

Scotland has a strong national and nationalistic movement. The relationship between Scottish 

Nationalism and Muslims is very interesting in relationship with ‘popular’ stories. Scotland is 

part of the multinational state Great Britain. Scotland possesses a lot of independence on 

different levels in the multinational state. Since 1999, Scotland has its own parliament again 

but it is not an independent nation. However, scholars argue that Scotland is culturally a 

nation on its own (Pittock, 2008).  

 Scottish Nationalism is a subject which is underestimated in the European debate. 

After the recent European elections of 2009, it became even more visible that Scottish 

Nationalism in the embodiment of the SNP is growing. Osama Saeed (SNP candidate) 

commended after the European elections: “Europe steers rightward, but Scotland moves to the 

left”. The SNP has won the European elections. This does not simply mean that Scotland 
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moves rightward, as you would expect from the present features of European national parties. 

On the other hand, we see an Islamic name which is connected to Scottish Nationalism.  

There is a positive relationship between Scottish Nationalism and Muslims in Glasgow, 

Scotland. In Glasgow, Muslims support Scottish Nationalism. What is the position of 

Muslims in Glasgow? What is (the role of) Scottish Nationalism in Glasgow? In the next 

chapter, I will analyse the Scottish situation of nationalism in relationship with Muslims. I 

will try to analyse the situation in an open way and use the scientific concepts in a critical 

manner. I will focus upon the definition of nationalism in Scotland and the relationship 

between national and religious identities. 
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3 Position of Muslims and Scottish Nationalism in 
Glasgow 

Nicola Sturgeon (39 years old, Deputy First Minister of the Scottish Parliament for the 

SNP): “Bashir Maan was the best patriotist and dedicated nationalist. We are not 

concerned where you come from, but where we are going.” 

 

Humza Yousaf (23 years old, Parliamentary Press Officer for the SNP): “The SNP has 

been the only party who did not follow the course of Islamaphobia without being critical 

and questioning. The SNP was the only party who stood up. Islamaphobia has not yet 

reached Scotland. Scotland has a unique position within Europe. In Scotland there are a 

few Muslims involved with nationalism, this is very rare in Europe.” 

 

The Scottish National Party (SNP) is supported by Muslims in Glasgow.  In Glasgow, there is 

a positive relationship between Scottish Nationalism and Muslims. The SNP wants to put 

Scottish people first and fights for an independent Scotland. Especially young Muslims in 

Scotland identify themselves with Scotland and support the SNP.   

 

In this chapter, I will analyse the political relationship between Muslims and Scottish 

Nationalism in Glasgow by answering two sub questions (see Chapter 1). First, what is the 

position of Muslims in Glasgow? Second, what is (the role of) Scottish Nationalism in 

Glasgow? I will answer these questions based on the results of my fieldwork in relationship 

with relevant literature. In the first part, I will analyse the social and historic context of 

Muslims in Glasgow. In the second part, I will analyse the social visibility of Muslims in 

Glasgow in relationship with Global events and Islamaphobia. In the last part, I will analyse 

the face of Scottish Nationalism in Glasgow and develop a first definition of Scottish 

Nationalism in relationship with Muslims. 
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3.1  Position of Muslims in Glasgow 

3.1.1 Historic and social context 

Since the first day of my research, I have been confronted with the sentence: “Scotland is 

different, it has a distinct character when it comes to nationalism, multiculturalism, 

immigration policy and racism.” Scotland is described as a distinct nation, which has its own 

way of coping with multiculturalism. Muslims in Scotland acknowledge the distinct character 

of Scotland. Before I even visited Scotland physically, I noticed that people refer to Scotland 

as distinct. In the scientific debate, a lot of literature has appeared about Great Britain and its 

relationship with immigration, multiculturalism and Muslims. First, it is remarkable that there 

is a lack of literature about Scotland and its relationship with Islam. There is not much 

research done about migration and minorities in Scotland. Second, I acknowledged that within 

the small amount of literature, Scotland is claimed to be less racial and less problematic when 

it comes to immigration and multiculturalism (Miles ed., 1987) (Saeed ed., 1999).  

 Scotland is a nation which has a positive relationship with immigration. Due to high 

emigration, Scotland stimulates immigration instead of putting a limit to it (as we see in the 

rest of Great Britain and most part of Europe). This is a very important contextual argument 

which explains Scotland’s ‘distinct’ character. During the unification with England and 

Wales, Scotland lost a lot of power. Mainly during the 1920s, 1950s and 1960s Scottish 

population declined radically (see Pittock, 2008). Citizens started to emigrate towards other 

places, mainly south of the border. McCrone (2001) claims: “Scotland at the end of the 

twentieth century remained a society which exported its people (…). The lack of substantial 

in- migration in the second half of the century resulted in Scotland’s population falling as a 

proportion of that of Great Britain.” (p. 29). Nowadays, Scotland is a nation with a very low 

population. To be able to keep up the prosperity of the country, it is important to stimulate 

immigration and to keep people coming back.  

The high emigration of the twentieth century resulted in a Scottish Diaspora. In the 

last few decades, Scotland has become more stable again and is growing as an economic, 

social and cultural power. An important tool within its society’s growth is the establishment 

of the Scottish Parliament. Since 1999, Scotland has its own parliament again. The Scottish 

parliament plays an important role upon the subject of population. When I arrived at Glasgow 

Prestwick International Airport on the sixth of February 2009, I was overwhelmed by 

pamphlets of Homecoming Scotland 2009. All around the airport, tourist, visitors and refugees 

are confronted and invited to visit Scotland. The Scottish Parliament is actively trying to 
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connect and promote the Scottish Diaspora. This year’s Homecoming events are introduced to 

stimulate people from all over the world to come back or visit Scotland. 

 I asked myself and my informants many times what the definition of the Scottish 

Diaspora was. What is the use of putting so much effort in the Scottish Diaspora, and who 

belongs to this Diaspora? The focus upon the Diaspora seems in contrast with the claimed 

‘civic nationalism’ of the SNP (Hussein&Miller, 2006, p. 4). I wondered how the society and, 

especially, Muslim minorities would feel and identify themselves in relationship with this 

focus upon the Scottish Diaspora. First, this appeared as a strong generator of inclusion and 

exclusion mechanisms (see Wimmer, 2002). After confronting several informants with my 

questions, it appeared different to me.  

The average reaction of Muslims in Glasgow was positive and known. They did not 

feel excluded and nor saw the campaign as a distributor between Scots and non-Scots. I tried 

to figure out what the definition was of the Diaspora. When can somebody say: ‘I belong to 

the Scottish nation?’ The responses were very open and flexible. Basically, it came down to a 

feeling. “As soon as you feel you are connected to Scotland you can be a part of the Scottish 

Diaspora.” Humza Yousaf explained The Homecoming events: “The message which these 

homecoming events are telling me is that, even when you are away from Scotland, you can be 

a Scot. It is an approach to the heart. Wherever you are, if you feel Scottish you are.” This 

was an unexpected response for me. The Scottish nation needs to rely on its Diaspora, visitors 

and immigrants.  

 The low population of Scotland has expressed a nation which is open and depending 

upon immigration. Scotland as a nation approaches immigration policy and the case of 

refugees in a different way. In the last decades, Scotland has become more popular among 

refugees than England. The different attitude has a positive influence on the social inclusion 

and exclusion mechanisms for minorities within the society. Based upon recently published 

articles and the responses from my informants, I argue that immigrants in Scotland have been 

excluded in a lower extent in contrast with England (Wren, 2007) (Hussein ed., 2006). Within 

these policies, it is important to note that immigration policies are ruled out of London. 

Scotland wants to maintain a different immigration policy but it is inhibited by the British 

policy (Bowes ed., 2009). There is a severe struggle between British and Scottish policies 

(Skilling, 2007). Later, I will show that this argument is important within Scottish 

Nationalism in relationship with Muslims. 
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The position of Muslims in Glasgow is determined by its size and generations. The total 

amount of Muslims in Scotland is very small. The Muslim minority is approximately 0, 9 % 

of the total population. It is very hard to estimate how many Muslims exactly are living in 

Scotland. The 2001 census is the most known and reliable source but there are Muslims who 

claim that the figures are too small. The Muslim community is growing and the census data 

are not up to date in 2009. The Scottish Executive Department of ‘Social Research’ 

investigated ‘faith communities and local government in Glasgow’. This document estimates 

the total amount of people who describe their ‘present religion’ as Muslim on 42,557 living in 

Scotland and a number of 17,792 in Glasgow (Clegg & Rosie, 2005). Partly, the small amount 

of Muslims in Scotland explains why there have been ‘less’ or ‘distinct’ reactions in Scotland 

toward this religious group and identity. 

Underlining the ‘positive’ relationship between Scotland and immigration, it has been 

argued that Scotland is a multicultural nation in itself (Pittick, 2008). During my stay, I 

thought about this claimed multicultural character of Scotland. In the Scottish streets, you will 

not find the ‘common’ multiculturalism which you will find in the Netherlands. Most of the 

people in Scotland look quite similar. Besides the simple visibility of multiculturalism, 

however, there are other aspects. Scotland pretends to be very multicultural at its roots, its 

society, in its identity and its institutions. I noticed that institutions, such as the University of 

Glasgow, are stimulating multiculturalism. In the Kelvingrove Art Gallery & Museum 

Glasgow, you bump into a lasting section about multiculturalism, integration and 

immigration. This section claims that immigrants from the Asian continent ‘belong’ to 

Scotland. Additionally, the Scottish Parliament is actively striving to create multicultural 

features. In the year 2000, a project called Embracing Multicultural Scotland (EMS) was 

initiated. This project was launched after the reopening of the Scottish Parliament. The project 

wants to recognize ethnic minorities and make sure that they will not be overlooked (website 

of EMS).   

Scottish ‘eagerness’ to be multicultural has boundaries. There is a tensed relationship 

between Scotland and England. Anglophobia is alive in Scotland (see Hussein ed., 2006). 

This tension is important to acknowledge in combination with the position of Muslims in 

Scotland. Scottish Muslims adapt the negative attitude against English and Englishness. 

During discussions with my informants, it became clear that they were constantly referring to 

England and London with a negative connotation. They claimed that England is much more 

racist and Islamaphobic than Scotland. Before I analyse this claim, it is important to 

acknowledge that there lays an historic and social argument on the basis of such a claim. 
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Scotland has always had a tensed relationship with England. Scotland has lost a lot of power 

due to the unification with England and Wales. As much as Scotland and its people look 

similar to England for foreigners, as much it becomes clear that Scottish people themselves 

want to outline at every level how different they are. In politics and social institutions, 

Scotland is trying to maintain its ‘distinct’ character (McCrone, 2001)  

Deprivatisation of England is rooted very deeply in the Scottish Society. Scotland 

made England the ‘other’. England as the other is a strong identity marker. It defines partly 

what it is to be a Scot: “very much different than the English!”. Muslims identify themselves 

easily with this identity marker. They are not English and can be in opposition to them. The 

process of ‘othering’ has a big impact on the whole society. It is arguable that because 

Scotland has already a clear ‘other’ to who people can oppose, minorities are easier accepted 

within the society. Hussein & Miller (2006) argue that Anglophobia among Scottish 

Nationalists is bigger than Islamaphobia. Because Scotland has already an ‘other’, Scottish 

Nationalism and the Scottish society in general could be more open towards Muslims than 

other European countries. Muslims do not need to be seen as the ‘other’, but can be an ally in 

the race against England.  

In addition, there is another historic argument, which is part of why Muslims seem to 

adapt the anti-English attitude. The group of Muslims, which took part in my research had a 

Pakistani background. Pakistan has been part of the British Empire. Interestingly, England 

and the British identity have a very strong connotation of colonialism. Although, Scotland and 

the Scottish identity does not seem to have a strong connotation of colonialism, Scotland, as 

well as the rest of Great Britain, has played a huge role in colonialism. The Scottish identity is 

mysteriously free of negative colonialist connotations. These connotations play an important 

role among the group of Muslims in Scotland. They identify themselves with the Scottish 

identity more easily than they do with the British identity (Kyriakides ed., 2009). 

However, there is also another link between immigrants who came from the British 

Empire and today’s adaptivity in the Scottish society. Pakistan and Scotland have got a long 

common history. Immigrants from Pakistan always had a connection with the British Empire 

(Maan, 2008). “Scotland almost felt like our fatherland.” In terms of immigration, Scotland 

‘knows’ immigrants from Pakistan already for a long time. There have been Pakistanis in 

Scotland since the mid-nineteenth century (Bailey ed., 1995). This provides a commonality 

for both Pakistanis and Scots. “Pakistanis have been here for such a long time, they are part of 

the Scottish society.” 
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I have spoken to one of the oldest Muslims of the Muslim communities in Scotland, 

Bashir Maan (82 years old). He is a well known man within the society. He has published two 

books about the topic of Asians/Muslims in Scotland. His story is a valuable example of a life 

story, which reflects many generations. Maan immigrated to Scotland in 1953. At that time, 

there was only a small group of Asians in Glasgow. Back then, these minorities faced racial 

struggles. He told me about his experiences, which were difficult in the beginning. The Asians 

faced racism. As generations passed on, the situation became much better and Muslims are 

now much more accepted. Besides this historic ‘being there’ argument, there seems to be an 

economic argument as well. Bashir Maan describes the group of people with a Pakistani 

background as a prosperous community. He argues that Muslims with a Pakistani background 

in Glasgow have a high self-employment. This economic prosperous position can provide 

Muslims many advantages in the Scottish society (Maan, 1992). 

In line with the returning argument that Scotland is ‘distinct’, I have heard another 

constantly returning sentence: “Scottish people are much friendlier than the English, they are 

easier going by nature.” This argument has been haunting me during my stay in Scotland. 

Muslims claim that Scots are friendly, easy going and down to earth. An explanation that is 

very hard to examine, but very important to acknowledge. Are Scottish people more open and 

more inclusive by nature? On the basis of this assumption lies a social Scottish myth, which is 

acknowledged by scholars. The Scottish society has an equality myth. McCrone (2001): “(…) 

the Scottish myth (…) is a truth held to be self-evident, that all people are created equal, that 

‘we’re a Jock Tamson bairns’, and ‘a man’s a man for a’ that’” (p. 91). Within the Scottish 

society, there is a strong belief in this myth. Everyone is made out of the same person and is 

equal. This accepted ‘equality’ can provide a more ‘open and easier’ character of the Scots. 

However, this is a very difficult area to dig in. I cannot provide any answers about this myth 

and its social structure based upon my research. It is a subject important to recognize. It is 

interesting that Muslims acknowledge and belief that Scots are friendlier, open and easy 

going. This assumption on its own, whether true or not, is an important tool for Muslims to 

gain confidence within the Scottish society and feel at ‘home’.  

 

3.1.2  Social visibility of Muslims 

Taken these historic and social contextual arguments in consideration, Muslims in Scotland 

are active and visible in the society. In Glasgow, there are several Islamic organisations that 

help and provide facilities for Muslims. Despite the Islamic character of the organisations, 
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most of them are also very keen on showing and promoting their ‘Scottish character’. During 

my research, I have been in contact with the Scottish Islamic Foundation (SIF). This 

organisation is aiming to portray Muslims in a positive way and include Muslims in the 

Scottish society in an active way. In one of my first interviews, my informant told me about 

their discussion in relationship with the name of the foundation: “we had a very long 

discussion about if we should put a hyphen inbetween Scottish and Islamic. We decided not to 

separate those two words because they are part of the same, Scotland!”  

Muslims in Scotland are aware of global Islamaphobia and are trying to make Islam 

understandable for non-Muslims. In the global context, Islamaphobia has become a visible 

sign of the clash between national and religious identities. Global events as 9/11 have made 

boundaries between national and religious identities tensed. All around Europe, nations have 

reacted against the global terror attacks. The face of Muslims and terrorists have been spread 

and often been mixed inaccurately all over the world. What is the impact of global events and 

Islamaphobia in Scotland? 

The separation between religious and national identities in Scotland is not explicit. In 

the first chapter, I have discussed the marginalisation of the Islamic identity in opposition to 

national identities. In Scotland, this ‘tension’ between the national identity ‘Scottish’ and the 

religious identity ‘Muslim’ (which is of course different in each country, and not possible to 

simplify and fix into one identity) is not definable as a ‘tension’. Muslims in Scotland have a 

strong Scottish identity and relationship with Scotland. Islam in general is often described as a 

cosmopolitan identity. Muslims all over the world share the Muslim identity and are part of a 

so called ‘cosmopolitan community’. My informants, who are born in Scotland, all identified 

themselves as Scottish Muslim. They are confident about this identity and do not doubt their 

‘Scottishness’. Hopkins (2007) claims that Muslim men do not feel part of a global Muslim 

community in the first place, but identify themselves as Scottish Muslims. Muslims in 

Glasgow are actively promoting and confirming their religious identity within the Scottish 

society.  

The religious identity of a Muslim in Glasgow is still very important. The national 

identity and religious identity of Muslims in Glasgow are both very important and not 

polarised. On the one hand, Muslims are patriotic about their Scottishness. On the other hand, 

they are very keen on their Muslim identity. As far as I have been able to define, the Scottish 

identity, especially according to Muslims, it comes down to a feeling: “Love for Scotland”. 

During my interviews, I was stimulated several times by Scottish Muslims to become a Scot 

myself: “You should stay here and become a Scot yourself!” This ‘flexibility’ of the Scottish 
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identity provides a strong religious identity for Muslims on the other hand. During focus 

groups with Muslima’s, it appeared that these Muslims felt that they were able to practice 

their religion and identity more purely in Scotland than their cousins in Pakistan and England.  

 

“I am very happy to be in Scotland, this gives me a chance to explore my religion in a 

pure way, the pure Islam. Here, there is no mixing with culture and Islam. Here, I got 

to know what real Islam, religion is separated from culture. I am happy for that. Islam 

is more cultural there in England. In England, more Pakistanis are living together and 

keeping the Pakistan culture alive, they are more backward. But they are also less 

religious than Scottish Muslims.”  

 

Scottish Muslims are aware of the influence of global events on politics and the growth of 

Islamaphobia (Hopkins, 2007). Muslim students of the Glasgow University are actively 

working against Islamaphobia. They are trying to make Islam more understandable for 

everyone. They are aware that the media is spreading a negative image of the Islam and they 

fight against this image. Within Scotland, there is a political party which is stimulating 

Islamaphobia, namely the British National Party (BNP). The BNP is a right wing political 

party that is trying to exclude Muslims from Great Britain. In Scotland, the party is not very 

successful. In comparison with England, Scotland seems to be less Islamaphobic. My 

informants emphasised their Scottish identity in the first place and were very keen on 

acknowledging the differences between Scottish Muslims and the marginalisation of Muslims 

within other nations. The focus upon the Scottish Muslim identity instead of the global 

Muslim identity could be a possible safety wall against Islamaphobia.  

 Global events seemed to be ‘far’ away until 30 June 2007. That day, there was a terror 

attack on Glasgow International Airport. Luckily there were no serious injured victims. This 

attack, executed by two Muslims, was expected to increase Islamaphobia in Scotland. 

Surprisingly, the attack resulted in Europe’s first demonstration of Muslims and non-Muslims 

against terrorism. The reaction of Scotland, its institutions and politics was interesting. The 

First Minister of Scotland and the leader of the SNP, Alex Salmond (55 years old), incited the 

population to stay calm and not to see these terrorists and the Muslim community as ‘one’. 

Salmond deliberated with Muslims and non-Muslim on how to deal with this attack. The 

message was clear: these were terrorist, the Muslim community had nothing to do with that 

and should be seen separate from these terrorists (Maan, 2008). My informants were satisfied 

with the reaction of the Scottish society. Farkhanda Chaudry (48 years old): “This attack did 
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not really result in a big fuzz, anger or separation among the Scots or Muslims. It is important 

to bear in mind that nobody who attacked was from Scotland, and nobody was killed. 

Probably if these two things were the opposite that people would have been more scared.” 

 As a response to this calm and deliberate reaction, Islamaphobia seems to be alive in 

Scotland but in a lower degree than in England. Nonetheless, it is very hard to prove that this 

assumption is true. Among my participants, there was a strong consensus about the 

relationship between Islamaphobia and Scotland: “Islamaphobia is alive in Scotland but not as 

much as in England or the rest of Europe. Scotland is less racist and Islamaphobic.”  Muslims 

in Scotland acknowledge that, especially after the Glasgow attack, the atmosphere became 

more tensed, and Islamaphobia became present in Scotland. Anno 2009, two years after the 

attack, people speak already in terms of “everything is calmed down now, the attack is already 

in the past”.  

These positive reactions of Scotland and its ‘less’ intense relationship with 

Islamaphobia needs to be balanced. The fact that Muslim students in Glasgow are actively 

fighting against Islamaphobia proves that Islamaphobia exist in Scotland. Participants argued 

that Islamaphobia and racism is less present in Scotland, but is nevertheless present. “I am so 

glad I am in Scotland, it is the best place to be, except from the weather. But there is racism as 

well.” Institutional racism turned out to be the ‘biggest’ issue among my informants. Youth 

workers claim that there is a severe lack of Muslims in politics and decision making positions. 

In Scotland, Islamaphobia is probably also hidden underneath the surface.  

A couple of weeks after my departure, the ‘Islamic Relief Shop’ was attacked in 

Pollokshield, Glasgow. This attack was an ‘anti-Muslim’ attack. Remarkably, the media did 

not publish this incident. I heard the news through the Scottish Islamic network. During my 

fieldwork, I had comparable experiences. I noticed that there is a ‘silence’ in the media about 

Islamaphobia. Informants linked the Scottish media with ‘political correctness’. First, this 

could mean that the Scottish media does not feeds racism and Islamaphobia by reacting in a 

calm and deliberate way. Second, it is possible that the Scottish media fails to recognise 

racism and Islamaphobia. Blain & Hutchison (2008) claim: “The media has not been that 

hysterical as in other European countries and England. Incidents are not put in the wrong 

light; the media has not responded out of proportion to incidents” (pp. 199-211).  
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3.2  Scottish Nationalism in Glasgow 

I narrowed Scottish Nationalism down to the SNP. The SNP is the most visible embodiment 

of Scottish Nationalism. Since 2007, the SNP is the biggest party within Scotland. The SNP 

defeated the Labour party with one seat and is now in power. The party has a clear 

nationalistic agenda and a strong strive to make Scotland independent.. Before I analyse the 

present position of the SNP and Muslims, I first like to take a look at the historic background 

of Scotland and nationalism. 

 Scotland struggles with its position in Great Britain. Scotland wants to maintain its 

‘distinctiveness and Scottishness’. Within Great Britain, London is often seen as the centre of 

the nation-state. In Scotland, this has caused a constant feeling of being ‘the underdog’. 

Scottish people argue that England and Scotland both have a different picture in their head. 

England sees itself part of a unitary state, with its centre in London. Scotland sees itself as a 

nation part of a multinational state (Pittock, 2008). England, with its prosperous centre 

London, propagates centralised politics. Scotland propagates devolution. This constant battle 

of ‘proving to be equal and not wanting to be the underdog’ has fed Scottish Nationalism.  

I will not dig into the long historic background of Scottish Nationalism since I focus 

upon Muslims and their support for Scottish Nationalism. Nevertheless, it is important to 

interpret the ‘distinctiveness’ of Scottish Nationalism already at its roots. Scottish 

Nationalism is a complex concept. Many scholars have written about it since it has been alive 

for a very long time and has become more powerful than ever this very day. Whether from a 

historic perspective or a more present perspective, all acknowledge that Scotland has a 

distinct character of nationalism in comparison to the rest of Europe. It has been argued that 

Scottish Nationalism is a form of pre-nationalism, institutional nationalism, ‘sub-state’ 

nationalism, non-ethnic and non-linguistic nationalism and a civic and territorial form of 

nationalism (see Nairn, 1977; Devine, 1999; Pittock, 2008 & Hearn, 2000).  

Scotland has an independent history and is a nation with a long history of nationalism. 

Nairn (1977) has written the most famous book about the long-lasting relationship between 

Scotland and nationalism. In his book The Break-up of Britain, the author describes the 

unique concept of Scottish Nationalism. Scotland was a very progressive nation in the 

nineteenth century, which was in front of Europe in that time. European Nationalism became 

present in the transforming process of the pre-industrial societies towards industrial and 

modern societies. Scottish Nationalism was absent at this time. Scottish Nationalism is an 
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exception of the theory of Gellner (1983); nationalism can occur outside the process of 

industrialisation.  

Within the course of Scottish Nationalism, a lot has changed. In my research, it is 

interesting to look at the shape of Scottish Nationalism in the last decades. In this period, 

devolution politics were born, Muslims started to immigrate to Scotland and the nationalistic 

party gained power in Scotland. Since 1979, devolution politics has made Scotland more ‘on 

its own’. The devolution process was launched in the first place to keep Scotland satisfied 

within the union. Scotland has had an ‘underdog position’ within this union and started to be 

unsatisfied with the loss of power. The result has been a devolved Scotland within Great 

Britain. The regained Scottish Parliament has made Scotland more secure and has given 

nationalism and the Scottish’ strive for independence a boost (Pittock, 2008).  

What is the face of nationalism anno 2009 among citizens in Glasgow, Scotland? The 

SNP is the most visible and active carrier of Scottish Nationalism. The SNP is led by Alex 

Salmond. He is a very popular and well-spoken politician. Together with his Deputy First 

Minister Nicola Sturgeon and the rest of their party, they are fighting for Scotland and the 

Scots, and trying to put their demands at first. During my fieldwork, I have spent a lot of time 

with Scottish Nationalists. Strikingly, both Salmond and Sturgeon have an enormous ability to 

speak to the hearts of people. Scottish Nationalism appears to be a feeling, a question of pride. 

In public meetings of Scottish Nationalists, the SNP conference and during interviews, people 

were constantly referring to ‘loving and believing in Scotland’.  

Within the SNP, there is a lack of a clear definition of what Scottish Nationalism is. I 

visited the Scottish Parliament and the SNP Department, where I interviewed one of the SNP 

Members of Parliament, Sandra White. She is a Member of the Scottish Parliament (MSP) for 

the area of Glasgow. Sandra White spoke about the SNP and enfeebled the assumed 

relationship between nationalism and the SNP. Sandra White: “the SNP is a national party not 

a nationalist party! Labour tries to portray us as such. It is the Scottish NATIONAL Party 

which means a NATIONAL party of Scotland which put the Scottish people first!” This was a 

difficult claim for me to understand. So far, I had heard and related the SNP with nationalism. 

It was a statement in a European context. The SNP is a party which is trying hard to be 

‘different’ than mainstream European Nationalistic parties. They do not want to be identified 

with an exclusive and ethnic form of nationalism. Within the SNP, definitions and identities 

are not so much defined and fixed in abstract terms but based on feelings and emotions.  

In general, the SNP defines itself as a centre-left party which strives to become 

independent. From the outside and from the inside, the SNP is described as a civic, inclusive 
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nationalistic party. They want to be portrayed as a democratic and open party. The use of the 

term ‘civic’ is very popular and common among SNP members. In the first chapter, I showed 

the complexibility of the terms civic and ethnic. These terms are taken for granted and 

influencing the political debate. However, they are ‘just’ abstract categories which never fit in 

practice (Wimmer, 2002; Brubaker, 2004). It is important to investigate ‘how’ the SNP is 

using the term ‘civic’ to characterise itself. In the political debate, it is very predictable that 

the SNP uses a civic image. It is a political statement to attract people and create a ‘good’ and 

‘reliable’ image. The SNP tries everything it can not to be described as an exclusive and 

ethnic nationalistic party. The civic image of the SNP is ‘working’ in practice. The SNP is 

accepted as a civic party. SNP members, supporters, voters, and my Muslim informants in 

particular, all described the SNP as a civic political party.  

The civic claim of the SNP needs to be handled in a critical manner. If you claim to be 

civic and are portrayed as such, this does not simply mean you are civic. First, it depends on 

what you mean by civic, and what kind of features you connect to it (Brubaker, 2004). 

Second, you can hide behind a civic image and have features which are the opposite of the 

suggested definition of civic. Political parties want to be portrayed as civic because it is 

accepted as ‘good’. It is not about the definition of civic anymore, but about the accepted 

value of the concept. This makes the use of civic quite dangerous. The term can easily be 

misused in order to hide political games. The definition of the term civic in the Scottish 

context was vague. Informants linked the SNP civicness to positive general concepts as 

inclusive and good. These terms were mainly based upon the fact that the SNP includes 

Muslims. 

It is important to keep on questioning and wondering about what the definitions of 

nationalism and civic are in the context of the SNP and its positive relationship with Muslims. 

In order to analyse these two concepts, it is worthwhile to look at the SNP’s definition of a 

Scot. The SNP speaks in terms of Scottishness, Scots and in terms of ‘us’ and ‘them’. This 

suggests that the SNP represents the whole of Scotland. Their slogan at the moment runs as 

follows: “We have got what it takes” (SNP advertisements). They use hard and stiff language 

and make borders. Nevertheless, the question: “who are the we?” keeps coming back. The 

definition of a Scot is not uniform among SNP supporters. Alex Salmond defines a Scot 

according to a feeling of proud; Scottish values, ancient Scots, Scotland as a historic 

prosperous country and the Scottish institutions; education and health. He does not explicitly 

names the role of England in the Scottish identity, but constantly refers in opposition to 

England. Scottish Muslims who vote for the SNP defined being a Scot in opposition to 
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England: “The Scottish identity is much more positive than the British and English identity. 

Being a Scot is not really related to the Scottish culture. You are a Scot because of your 

Scottish accent, your birthplace and friendliness in opposition to the English.”  

 

So far, I conclude that Scotland is ‘distinct’, mainly because it wants to be opposed to 

England. Scotland is acknowledged by Muslims to be ‘distinct’ and ‘a better  place’ for 

Muslims. In Scotland, there is not a tension between national and religious identities. Muslims 

have a stable Scottish as well as a stable Islamic identity. These two are standing next to each 

other, and provide two strong identities. Muslims support Scottish Nationalism and argue that 

they are more ‘religious’ than other Muslims in other nations. Scottish Nationalism has a 

‘distinct’ character at its roots and its present reality. Scottish Nationalism is supported by 

Muslims and it’s claimed ‘civic and inclusive’ character is confirmed by Muslims. Scottish 

Nationalism is a diverse concept which can be defined by a feeling; ‘love and believe in 

Scotland’ on the one hand, but also needs a very stiff definition; ‘opposed to England’ on the 

other hand. I describe Scottish Nationalism as a form of nationalism which is not based upon 

‘cultural products’ per se, but upon a feeling and a clear ‘other’. In the next chapter, I will 

take these results in consideration while I critically analyse the claimed ‘civic’ character of 

Scottish Nationalism, asking myself: ‘Who are the Muslims who vote for the SNP and why do 

they vote for the SNP?’ and ‘How ‘civic and inclusive’ is Scottish Nationalism?’ 
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4 Claimed ‘civic’ character of the Scottish National Party 
(SNP) 

“Osama Saeed (29 years old) is the symbol of Scotland of the future. He will put 

Scotland on the international level.” I arrive at the Campaign rally and fundraising for 

Osama Saeed. He is a Parliamentary Candidate of the Scottish National Party (SNP) for 

Glasgow central. I am in a small, old and beautiful hall, surrounded by people in suits, 

dresses, headscarves, children and posh snacks. I want to sit down, but before I can, I am 

confronted with a sheet. I pick it up and read: “We are in a two horse race and have a 

great chance to win, but unlike Osama’s Labour opponent, we do not have huge family 

offers to draw from! (...) Together we will win Glasgow Central and independence!” I sit 

down and look around. I sense a friendly and semi-formal atmosphere. Osama is 

surrounded by Alex Salmond, the First Minister of Scotland and other Members of the 

Scottish Parliament. The speeches start. Alex Salmond speaks as always in a fast, 

entertaining, friendly and emotional manner. He has a strong belief in Osama and thinks 

that he will take Scotland to an international level. At the end of the speeches,  there is a 

big long hug between Osama and Salmond. They look comfortable and almost like two 

friends.  

 

Since my first fieldwork experience, until the last I was referred to Osama Saeed. First, 

Osama Saeed is an active member of the SNP. Second, he is the Chief Executive of the 

Scottish Islamic Foundation (SIF). Saeed is an important public figure in relationship with 

Scottish Nationalism and Muslims in Glasgow. Osama Saeed fits into the claimed civic 

character of the SNP. As outlined in the previous chapter, it is important to critically 

determine Scottish Nationalism in relationship with Muslims and especially the use of the 

concept civic. The SNP is constantly trying to establish a civic political image. I have tested 

this claimed civic image by focussing on Muslims in Glasgow, and especially upon Muslims 

who vote for the SNP. 

 In this chapter, I will critically analyse the claimed civic image of the SNP. I will first 

answer the question: who are the Muslims who vote for the SNP and why do they vote for the 

SNP? Second, I will analyse the limitations of Scottish Nationalism by answering the sub 

question: what is the influence of the SNP on the inclusion or exclusion of Muslims in 
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Glasgow? Finally, I will answer my last question: how ‘civic and inclusive’ is Scottish 

Nationalism?, and conclude with a definition of Scottish Nationalism in relationship with 

Muslims. 

 

4.1 Scottish Muslim Nationalists  

“TRUTH: Unionist often use the word nationalism wrongly in order to suggest ethnic 

strife, intolerance and isolation, thereby scaring people of the idea. Well the truth is, the 

SNP believes in civic nationalism, meaning that all who live in Scotland have valued 

part to play, regardless of ethnic background and place of birth. In fact, independence 

would end our present isolation and allow Scotland to regain its place in the 

international community as a tolerant, outward-looking country.”(Federation of Student 

Nationalists (FSN) pamphlet, 2009) 

  

This is one of the “Facts behind the myths” of the FSN, who where present at the SNP Spring 

conference 2009. They claim a civic SNP on the basis of an open form of nationalism free of 

ethnic features. Muslims confirm the civic character of the SNP. Are they attracted to a slogan 

like this? Are Muslims attracted to the civic character of the SNP or are Muslims themselves 

creating a civic image for the SNP? The fact is that there has been a shift from the Labour 

Party to the SNP among Muslims in the last decade. It is important to analyse the reasons why 

Muslims vote SNP. Who are the Muslims who vote for the SNP and why do they vote for the 

SNP? The group of Muslims I have been intensively in contact with during my stay in 

Glasgow, have been mainly young Muslims between the ages of 18 until 30, with some 

exceptions. Mainly, young Scottish Muslims are nationalists. The Muslim community is a 

very young community. Approximately, 60% is under the age of 30. Most of the Muslims I 

have spoken with vote SNP. The SNP has gained support among Muslims since the last 

decade. The two questions who and why Muslims vote SNP are interrelated. I will later 

analyse the group of Muslims who vote SNP in dept. Among my participants, there was a 

clear distinction between SNP voters and active Scottish Nationalists, supporters of the SNP. 

The reasons why the SNP has gained support of Muslims can encounter both these groups. 

First, there has been a major political shift from the Labour Party to the SNP among 

Muslims in Scotland. The most influential cause has been the position of Labour with respect 

to the Iraq war, which has disappointed Muslims, as well as other communities in Great 

Britain. Muslims have a connection with the Islamic world and Iraq, and have always been 
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against the Iraq war. They felt that Labour has betrayed them within this issue. Since the 

beginning, the SNP has been against the war in Iraq and has maintained this position. Hussein 

& Miller (2006, p.164-166) have acknowledged a major shift between the  British Parliament 

election in 2001 and the Scottish Parliament election in 2003. The Iraq war was the ultimate 

cause for a massive elective shift from Labour to the SNP. In 2001, the SNP received 13% of 

the votes of ethnic Pakistani’s. In 2003, this figure was 34% more, 47% of ethnic Pakistani’s 

voted SNP. Labour lost 46% of ethnic Pakistani’s voters. All participants in my research have 

acknowledged the impact of the Iraq war on the vote behaviour of Scottish Muslims.  

The shift from labour to SNP was especially big among young Muslims. The older 

generation has a very long relationship with Labour. In the past, the Labour Party received the 

votes of mainstream Muslims in Scotland. Mostly, first generation Muslims are still 

supporting Labour or staying politically neutral after the Iraq war. In general, it turned out that 

the SNP is the most attractive political party for Muslims since the Iraq war. Farkhanda 

Chaudry: “Nowadays, the SNP seems the most or more genuine, and is taking risks. The SNP 

is making grounds. They are saying out loud what they think.” Labour has ‘lost’ its former 

reliable image for Muslims to the SNP.  

Second, Muslims also vote for the SNP instead of Labour as it is the biggest party 

after Labour in Scotland. Voting SNP is a strategic vote. The SNP has the biggest amount of 

seats in Westminster after Labour. “Voting for the SNP is voting for the one less out of evils, 

nobody wants Labour anymore”. Following the political position with the respect to the war 

in Iraq, the SNP has also taken stand against nuclear weapons and offers help in Gaza. This 

international political position of the SNP is very appealing to Muslims.  

Before the Iraq issue, the SNP started already a campaign to get Muslims on their side. 

In 1995, Bashir Ahmed founded ‘Asian Scots for independence’. This department of the SNP 

was founded to attract more Asians to the party. Bashir Ahmed died the day I arrived. His 

name has been very important during my research. Many informants referred to him and his 

impact on Muslims and the SNP. According to SNP members, Bashir Ahmad joined the party 

in 1995, as Alex Salmond persuaded him to. Bashir Ahmad set the scene and became an 

example as well as a reason for other Muslims to vote SNP.  

Third, Muslims vote for the SNP because of Alex Salmond and Nicola Sturgeon as 

persons. Osama Saeed: “Anno 2009, the Iraq war is becoming less the issue, now Muslims 

still support the SNP. Muslims are now supporting Salmond as a person. Salmond is coming 

to the ground. Talks with the people and listens.” Both Alex Salmond and Nicola Sturgeon as 

persons, have a big impact on the support of Muslims for the SNP. They attract and persuade 
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Muslims. Osama Saeed has become a member of the SNP in 2003. He became interested in 

the SNP because of the Iraq war. Saeed was raised with the thought that Scotland was too 

poor and too small to be independent. In 2003, there was a turning point within Saeed’s 

political standpoint. Bashir Ahmad invited him to a lecture of Alex Salmond. From that 

moment on Saeed was persuaded by Salmond. Today, he is a strong believer in Scottish 

independence and nationalism. In general, Salmond and Sturgeon receive popularity among 

Muslims. Informants agreed that Salmond and Sturgeon are very nice and good politicians 

who are open and inclusive to Muslims. “Muslims feel Scottish thanks to Salmond and 

Sturgeon!”  

There is a reciprocal relationship between Muslims, Salmond and Sturgeon. Muslims feel 

welcome and comfortable with these two head figures of the SNP. Both Salmond and 

Sturgeon greet Muslims with ‘Salaam aleikum’. Nicola Sturgeon is the Deputy First Minister 

and MSP of the constituency Glasgow Govan. Glasgow Govan has a very high population of 

Muslims. This creates a dual relationship between Muslims and Sturgeon. The seat of 

Sturgeon is largely relying upon the vote behaviour of Muslims. From the other side, I see 

that Muslims become very visible within the SNP. Sturgeon has the second highest position in 

the party and in the Scottish Parliament. Salmond and Sturgeon invest in the Muslim 

community. Both persuaded many present Muslim members to become part of the SNP and 

they are both appealing and part of the reason why Muslims vote SNP. 

  Fourth, Muslims vote for the SNP because they support an independent Scotland. “It is 

clear that we are better of independent; it is a very clear sovereign nation.” This independence 

issue is only valuable for some Muslims, certain not all of them. Remarkably, most of the 

Muslims I spoke were pro-independence. Nonetheless, there was a group who voted SNP but 

did not support an independent Scotland. In 1972, the first non-white member joined the SNP. 

This member has a Pakistani background and is a Muslim. Mr. Yousaf has been a sponsor and 

member of the SNP ever since. I have not spoken with him personally, but his family 

proclaimed that the independency wish of the SNP was the cause for him to support the party. 

In Pakistan, independence played a huge role as well. Mr. Yousaf could identify with the 

SNP’s strive for independence. It would be ‘logic’ if the first generation Pakistanis in 

Scotland have the same motif as Mr. Yousaf. I was, however, not able to prove this. I received 

mixed answers. Surprisingly, the strong believers and fighters for Scottish independence are 

mainly young Scottish Muslims. This young group is not pro-independence out of a cultural 

viewpoint with Pakistan but out of an economic viewpoint.  
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  Humza Yousaf: “Once Scotland is independent we can run our economies by 

ourselves.” The economic argument stands in relationship with the underdog position of 

Scotland. Hidden underneath the surface, I noticed that in addition to the economic argument 

Muslims see Scotland as ‘a makeable nation’. Within Great Britain, some laws are perceived 

to be quite ‘anti-Muslim’. These laws make it more difficult to be a Muslim in Great Britain. 

“Once Scotland becomes independent it gives you the opportunity to begin with a new start 

and influence the new structure, laws and so on.” If Scotland becomes independent, Muslims 

can have a ‘clean start’. Independence will take the English policies out of the way and 

Scottish policies could prevail. The idea of a Scottish independent nation together with the 

idea that Scotland has a more positive relationship with immigration, multiculturalism and 

Muslims, provides Muslims a chance to add a ‘distinct’ voice to the international level.  

 

Osama Saeed: “We think Scotland has an important distinctive voice to bring to the 

table, coming to Muslims and Non-Muslims. Scotland has a different relationship 

between Muslims and Non-Muslims, comparing to the rest of the world. “Why is 

Scotland different?” “We take for granted that we are Scottish. I always knew who I 

was: Scottish. We want to build the capacity in Scotland, harmonise it with the Islamic 

principles and bring it to an international level.” 

 

Fifth, Muslims claim to have a lot of space to practice their religion in Scotland. Participants 

were very positive about the freedom and space they receive as a Muslim to practice their 

religion in Scotland. Muslims can practice their religion in Scotland. By voting the SNP they 

can maintain that position and become an example on the international level. Most of the 

Muslims were convinced that Scotland is presently the best place to be a Muslim.  

 

Osama Saeed: “Muslims have their own space, we do not need to debate about it.” 

Farkhanda Chaudry: “Scotland is the best place to be valued and have space to 

practice your faith! When I go to work, I will have provision to pray, they make me 

feel comfortable to pray. In the schools they are selling halal food, at the seminary 

there is space for Muslims buriers as well.” 

 

I do not know whether these claims are true in comparison with other European countries. 

Nonetheless, Muslims in Glasgow feel that they have ‘more’ space to practice their religion 

and this makes the independence claim of the SNP appealing.  
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Sixth, the SNP is appealing to Muslims because it has similarities with Islam. The SNP 

emphasises family and community values. These values correspond with Islamic values. 

Scottish Muslims have been very positive about the importance of these values within the 

SNP. They argued that this makes SNP appealing for Muslims. From a broader perspective, I 

have also wondered if the assumed better relationship between Muslims and Scottish 

Nationalism has something to do with religion in general. I did not have enough time to 

research the role of religion in Scotland in general, but I got the intention that within Scotland 

religion is less ‘secularised’ than the Netherlands. The separation of state and church could be 

less ‘stiff’ in Scotland (Asad, 2003) (Bowen, 2007). 

The last reason that I have found out for Muslims to vote SNP is related with nationalism 

itself. Young Scottish Muslims who are born in Scotland, and feel Scottish want to improve 

their country. The longer I was surrounded by Scottish Muslim Nationalists, the less I thought 

this relationship was unusual. For Scottish Muslim Nationalists, it is ‘logic’ that they are 

nationalists and ‘fighting’ for their country. Muslims are often portrayed by the media as ‘evil 

and exclusive’. According to the European media, it is hard to believe that Muslims are part 

of our European nation states, and could be European Nationalists. The young Scottish 

Muslims I talked to, explained that this image of the media is making their nationalistic 

feelings even stronger. Because people will not assume that they are Scottish by their religion 

and skin colour, they are trying to prove the media and prejudices wrong. They feel Muslim 

on the one hand and Scottish on the other hand. These two identities can go together. Scottish 

Muslim Nationalists is not a contradiction but rather a ‘logic’ outcome.  

 

4.2  Limitations of Scottish Nationalism  

The preferred ‘civic’ character of the SNP is confirmed by Muslims who vote SNP, and even 

by some Muslims who vote Labour. What does that mean? In theory, the terms civic and 

ethnic are declining. In real-life, these terms are alive and used by participants and politicians. 

What is the meaning of this term in practice in Glasgow? On the one hand, the SNP 

emphasises its open identity, multiculturalism and open immigration policies. On the other 

hand, it has Anglophobic features, they use stiff language and make strict borders with their 

independence wish. Features which are ‘connected’ in the academic debate with a closed form 

of nationalism. Nowadays, in de global debate, it is interesting that the SNP has Muslims on 

their side. The fact that the SNP includes Muslims, the most ‘excluded’ global minority at the 

moment, provides a civic and inclusive image for the SNP. SNP needs Muslims to be able to 
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sustain and maintain a civic image. Exactly, this focus and inclusion of Muslims in the SNP 

provides exclusion and boundaries as well. What is the influence of the SNP on the inclusion 

or exclusion of Muslims in Glasgow? Within the society, especially within the SNP and 

within the Muslim communities, I have acknowledged tensions and mechanisms of inclusion 

and exclusion. 

 

4.2.1  Scottish Muslim Nationalists limitations inside 

Scottish Nationalism in the embodiment of the SNP has boundaries. In general, the SNP 

limits itself by focussing upon independence and England. I will shortly analyse these two 

features, but mainly focus upon the limitations of Scottish Nationalism in relationship with 

Muslims.  

The SNP portrays itself as a party that has a clear independence goal. First, not all 

voters of SNP support this goal. Second, I have wondered about this independence goal in 

relationship with their civic image. If Scotland is inclusive, why do they want to become 

independent? SNP members argue that this claim is still very open and based upon an 

economic argument. Scotland wants to be able to have its own economic and political power 

in order to maintain its own policies which are very ‘distinct’ from English policies. 

Nevertheless, this provides a clear border between England and Scotland. As argued in the 

previous chapter, the SNP has Anglophobic features (Hussein ed., 2006). The SNP uses stiff 

language and make borders. Constantly, they are speaking in terms of Scots in contrast to 

English.  

Besides the territorial border, there is a clear border in Political Scotland. The SNP is 

using hard language against the Labour party. Labour and England are portrayed as the 

enemy. Members of Labour were literally excluded from the Spring Conference 2009 of the 

SNP. Where does that leaves Independent Scotland? It is important to keep in mind that the 

highest percentage of voters the SNP has received so far is 35 %. Scotland is politically 

divided. Most of the Scots do not support the SNP nor Scotland’s independence. Because the 

SNP is in power, it becomes overrated. If Scotland will be independent, Scotland will be very 

diverse. The ‘we’ of the SNP is limited, but it seems hard to define ‘how’ limited. I asked 

Sandra White, MSP: “Who will be a real Scot if Scotland becomes independent?” She 

answered: “You can still have dual identities, all the people living here on the day of 

independence will be Scottish! Dual nationalities will be accepted. But still the Scottish 

identity will be important.”  
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Mostly, it is worthwhile to search the boundaries of Scottish Nationalism from the 

point of view of minorities in the society. The political context of the SNP needs Muslims. 

This depence, can limit the SNP to politics which exclude other communities in the society.  

“The SNP shows by including Muslims their inclusiveness, it shows you are engaged.” 

The SNP is ‘playing’ cleaver politics by including Muslims. On the European scale, 

nationalism and Muslims seem to be each others foe, in Scotland these two are each others 

friends. This is the ultimate way to become a nationalist with a ‘civic’ image. It is 

questionable, however, whether the SNP is inclusive towards Muslims because they are in 

general inclusive or because internationally this group is ‘popular’ and a way to put Scotland 

on the map as distinct, good and civic. I cannot answer this question based on my results, 

since I have not tested other minorities in Scotland. I can argue that, within the policy of the 

SNP, there is an enormous strive to become internationally known and Muslims are a helpful 

tool in this strive. The SNP wants to break away from Great Britain and be acknowledged as 

an independent nation within the European Union. As I have described earlier, the members 

of the SNP quoted that Osama Saeed will put Scotland on the international level. Muslims 

have a bigger network and strong connections all over the globe. The SNP seems to stimulate 

this network and relies on it to make Scotland ‘bigger’. In October 2009, there will be an 

“Etisal ’09, Scottish-Islamic Investment Expo. This Expo aims to encourage trade and 

investment between Organisation of Islamic Conference (OIC) countries and Scotland” (SIF 

website).  

 Among Muslims, there have been different reactions towards the SNP and its 

relationship with Muslims. Some of my participants accused the SNP of ‘using, misusing’ the 

Muslim identity. Others argued that the SNP is not ‘using’ the Muslim identity.  

 

“speaking in terms of Scottish Muslim is dangerous. I have never heard of American 

Christians. We are taking it too far. Religion should stay personal. It is dangerous to make 

it public. The SNP and Osama are promoting Muslims. They use the term to promote 

Muslims and say it only for the good of Muslims. We should not promote political faith, 

what about other faiths? We should vote SNP because of relating to their policy not 

because they are nice to Muslims. Osama could be dangerous, it is all about religion. SNP 

could do long term damage by using the Muslim identity. The SNP should be broad, it is a 

political vehicle.” 

 



Scottish Muslim Nationalists  

 46

Whether the SNP is using, misusing or not using the Muslim identity, it is a smart way to 

become portrayed as a civic nationalist party in the European debate. At public meetings of 

the SNP, I noticed that there was a lot of attention for the Asian community. Alex Salmond 

and Nicola Sturgeon openly invest in this minority. The use of the term ‘Muslim’ was 

sometimes very openly used and sometimes replaced by the term ‘Asian’. Osama Saeed does 

not want to be portrayed as a Muslim candidate, but is an important outspoken Muslim within 

the Muslim communities. This makes it hard not to see him as a Muslim candidate of the 

SNP. There is a constant focus upon his religious identity as well as his national Scottish 

identity. This provides a ‘border’ within the political party. Whether the SNP is consciously 

using the term Muslim or not, there is a clear visibility of Muslims within the party. Muslims 

who are supporting the SNP are still a ‘distinct’ group. By openly including Muslims and 

focussing on their Muslim identity, one could argue that the SNP is still excluding them. 

Nevertheless, the SNP is internally very diverse. I have visited the Spring Conference 

2009 of the SNP and noticed that the party is supported by mixed groups. At the conference, 

there were mainly old men. Their interests were quite diverse and often different from their 

fellow Muslim supporters. The SNP focuses a lot upon Muslims but this could intend that 

they overlook the general features of the Scottish society. Not everyone who supports the SNP 

is pro-independence and a nationalist per se. What if the reasons of Muslims to support SNP 

and other groups are very diverse? What if it turns out that, ultimately, Muslims vote for the 

SNP because they are so ‘nice’ for Muslims? What will be their goal in the future? I do not 

know the exact goals of all SNP supporters, but I experienced a difference in relationship with 

‘culture’. Culture does not play an important role among Muslims. Participants acknowledged 

the role of heroic Scottish figures in their education, but they did not connect this to their 

National identity. There was a lack of ‘cultural concepts’, which should be evident in 

nationalism according to Anderson (1992) and Gellner (1987). The national anthem, bagpipes 

and Robert Burns were not related to the Scottish identity by Muslims.  

“Muslims do not participate in the Scottish culture. I do not think we have the same 

Scottish identity as the white Scots. We are hybrids. We are exposed to two cultures.” It is not 

possible for me to claim that the national identity of Scottish Muslims is based on other 

features than the ones on which the majority of the Scots base their identity. It is very well 

possible that the majority of Scots do not value culture that much. Nevertheless, there is a 

‘cultural compromise’ (Wimmer, 2002, p.8) among Scots in general and Scottish Muslims 

based upon a territorial border between England and Scotland.  
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4.2.2  Scottish Muslim Nationalists limitations outside 

The SNP provides inclusion and exclusion mechanisms within the Muslim communities in 

Glasgow. On the Internet, I found the Scottish Islamic Foundation (SIF). First, my research 

questions were rejected. SIF answered that they could not help me since they had nothing to 

do with nationalism. In a later stadium of my fieldwork, I realised that SIF is the only clear 

‘visible’ (by visible I mean visible in the public sphere; the media) Islamic organisation in the 

society. Although SIF has just celebrated its first birthday, the foundation is already known 

and big within the society. SIF is known, because it is being funded by the government and 

has a relationship with the SNP. Osama Saeed is the Chief Executive of SIF. Humza Yousaf 

is the Public Affairs Director. Saeed is a running candidate for the SNP and Yousaf works 

within the party as a Parliamentary Press Officer. There is a clear link between these two 

bodies within the society. The rejection of my questions by SIF in the first place uncovered its 

dual and tensed relationship with the SNP and nationalism. SIF has been accused of being too 

much involved with the SNP. In reaction too this accusation, SIF is anxiously trying to prove 

the opposite. Osama Saeed: “People are accusing us of mixing SIF with politics, but we are 

not. The foundation has to be clear of nationalism.” 

 I do not know if SIF is mixing politics too much with itself. I saw a foundation which 

is quite small, but working very hard to help Muslims and promote them. What is important to 

acknowledge is the role of the SNP within Islamic organisations. The SNP overlooks 

differences within the Muslim communities. Muslim communities are often portrayed as one 

community while it exists out of many different communities. The SNP is in power of the 

Scottish parliament and the parliament is providing funding to SIF. Within this foundation, 

most of the members have ties with the SNP. It is questionable whether SIF would have 

existed if the SNP was not in power. Besides SIF, there are more Islamic organisations which 

existed already a lot longer. These foundations are struggling to get funding of the 

government. I have spoken with Muslims who are part of other Islamic organisations in 

Scotland. I sensed a tension; other organisation do not understand why SIF is funded and they 

are not. Nevertheless, this subject is very sensitive within the society. SIF and other 

organisations did not want to be open about this subject. They respect each others work and 

want the same in the end; provide facilities for Muslim in the society and tackle Islamaphobia.  

 The relationship between nationalism and Muslims is complicated within the wider 

society. I think it is ‘logic’ that the SNP funds a foundation with SNP supporters inside. 

Nevertheless, the SNP should not forget the diversity within the Muslim communities. Osama 
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Saeed is a spokesperson within the Muslim communities, and the most outspoken Scottish 

Muslim Nationalists. However, Saeed does not represent all Muslims in Scotland, and his 

definition of religious and national identities should not be taken for granted by the SNP.  

 

“The Muslim identity is being used especially by Osama in relationship with SIF” 

“Osama has been in the news long term, about Islamic issues and terrorism. He is an 

outspoken Muslim, who is very much in the spotlight as a Muslim. I am comfortable 

by using the Muslim identity in politics, in the SNP. This is the reason why I get 

involved. It feels like one big family, not like a political party.”  

 

Osama Saeed: “I object to the term Muslim MP. I am good in what I do and that is the 

reason to become a candidate not because I am a Muslim (...). I hope I do not portray 

myself as a Muslim. Although I know in my constituency there are many, maybe 

mainly Muslims. That is my interest, but it concerns everybody.”  

 

The SNP focuses upon Muslim Nationalists, but should not forget the wider picture. They 

‘choose’ to stimulate and include Muslims Nationalists out of a political civic context, but this 

should not be the ultimate political goal. 

In addition to the limited ‘inclusion’ of Muslims by the SNP, I observed that the group 

of Scottish Muslims who are both actively part of the SNP and Scottish Nationalists is only 

small. During my fieldwork, I have examined the ‘Scottish Muslim SNP network’. After a 

couple of months, I knew exactly who belonged to this group and would appear at public 

meetings and events. Mainstream Scottish Muslims are not visibly politically involved. Youth 

workers claim that the ‘average young Muslim’ in Glasgow is not so much politically aware 

and involved. They predicted that young Muslims, mainly living in Pollokshield, would 

respond different in my research. Remarkably, the group of Scottish Muslims who are 

politically involved had matching profiles. They were all university qualified and belonged to 

the limited group of Scottish Muslim Nationalists.  

The group of Scottish Muslim Nationalists is limited. As quoted above, it looked like 

one big happy family of a certain group of SNP MSPs together with certain ‘elite’ Muslims. 

The SNP and Scottish Muslim Nationalists intent that Muslims in general are included within 

the Scottish society. The presence of Muslims in the SNP does not inevitably mean that 

Scotland in general includes minorities. Among mainstream Muslims and SNP members I 

noticed a variety of groups. There is a gap between the young and old generation Muslims. 
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Older Muslims are inclined towards Labour and are more ‘isolated’ in the mosques. Within 

the Muslim communities in general, there is also a visible group who support Labour. 

Mohammed Sarwar (57 years old) was Great Britain’s first Muslim Member of Parliament. 

He is a Labour MP and has represented Glasgow Central in the last decade. In the very near 

future, he will retire and two Muslims are ‘fighting’ for his seat. As said before, Osama Saeed 

is SNP’s running candidate for this seat. Sarwar’s son, Anas Sarwar is his opponent. Anas 

Sarwar is a Labour running candidate for Glasgow Central. It is not a surprise that two 

Muslims are willing to represent this constituency since this is the most Islamic department of 

Glasgow. It is important to acknowledge Anas Sarwar as a Muslim who is a Labour 

candidate. The Muslim communities are politically diverse. Anas Sarwar claims that he and 

the rest of Labour are convinced that Muslims in Scotland do not have strong feelings for 

nationalism.  

In general, it is very important for the SNP, as the leading party of Scotland, to keep 

the whole picture in mind. Apart from the interaction between the Scots and Scottish Muslims 

in the SNP, it is questionable to what extent these two groups interact in general. I have not 

examined this in particular, but I came across some flaws. Participants claimed that there is a 

lack of leisure institutions for Muslims. “Apart from the workplace, how can you socialise 

with white Scots except for the pubs? Where can you meet them?”  The pub is a very 

important public institution in Scotland where social activities and interactions occur. Many 

Scots drink, whereas Muslims are not aloud to drink and are not aloud to go to pubs and 

clubs. Although some Muslims go to pubs and adapt to the ‘pub culture’, most of them do not 

so and search for other ways to socialise. Hopkins (2004) concludes: “However, the drinking, 

pub and club culture that the young men see as an important aspect of the Scottish society 

works in a variety of ways to exclude the young men.” (p.269). The importance of the pub in 

Scotland can unconsciously cost inclusion and exclusion mechanisms. There are limitations 

and boundaries between Scots and Scottish Muslims in the social sphere. 

 

4.3  Scottish Nationalism 

Scottish Nationalism in the embodiment of the SNP is linked with the terms ‘civic and 

inclusive’. These terms are limited and not open to each and everyone. The SNP is limited in 

itself and does not represent each and everyone in Scotland. It uses hard and stiff language on 

a territorial basis against England and on a political basis against Labour. These stiff borders 

undermine their claimed and wished civic character. The SNP is civic according to a certain 
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group of Muslims. However, this group does not represent all Muslim communities in 

Scotland. Scottish Muslims have their own reasons to vote for the SNP. Their reasons do not 

necessarily match with those of all SNP members. The SNP focuses upon Scottish Muslims in 

order to sustain and maintain its civic identity. This focus limits the SNP. The SNP should be 

open and work as an open political body and should focus upon the wider picture, i.e. the 

Scottish society with all its diversities. The SNP overlooks the differences within the group of 

SNP voters and within the Muslim communities. Scottish Nationalism embodied by the SNP 

in relationship with Muslims has civic features according to Scottish Muslim Nationalists but 

is not civic and inclusive per se. 
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5 Discussion 

5.1 General findings of study 

Scottish Nationalism in the embodiment of the Scottish National Party (SNP) is closely linked 

with the terms ‘civic and inclusive’ by Muslims. How ‘civic and inclusive’ is the claimed 

‘civic and inclusive’ character of Scottish Nationalism carried out by the SNP according to 

Muslim communities in Glasgow? In this thesis, I have tried to answer this question and the 

relevant sub questions (see Chapter 1). My research is based on theories and concepts from 

the literature as well as interviews, observations and focus groups with participants and 

informants from the field. Below, I will shortly describe my findings on each of the sub 

questions. 

 

What is the position of Muslims in Glasgow? 

Scottish Nationalism has a positive relationship with Scottish Muslims. Scottish Muslims in 

Glasgow vote for the SNP. In effect, a group of Scottish Muslims can be described as Scottish 

Muslim Nationalists. This positive relationship can be explained by the position of Muslims 

in Glasgow and Scottish Nationalism itself. The position of Muslims is determined by the 

historic and social context of Scotland. Scotland is described and acknowledged as a ‘distinct’ 

nation by Scottish Muslims and Scottish Nationalists. Scotland has a positive relationship 

with immigration and is depending upon immigrants. The Scottish population is very low. 

Moreover, Muslim communities represent less than 1 % of the total population. The general 

low population, and of Muslims in particular makes the relationship between Muslims and 

Scottish Nationalism interrelated and positive. 

 In general, England plays a crucial role in Scottish Nationalism and for Scottish 

Muslim Nationalists in particular. The Scottish identity is defined in contrast with the ‘other, 

England’. Muslims identify themselves as Scottish and support Scotland against England. 

Pakistan and Great Britain have a common colonial history. The British identity has a 

negative colonial connotation. By contrast, the Scottish identity is accepted as a positive 

identity within Great Britain. Scottish Muslims agree that the Scottish identity is a flexible 

identity which is defined upon two features; 1) ‘love for Scotland’; and 2) opposed to 

England. This acknowledgement provides a sound relationship between Muslims and the 

Scottish Identity. The Scottish identity is described as civic and inclusive. 
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Scottish Muslims claim that Scotland is a good place for Muslims. However, this does 

not simply mean that within the Scottish nation global tensions, Islamaphobia and racism are 

absent. In fact, terrorist attacks have also influenced the Scottish society. Islamaphobia and 

racism are present in Scotland but claimed to be less present in comparison with England and 

other European countries. Whereas the tension between religious and national identities is a 

subject of the debate in Europe, my informants claim that this tension is not present in 

Scotland. Scottish Muslims are confident about their national and religious identity. They 

argue that they have enough space in the Scottish society to maintain these two identities next 

to each other. I have acknowledged a close relationship between the national Scottish and the 

religious Muslim identity.  

 

What is (the role of) Scottish Nationalism in Glasgow? 

Scottish Nationalism is created and defined in contrast with England. In the last decade, 

Scottish Nationalism has become stronger. Scottish Nationalism has always played a role in 

the society. Scotland regained its own parliament, and, nowadays, the SNP is in power. 

Scottish Nationalism is linked with the term civic. Civic is defined as ‘good and inclusive’. 

The SNP claims to promote an open and inclusive Scottish identity. In practice, Scottish 

Nationalism is supported by Muslims and its claimed ‘civic and inclusive’ character is 

confirmed by Muslims. Scottish Nationalism is a diverse concept. First, I define it by a 

feeling; ‘love and believe in Scotland’. Second, it needs a stiff definition ‘opposed to 

England’. 

 

Who are the Muslims who vote for the SNP and why do they vote for the SNP? 

First, Scottish Muslims vote for the SNP because of the international position of the SNP. The 

war in Iraq and the position of the SNP in the global debate have made the SNP appealing for 

Muslims. Second, head figures of the SNP are nowadays the biggest reason for Muslims to 

support the SNP. Alex Salmond and Nicola Sturgeon have persuaded many present Scottish 

Muslims to join the party. There is a reciprocal relationship between Muslims, Salmond and 

Sturgeon. Muslims feel welcomed by these two politicians, and these two politicians need 

Muslims. Third, Muslims vote for the SNP because of their wish to become independent. 

Muslims consider the Scottish nation as a makeable nation. They could determine the Scottish 

economy and immigration policy. In addition, Scottish Muslims claim that they have a good 

position in the Scottish society. Muslims have ‘enough’ space to practice their religion in 

Scotland and want to maintain this position. Finally, Scottish Muslims have two smaller 
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reasons to vote SNP. Those are the corresponding family and community values of the SNP, 

and the wish of Scottish Muslims to add and improve their country Scotland. 

The SNP defines Scottish Nationalism by the concepts civic and inclusive. The SNP is 

constantly trying to establish this image within Scotland and within the international scene. 

The SNP does not define the term civic in itself, but uses the term in a political context. Civic 

nationalism is accepted as a ‘good’ form of nationalism. It does not matter what civic means. 

It matters that civic has a ‘good’ connotation and is accepted in the European political debate. 

Moreover, Muslims are being excluded in some European nations. Including Muslims in 

Scottish Nationalism is the ultimate present way to be portrayed as a civic Nationalists.  

 

What is the influence of the SNP on the inclusion or exclusion mechanisms in Glasgow? 

The positive relationship between Muslims and the SNP is not only inclusive but make 

boundaries as well. Muslims possess an important position in the SNP. Nevertheless, the SNP 

is internally very diverse and has many different supporters. The reasons for Muslims to vote 

SNP do not necessarily match with other supporters of the SNP. The SNP should include all 

reasons and groups of Scottish Nationalism. Nowadays, the focus upon Muslims can exclude 

and overlook the diversity within the party. 

In addition, among the Scottish Muslim communities there are clear limitations. The 

group of Scottish Muslims who support the SNP is very small. It is a limited group of high 

educated Scottish Muslims. In general, Scottish Muslims do not actively participate in 

Scottish politics. The Scottish Parliament, in name of the SNP, is funding the Scottish Islamic 

Foundation (SIF). Partly, this organisation is run by Scottish Muslim Nationalists. This 

relationship is predictable. However, it also creates exclusion within the society. Scottish 

Muslim Nationalists are not the only Muslim community in Scotland. The SNP overlooks the 

diversity in the Scottish Muslim communities.  

 

How ‘civic’ is Scottish Nationalism? 

The confirmed civic character of the SNP by Muslims has boundaries. First, including 

Muslims is not necessarily equal to civic. Second, the term civic is not necessarily equal to 

something ‘good’. The term civic is being used as a politically legitimation tool to cover up 

boundaries. Scottish Nationalism has clear boundaries; the SNP strives to become 

independent, and it makes a border between England and Scotland.  
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5.2 Limitations of study and reflection points 

This research is based upon a limited case study. First, my research is limited to a certain 

place, Glasgow. Although I had to limit my research down to Glasgow, I believe that this was 

probably the ‘best’ place to research the relationship between Scottish Nationalism and 

Muslims. Glasgow is the most populated city in Scotland. Moreover, it is the city with the 

highest population of Muslims in Scotland. In general, Scotland has a low population. Most of 

the people live in Glasgow and Edinburgh. The relationship between Muslims and Scottish 

Nationalism is most prominent in Glasgow. The central position of Glasgow has given me the 

chance to draw conclusions for the Scottish population in general. 

 Second, my fieldwork in Glasgow was clearly limited in time. I have only been in 

Glasgow for three months. As sound research always needs more time, I believe that this was 

probably the biggest limitations for my study. In the last month, I had to make decisions about 

who to include in my research and who not. That is one of the reasons why my participants 

and informants existed mainly out of a group of young and high educated Muslims. 

 Third, my research is limited because of my own position as a researcher. I am an 

inexperienced researcher who has learned things along the way. Moreover, I intervened in 

each and every situation as a researcher. As such, it is questionable whether the situation 

would have been the same without me as a prominent researcher. I think that it was smart to 

be open about my position as a researcher. My subject is not a sensitive subject; people were 

very eager and happy to talk about this subject.  

Fourth, my research is restricted by two theoretical conditions. First, I narrowed 

Scottish Nationalism down to the SNP. Second, I focussed upon Scottish Muslims who 

support the SNP. The link I made between Scottish Nationalism and the SNP is not all-

embracing. Scottish Nationalism can have other embodiments and definitions within the 

Scottish Society as well.  

Finally, it is also important to reflect my own knowledge and its limitations. My 

theoretical tools influenced my research and its results. I have to keep on questioning concepts 

and identities. Moreover, I am formed by my Dutch background and education. I have 

different perceptions than someone who is born in Scotland. I do not have a Scottish 

educational, historical and social background. This has limited my knowledge of Scotland. 

However, I was able to approach the Scottish society in an open and independent manner. 
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In my research, I have been focussing upon theoretical concepts in practice, especially upon 

globalism, nations, (civic) nationalism and national and religieus identities. Using and 

defining concepts is a complex and subjective affair. It is important to keep on wondering 

about the meaning of concepts within the social practice. In the end, a lot comes down to the 

definition of concepts. Nevertheless, we cannot fulfil research without a certain set of 

concepts and definitions. Who decides about what kind of nationalism we are dealing with or 

about whether we can speak in terms of nationalism? Who decides who the Scots are? What 

does belonging to Scotland mean? What does being a Muslim mean? These are all identities 

and concepts that fit into a certain context and this context is crucial.  

Concepts and identities are tools to understand the world around us. These tools are 

‘just’ tools and are not all-embracing. These tools can be useful to help us in the scientific 

debate but can become too powerful in practice. In the age of globalism, we are focussing 

upon national and religious identities of minorities and majorities in the nation-state. 

However, the most important question is: why are we so desperately trying to define and fix 

identities? Maybe we should stop questioning identities. It are ‘just’ identities which help us 

to understand the social world around. 

 

5.3 Generalisation of findings 

Within the European debate, Scottish Nationalism plays an important role. This case study is 

relevant for the Scottish society in general. However, this case study is not an example or a 

model which can fit other nations per se. Most important is the particular character of this 

case study.  

Scottish Nationalism is important to be recognized in the European debate. In theory, 

globalism has a complex relationship with the nation-state. In practice, nations and 

nationalism are still valuable. In the European debate, there have been nationalistic claims in 

opposition to the Islam, often described as ‘ethnic’ forms of nationalism. In Scotland, 

nationalism and Islam are not each others foe but each others ally. National and religious 

identities do not need to be separated. Scottish Nationalism proves that a gathering of national 

and religious identities can work. Scottish Muslim Nationalists exist. 

Within the flow of globalism, nation-states and nationalism remain valuable. Scotland 

wants to become independent in the age of globalism. In theory, nationalism is a complex 

concept and has many different embodiments. The terms civic and ethnic have been very 

important categories to define nationalism. These concepts are playing an important role in 
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reality. Scottish Nationalism uses the term civic in order to be civic. Nationalism needs  

mechanisms of inclusion and exclusion. A nation is always bordered and needs to include and 

exclude groups based upon features which belong to them. 

 

5.4 Implications of study findings and issues for further research 

Based upon this case study, I recommend an open and critical approach within the European 

debate. Especially within politics, the use of theoretical concepts should be handled carefully.  

Additionally, the role of the Media in relationship with theoretical concepts, identities 

and practice should be investigated. The media is a very powerful institution which uses 

concepts and identities in a narrow and fixed way. In general, I think that we should research 

the role of the media upon our societies. Particularly, I think it is interesting to research the 

role of the media in Scotland.  

Second, I recommend further research upon the relationship between Scotland and 

religion in general. This relationship could provide answers to my research as well. Is 

Scotland less secularised and does this provide a less tension between national and religious 

identities? 

In particular, I have ‘found’ a group within the Scottish society which breaks with 

popular images and identities. The group ‘New to Islam’ exits out of Muslims, non-Muslims 

and recently converted Muslims. This group exists out of people with different backgrounds: 

Scots, Pakistanis and Catholics. It could be interesting to research this group, its position and 

impact upon the Scottish society and European debates. 

 

5.5 Conclusions 

This case study has proven that the nation-state and nationalism remain valuable in the age of 

globalism. Scottish Nationalism has a positive relationship with Muslims. Muslims confirm 

the claimed civic and inclusive character of the SNP. This civic image of the SNP has a 

positive effect on the relationship between Scottish Nationalism and Muslims. Scottish 

Muslims identify themselves with a strong national Scottish identity, as well as a strong 

religious Muslim identity. Moreover, Scottish Muslim Nationalists are present within the 

Scottish society. However, Scottish Nationalism is limited. It has limitations which should not 

be undermined. Nationalism is always limited and provides inclusion and exclusion 

mechanisms in each and every nation. The features of these social mechanisms can be 
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different in each case. In the European debate, I acknowledge that Muslims do not need to be 

in contrast with nationalism. Nevertheless, even when Muslims are included in nationalism, 

we have to stay critical.  
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Appendix 

Contact persons and organisations  
 
Scholars 

1. dr Martin Steven; University of Glasgow, department of Politics 
2. Alasdair Young; University of Glasgow, department of Politics 
3. Professor Barry O’Toole; University of Glasgow, department of Politics. 
4. Bridget Fowler; University of Glasgow, department of anthropology. 
5. Prof. Jonathan Hearn; University of Edinburgh, department of anthropology. 
6. dr Micheal Rosie; University of Edinburgh, sociologist. 
7. Ross Bond; University of Edinburgh, sociologist. 
8. PhD students who are doing similar research. 

 
Glasgow University Muslims Association (GUMSA) 

1. Ahmed Shaikh (President)  
2. Safa Yousaf (Vice President)   
3. Members of GUMSA 
4. Nazia Iqbal 

 
‘New to Islam’ group 

1. Sasha, the founder of the group. 
2. several members of the group. 

 
Imams 

1. Mustaqeem Shah; Mosque near George Square.  
 
Father of the Asian community 

1. Bashir Maan, writer and active member of the Glasgow Central Mosque.  
 

SNP members 
1. Humza Yousaf; SNP member and part of the Scottish Islamic Foundation. 
2. SNP Headquarters, spoken with an employee. 
3. Sandra White MSP of the SNP. 
4. Nicola Stugeon. 
5. Alex Salmond. 
6. Elizabeth Loyd. 
7. Trudi logan. 
8. PA of Osama Saeed. 

 
Scottish Islamic Foundation (SIF) 

1. Noman Tahir, Director. 
2. Osama Saeed, Chief executive. 
3. Faisal Hussain. 
4. Nazia Iqbal, administrator. 
5. Raisah Ahmed. 
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Independent Contacts 
1. Azeem Ibrahim. 
2. Professor Rafik Gardee. 
3. Emma Mcdonald, teacher in Pollokshield  
4. Kaiser Khan, Glasgow city council. 

 
Muslim Council Scotland 

1. Farkhanda Chaundhry. 
 
Youth Community Support Agency (YCSA) 

1. Anwari Din. 
 

The Labour Party 
1. Anas Sarwar. 
2. Mohammed Sarwar. 

 
Focus group participants: 

1. Aisla Anwar      
2. Arsheya Chohann     
3. Sehher Mohammed     
4. Raisah Ahmed    
5. Zahra Kayani      
6. Asmaa Kebabti      
7. Sitara       
8. Mina       
9. Amna       
10. Iram Jawaid      
11. Aishah Ali      
12. Safa Yousaf  
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Interviews and participant observations 

Semi-structured long-lasting (longer than an hour )interviews and return interviews 
1.  Humza Yousaf 
2.  Bashir Maan    
3.  Safa Yousaf 
4.  Rafik Gardee   
5. Osama Saeed    
6. Farkhanda Chaudry   
7. Faisal Hussein   
8. Anas Sarwar    
9. Kaiser Khan        
10. Anwari Din        
11. Noman Tahir    
12. Sandra White 
 
 

Important moments of Participant Observations 
12. Meeting of Gumsa at the university of Glasgow 
13. GUMSA Islam awareness week. 
14. GUMSA information market 
15. Glasgow Central Mosque visit with GUMSA 
16. Interfaith dinner 
17. New to Islam meetings 
18. Visit at the SNP headquarters 
19. Seminar at Edinburgh University 
20. Wedding at New to Islam group 
21. Lecture of First Minister Alex Salmond at Glasgow University 
22. Private reception with First Minister Alex Salmond at Glasgow University 
23. Unity Family Services Launch 
24. Visit at the Scottish Parliament, guided by Humza Yousaf. 
25. First Minister Questionnaire at the Scottish Parliament 
26. Volunteer work for two days at the Scottish Islamic Foundation (SIF) 
27. The meeting of David Milliband Member of Parliament of Great Britain, with young 

Muslims organised by YCSA 
28. SNP Spring Conference 2009 
29. The Launch of Candidateship of Osama Saeed for the SNP, MP for central Glasgow 
30. Visit at Pollokshield, guided by Emma Mcdonald 

 
 
 
 
 


