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Foreword

Academic writing is not about finding answers, tather about showing the complexity of

guestions and matters.

These words inspired me to do this project; toenaithesis that does not give clear answers and
solutions, but that lays bare the complex worldiwe in. This writing is meant as an inspiration

to thinkdifferently.

During my masters, | came in contact with the @ojahy of Gilles Deleuze. Although it was

and still is a difficult task to comprehend Deleszdeas, | have always had the idea that he
expresses in words, what | always knew was therguist did not know how to formulate in any
concrete way. | have worked a lot on and with Dalu thought in the last year, resulting in this

thesis on relationality and difference in itself.

This project could never have been completed withoeihelp of many others. Therefore, |
would like to thank everybody who took part in tHidy special gratitude goes to Dr. Eva
Midden for her support and critical notes towardwmiting. Your definitely made me a better

author.

Secondly, | want to show my appreciation to thésgnom the Teresa von Avila-Haus who

shared their stories with me.

Finally, I want to thank Dr. Kathrin Thiele for thespiration she gave me throughout my master
year to thinkdifferently.



1. Introduction

1.1. Has multiculturalism failed?

In a speech, held at a congress of young Chrigéamocrats in 2010, Angela Merkel stated that

multiculturalism in Germany had utterly failed.

"At the start of the 60s we invited the guest-weoski® Germany. We kidded
ourselves for a while that they would not stayt thvee day they'd go home.
That isn't what happened. And of course the tenderas to say: let us be
multicultural and live next to each other and erlpgyng together, [but] this
concept has failed, failed utterlyThe Guardian 2010)

A poll held in Germany in 2010 showed that onedlof the German population thought that the
country was overrun by foreigners and 55% found Amabs are unpleasant peopfehe

Guardian 2010y hese outcomes do not really point toward a gooxkiwg multicultural society
where people with different cultural background® Ipeaceful and happily next to each other.
Angela Merkel suggests that immigrants need taynate better. People who come to live in
Germany should not only comply to the law, but dson the language, and as such be able to
better merge into German socigfCC News 2010)

Although | do not want to disagree with Merkel &y hecessity of learning the language of a
country you live and work in, | do not think thaid form of integration is sufficient enough for
multiculturalism as a concept to work. In my opmithe only way for multiculturalism to really
achieve peaceful coexistence and equality betw#tsmenht cultural groups, is when the
differences between such groups are approachetther manner.

Multiculturalism is based on the idea that disticaitural groups have different needs and

that these needs have to be recognized and accaagdodithin a nation state. As such, it



entails the idea that there is such a thing a @llidentity as a basis for group formation. The
establishment of a cultural identity involves premes of differentiation from certain people, and
affirming a communal identity with others. With exd to the poll held in Germany, for
example, German people affirm a communal identitir wther Germans, and differentiate
themselves from Arabs.

In the process of identity formation, differencesl @imilarities between groups and
individuals are marked by boundaries. The boundaintenance of groups is necessary in order
to state who does and who does not belong to aicegtoup or entity. Belonging to a cultural
group is not only based on self identification &lso on an ascribed identity by othgBrah
1993: 13)This belonging is again marked by difference; idemattion with a certain cultural
group implies dis-identification with that whichdsferent from that grougGupta and Ferguson
1992, Brah 1993Europe’s so called multicultural societies, for mxde, are based on the idea of
‘distinct’ cultural groups that live together witha nation state. The distinction between these
different cultures are again based on inclusionexausion, ‘Us’ and ‘Them’(Gupta and
Ferguson 1992)

As has become clear, identification processes wavinldividual and communal identities
that are produced and articulated by meardiftdrence Difference, however, can be
approached in many different ways. Although idgrstoften produced in terms shmenesas
opposed talifference my aim is to move beyond this binary oppositiod anvestigate if
(multicultural) societies can be based on an idedifference in itsels presented by Gilles
Deleuze in his bookifference and Repetitiof2004 [1968])With the use of his theories, | want
to create a way of thinking about the world in magkational instead of oppositional terms. |
want to pursue a society in which we feel we albbg to each other because we identify on the

basis of difference as such.



1.2. Refugee girls in German society

Recently, | have done research among refugee amégirant girls in Germany on topics such as
integration, homemaking processes and identitys&lgerls came from diverse places all over
the world. Many of them had fled to Germany becahsg had no possibilities to stay in their
home country. Most of these girls had come alon#out their parents or other family
members. Arriving in Germany, they had to reconsideir identity and cultural values, and
create themselves a new home in a country unfantaithem. | was very interested in how these
girls identified themselves and how they approadhdtliral values and communities. Almost all
of the girls | talked with stated that they do fexl they belong to any culture anymore, they feel
lost between worlds. They feel disconnected froenplace they fled from, but do not consider
themselves as part of German society either. Athei feel in one way or the other ‘different’.
They no longer belong to any place or culture. Whasked them about their position in

German society, all of them had experienced thet Were perceived as foreigners, alien,
different, and not belonging to German sociétyterviews 2019 Hearing the stories of these
girls, and how they struggled to find new homestfi@mselves, inspired me to write this thesis
on difference and multiculturalism. First of allvant to find out why it is so difficult for theno t
belong to German society, and then have a lodkeahécessities for them to feel at home in

Germany.

1.3. Research Question

Multicultural societies are based on the logic wifwral difference. Marked by boundaries that
include and exclude and decide who belongs anddeks not belong, cultural groups create
their identities through encounters with otheraat communities(Gupta and Ferguson 1992,

Brah 1993)As a result, oppositional thinking in terms of '@sd ‘Them’ is a common feature in

! The complete interviews can be found in the annex



contemporary societies. Not only in the Netherlamdse | grew up and studied, but also in
Germany, the country where | recently moved tootigh interviews that | conducted among
refugee and immigrant girls in Germany, | found aliut their identification processes and
their feelings of belonging. These girls told mattthey feel that they do not belong to any
culture or community anymore but rather feel ‘di#et’. Different from Germans, but also
different from the culture others might subscriben to.(Interviews 2012)

The existence of difference is in itself not a peotatic given; it is an important factor to
take into account when talking about identity aetbbging. However, difference tends to be
articulated in oppositional terms, leading to pss@s of inclusion and exclusion. ldentity
construction is always based on excluding sometaimestablishing a hierarchy between the
two poles that are creatdghall 1996: 5)Within binary oppositions, one term is always doamh
and the other subordinai®utherford 1990: 10T hus by creating a German identity, something
outside that identity needs to be created and dedlin order to define what is German. That
what is excluded is not only marked by its diffezenbut is also made subordinate and inferior.
Multiculturalism recognizes differences betweertunall identity groups, but as such becomes
involved in the establishment of binary oppositibe$ween cultures. However, not respecting
existing differences between people, i.e. treadimgryone on the same basis, is neither a solution
to bring equality between different cultural growgisce people have distinct needs. As such, a
new view on multiculturalism is needed; one in whinoulticulturalism can be approached
differently so as to recognize difference withopposing it to sameness. Therefore, the research
guestion that will guide this thesis will be thdldaving: How can people live together and
identify on the basis of (cultural) difference vatlt falling into oppositional terms of sameness
and difference? In order to answer this questiovill luse the theory that Gilles Deleuze
presented in his bodRifference and Repetitiof1994).1 will take this theory as a departure point
and see what happens if this is used in the aisabysiultural identity and community formation.
The outcomes of the interviews will function asexample to show the important role
difference plays within multicultural societieswill visualize how these girls fedifferentwith
regard to Germans, but also in relation to theinrbculture. Furthermore, | will use the
interviews in order to show how a relational socigdn create a environment of belonging for

these qirls.



1.4.Objective

| recently moved to Germany which made me thinkeramnscious about cultural identity
construction and the function of community makihgm Dutch, which makes me a ‘foreigner’
in Germany, even if I would identify myself as Gammany Germans would never see me as
part of ‘their community.

Identity construction always involves a Self asaggal to an Other. As Aghil Gupta and
James Ferguson argue, the Other does not havefao &&ay in order to be Othe(Gupta and
Ferguson 1992: 143 ultural differences are present within Europedionastates as well. Within
so called multicultural societies, different cuéilgroups are separated by boundaries that seem
to become stronger as time passes by. | woulddikecture this different, to have a more
relational idea about society; a society were bated between cultures are not so visible
anymore. As such, equality between people can hiead, and people can approach each other
in an affirmative and relational way.

This thesis will not, however, provide any cleat aaswers, nor will it provide a model that
can directly be implemented into society. My argateeand ideas are rather a suggestion for a
different way of thinking about communities andtacdl identity that can help in the creation of
a more open and relational society and existentedes people. Gilles Deleuze beautifully
states that ‘modes of life inspire ways of thinkingpdes of thinking create ways of living.’
(Deleuze in Thiele 2008: 1pEvery approach to the world is already a compasitibthe world.
(Thiele 2008: 161 herefore my aim is to inspire people to think eliéintly, to have a different
approach to the world and as such create a newasitigm of the world. Because modes of
thinking need to change in order for the world hamge. And | want this world to do exactly

that: change.

1.5. Approach

An important aspect in my approach to this reseattow my position influences my research.

Adrienne Rich refers to this as the politics ofdtien. (Rich 1985)Rich argues for the importance
9



of recognizing the position we are speaking from tking responsibility for that position.
Reflecting on the location someone is speaking fimecessary since the knowledge that is
produced from there is influenced by the positiomsone is takingRich 1985)As such, it is
important to recognize the ground | am speakinghfrobam a white, Dutch university student.
Although I live in Germany as a non-German, | aithgart of a European, white community.
This gives me a privileged and dominant positiogeneral and especially with regard to
multicultural issues; | belong to the unmarked raed the unmarked culture. Discussions on
multiculturalism are often lead by the dominantugrahat talks about and/or speaks in behalf of
the marked groups. For me, being a European whateam discussing the situation of migrant
and refugee girls, it is easy to fall into that saslynamic as well. As Harding states,
conventional research is often conducted by theiwkmh group(Harding 1991: 124 the case
of the position of migrant and refugee women inr@aany, this entails that scholars and policy
makers often talk about these women, but that thewmselves are hardly heard in the
discussions. Therefore it is important to listemtioer voices as well, “otherwise, only the
gender, race, sexuality, and class elites who neggminate in institutions of knowledge-
seeking will have the chance to decide how to stsiing their research questions, and we are
entitled to suspicion about the historic locatioon which those questions will in fact be asked.”
(Harding 1991: 124)n that sense, | find it very important to listenthe stories of the girls who
belong to the marginal groups. However it is notaimg to ‘give them a voice’. As Gayatri
Spivak has argued, the subaltern cannot sgg8akiak 1987But | will use the stories of the
women | have interviewed in order to create a diffié view on identity and multiculturalism.

Being a non-German in Germany made it in some cas®sr for me to access the
conversation with the girls because we had somgthicommon. On the other hand, being a
white European University student gives me a Igtrofileges in German society that these girls
do not have. Regarding my location as a researthan impossibly give an objective account
of these girls’ stories. As such, | would say tift narratives presented in this thesis, are not a
direct description of the conversations but rathgrview and interpretation of the stories they
provided me with.

I will start this thesis with a theoretical part omlticulturalism and cultural identity, based

on the analysis of sociological, anthropological anltural studies texts. After discussing the

10



issues that identity brings with it, 1 will moveward the theory of difference in itself as
presented by Gilles Deleuze in his bd®dpetition and Differenag994).I use a political theory
approach, as presented by Todd May, in the dismusdithis book. In the last part of the thesis,
| will use the theory of difference in itself inder to engender a different view on
multiculturalism and present the possibilities aékational society. | want to emphasize again
that this thesis will not provide an approach ortrowituralism that can be implemented into
society directly. This thesis functions to encoeragople to thinklifferentlyand as an

inspiration to looldifferentlyat multicultural societies.

1.6. Methodology

During my internship at the Teresa von Avila-Hduspnducted interviews among the refugee
and migrant girls who live there. The stories pnésé here mainly function as an example to
visualize how not only multicultural practices ofc&usion leads to feelings of difference, but
also how a relational society can create feelifidggetonging that have an inclusionary nature.
This thesis contain interviews with Chris, Forowgtd Maryaam to illustrate my argument. The
complete interviews can be found in an annex 1.

The interviews themselves consisted of differersgions on the topics of belonging,
homemaking processes and identity. | used a senutstal approach and as such, the questions
only functioned as a guideline during the intengeMy main purpose however, was to hear the
stories the girls had to tell. As such, | did nioictly follow the questions | had prepared, but
only used them to structure the conversation Ivaila the girls.

My position as an interviewer has very much inficed the course and the outcome of the
interviews. | was not a passive hearer of theasathey had to tell. | was there, present, asking
guestions, giving suggestions, talking about myeeigmces. As such, the interviews that | use
here are not their stories, but my analysis ofrtbi@ries. Furthermore, it is important to takeint
account that the girls talk from a certain standpas well, they are speaking about their
personal experiences. Therefore, the interviewsalaoe taken as a general statement on the
identification processes of young girls in Germanlyis does not mean that their experiences are

not valuable. As Sandra Harding argues, experiemeesery useful in the production of
11



knowledge. They are a starting point for feminngdry to develop. We can learn more about
society in general when we start from marginalipetspectivegHarding 1991: 119As such, |
used the personal experiences of these girls esuad for the development of new ideas and
theories.

In the first part of this thesis, | will give averview of the debates on multiculturalism,
culture and identity as discussed in anthropoldgerad cultural studies. | than move on to the
theory of difference as presented by Gilles Deletdbwed by a section of difference and
identity. In the last part of the thesis, | wanuge the interviews | conducted with the women
from the Teresa von Avila-Haus as an example tovdimw difference theory can be used to

further develop multiculturalism.

2. Multiculturalism

2.1. Multicultural Societies

According to the Oxford Dictionary, multiculturatisrefers to “a policy or process whereby the
distinctive identities of the cultural groups witta society are maintained or supportgolxford
Dictionary 2012)Although it can be stated that this is what multigralism is about in a nutshell,
the term and its function are much more compler fhat the maintenance of distinctive
identities of cultural groups within a unified set, state or nation. Multiculturalism deals with
societies in which different cultural groups holffetent identity positions. These groups make
political claims and ask for political and sociatognition with regard to the position they hold
within society.

Kymlicka (1995),in his works on multiculturalism, stresses the ami@nce of treating
members of minority groups as equal citizens. Tapawplish this equal treatment, mere
toleration of difference is not sufficient. Rathpositive group differences need to be
accommodated in society by the means of group+éifteated rights(Kymlicka 1995: 6, 10Jn

order for minority groups to become equal citizehey should get different rights to protect
12



their cultural values. A group-differentiated rigiatn be defined as a right of a minority group
(or a member of such a group) to act or not aetéertain way in accordance with their religious
obligations and/or cultural commitmengStanford Encyclopedia of Philosophy 2012)

Scholars in favor of multicultural politics claithat equality between citizens can only
be achieved through treating them differently. Theyue that by giving minority groups special
rights, equality between these groups and the myaman be accomplished. The different needs
of minority groups should be met with group-diffietiated rights to give them an equal status.
What is considered as important, are policies astitutions that do not eliminate differences,
i.e. treating every person in an equal way, butaiatecognize differences. The differences we
are talking about here are variations in the fadldace, ethnicity, cultural heritage and or
religion etc.(Modood 2007: 39)

Tarig Modood(2007), in his book on multicultural societies, statesttive cannot just speak
about difference as something that exists in aniisetf. A notion of difference always has to be
related to things we have in common. He state$ ntldticulturalism begins with a concept of
negative difference, with the goal to transfornsfinto a positive difference. Achieving this
involves the appreciation of groupness and mutiigyliand the building of group pridéModood
2007: 61)An example of how to transform a negative diffeeemto a positive one is the
headscarf. The headscarf is seen as a markerfefatite; a negative marker of difference. The
headscarf is in western societies often perceigeml symbol for suppression. As | wrote in my
bachelor thesis on Muslim women and identity, aigrof Muslim women decided to turn this
item into something positive, something to be protidrhey did this by arguing that the
headscarf was not a symbol of suppression, butathsr as an expression of identity. As such,
they turned an item that had a negative connotati@omething positive and affirmativ&.ader
2011)For a positive difference to be working, howewetegration is necessary; a society in
which cultural group identities are recognized angdported in the public spag¢&lodood 2007:

61)

The recognition of difference plays part both witthe minority group itself, and outside
the group. Difference is always constituted from itiside and from the outside. Minority groups
within a larger society feel different in their urage, religion, cultural tradition, customs etc.,

but are also always perceived as different by thg@nty of society. Immigrants do not only

13



distinct themselves but are as well perceived ssirdilar within society. Group differentiation is
thus central to its social constitutidiviodood 2007: 40)

Charles Taylof1994),argues that in order for distinct groups to achisal equality,
difference needs to be taken into account. Theftwas of equality that constitute multicultural
politics are equal dignity and equal respect. Tise dbne, equal dignity, finds its roots in
liberalism and refers to the equal status of athan beings. Taylor argues that this politics of
equal dignity falls short because it does not takeimportance of recognition into account. He
states that in order for an individual to determirie he or she is, that person is dependent on
recognition by others. If this recognition by othés denied, the principle of human dignity is in
jeopardy and thus demands that this case of ingisahddressedMansvelt Beck 2004: 3)
Therefore, the equal dignity of people can onlyabeomplished when their identity is
recognized. Taylor wants to break with the polib€gqual dignity and make place for a politics
of difference; a politics that recognizes the da#fece of minority groups. The concept of
equality through difference should be applied tougs since an individual cannot gain equal
dignity when the minority group he or she is a mendf is not recognized. This recognition
should then be fuelled by respect. His suggestiomlbtaining this is a politics of equal respect
fuelled by the presumption of cultural equaliiyansvelt Beck 2004: 2-Fqual dignity, thus, is
an important factor within multicultural politicenge equal respect grows out of the idea of
equal dignity; it is only because there is a fundatal equality between human beings that the

claim for respect can be formulatéslodood 2007: 52)

2.2. Multicultural Germany

Germany, like many other European countries, Has@bhistory of immigration. Currently,

more than 200 different ethnic groups are livingsiermany, coming from all over the globe. As
such, it can be stated that Germany is a multietbociety. Although multiculturalism in
Germany was already debated in the 1980's, it todk the year 2002 before the country
officially said to be an immigration natio(Rommelspacher 2002, Smalz-Jacobsen & Hansen 1995:

7) This official statement had as a result, that ftbat moment on, all people living in Germany
14



had the official right of cultural expression ahe tight to be politically represented.
(Rommelspacher 2002: 17%here is a lot of critique on multiculturalism@ermany. One of the
issues many scholars address, is that cultureslkea as homogeneous entities. As a result,
conflicts between cultures emerge because descaiieéa@scribed ethnic group identities are
seen as an intrinsic part of culture. As such, icwlluralism is emphasizing cultural categories
instead of bringing more integratiai®ommelspacher 2002: 176:, Smalz Jacobsen & Hal®eH 8)
Difference is in this case regarded as a negatiwgoonent of multiculturalism instead of a
positive variation in cultural convictions.

What has become clear by know, is that multiculismainvolves the integration of the
needs of different cultural groups within a sociétpwever, before a mediation between cultural
groups can take place, the question needs to leel agkat cultural groups actually are. What
makes one cultural group different from anotherwtoe cultural groups formed? In order to

give insight in these questions, | want to elal®mat the meaning of culture.

3. Culture

3.1. The Meaning of Culture

Before the end of the f'&entury, historians and philosophers saw ‘cultasesome kind of

spirit or idea that provided a basis on which tarelsterize a society. They perceived the world
as divided into different civilizations that all ggessed their own distinct cultures. Culture, in
this sense, was seen as a coherent unity or pattesenting religious, philosophical and
aesthetic norms and values. It was not until ttee 18" century that the actual term ‘culture’ was
introduced and developed within the field of anguiogy. Anthropologists used to see culture
as static, undifferentiated and as a marker thaldcbe applied to whole societi€Smelser 1993:
4) This notion of culture is what we nowadays calkeesslism, orculturalismas Grillo(2003)
likes to define it. Culturalism places the humamges a cultural subject that defines a cultural

entity. Humans are bearers of a specific cultuceday a central role in the definition and

15



differentiation between cultures. Also, the culttoevhich one is said or claims to belong
defines that person’s essence. Cultures, in #nises determine individual and group identities.
(Grillo 2003: 160)

During the course of the @entury, a lot of critique was delivered on thseesialist take
on culture and most contemporary anthropologicebants of culture are in conflict with this
view. These anthropologists doubt the unified asttecent nature of culture and question to
what degree a societies population shares culmataes. Gupta and Fergus@m®92) for
example, are very critical on coherent and stabtens of culture. They argue that the world is
often represented as a collection of countries al#r cut boundaries, a fragmented space
divided into different societies. Every country exdles its own distinctive culture and society.
This results in an unproblematic distinction betavear own society and the other society.
(Gupta and Ferguson 1992: 6)

Stuart Hall, a scholar in cultural studies, alsguas against culture as a stable collective, ‘a
sort of collective one true sel{Hall 1990: 224)When cultures are taken as collectivities, it seem
like our cultural identities reflect historical eeqiences and shared cultural codes that are always
present underneath the shifting and changing lyisterlive in. Our cultural identities turn us
into one culture, one people with a stable esstratds always present somewhere underneath
the surface and despite visible differen¢eall 1990: 224)

However, | we look around us, the coherence betwedéons and cultures are no longer
valid in a world that is interconnected throughdiand space. Gupta and Ferguson give the
example of how tourists visit India in order to getexperience of ‘Indian CulturéGupta and
Ferguson 1992: @ut what is Indian culture really? And who is Indltals there, culturally
speaking, even something as an Indian considammgiany different cultural and religious
groups living in India. The same counts for a copas Germany, were today more than 200
different ethnicities are present. Not only var@abthnicities contest the idea of a unified culture
with a national state, also the different valudepiogies and religions that are present among
‘German’ people challenge the notion that everyetgdas shared cultural values. Thus, instead
of assuming the autonomy of a primeval community,nged to examine how cultures have
come into existence. Culture and its boundariescanstantly coming into existence through the
encounters with other cultures. They are createtthemotion of sameness and belongmgne

culture, and differencgom another culture to which one dasat belong. Cultural identities,
16



thus, come into existence through a process dfraifitiation. How these cultural identities are

constructed exactly will be discussed in the nexagraph.

3.2. Cultural Identity; Boundaries of Inclusion and Exclusion

Cultural identities do not have an a priori exiseerand transcend time and place, history and
culture. Rather, it represents that what is in,fiinat which becomes and is formed out of the

interconnected space.

Cultural identity, in this sense, is a matter &cbming’ as well as of 'being'.
It belongs to the future as much as to the pass ttot something which
already exists, transcending place, time, histong aulture. Cultural
identities come from somewhere, have histories, i everything which is
historical, they undergo constant transformatioar ffom being eternally
fixed in some essentialised past, they are sulbgetite continuous 'play' of
history, culture and power. Far from being grounded mere ‘recovery' of
the past, which is waiting to be found, and whisthen found, will secure
our sense of ourselves into eternity, identities tlie names we give to the
different ways we are positioned by, and positiarselves within, the
narratives of the pagHall 1990: 225)

Identity is thus something that is changeable. ithetransforms because the world, the time and
the history identities are placed in change. Sideatities are situated in, and dependent on time
and space, their content changes according toisherieal context they are embedded in; the
meaning of identity is contextual. Furthermore niitéees are not essential but a position that is
taken on, not only by individuals themselves, siidemntities are also embedded in a social
environment which influences the position an indal is placed in. Identity is thus constructed
and not situated in ‘a transcendental law of otididall 1990: 225)As Jonathan Rutherford puts

it, “identity marks the conjuncture of our pastiihe social, cultural and economic relations we

17



live in. Each individual is the synthesis of thetbry of existing social relations(Rutherford
1990: 19)

If this is indeed the case, if identities are ewterging and developing from some point of
fixed origin, how then can we understand their fation? Identities are always constructed in a
twofold process. On the one hand people build idemtities on commonalities with other
people, but simultaneously dis-identify with thatieh is different and unfamiliar. Identity is
thus constructed through recognition of some comor@in or shared characteristics with
another person or group, or with an ideal, and wighnatural closure of solidarity and
allegiance established on this foundati@tall 1996)As such, identities are always positioned in
a web of social relations. You can never identdlel/ on the basis of only yourself. |, for
example, cannot identify myself as a European wqrifidinere was not something like a man
and a non-European world. In order to identify nifysthus need social relations where | can
identify with, such as other women and Europeang vehich | can identify from, man and non-
Europeans. Which of the different aspects of oaniiy we bring to the fore depends on the
position we place ourselves in. My ethnic backgrboomes to the foreground when | am in an
environment with distinct ethnicities whereas myusd preference might be much more
apparent when | visit a party in my home counteffrdy Weekg1990)calls this our possible
belongings. What is important to note here, is thatdifferent identical axes, such as gender,
sexuality, nationality and ethnicity a.o. do notseseparate from each other but that these are
entangled and co-construct identity. Identity sgeld on the intersection of all these different
axes.(Wekker 2001, Crenshaw 1991)

Instead of the essentialist view on identity, éihnguments presented above give a discursive
approach to the matter. Within this methodologult(zal) identity is not a given, but a
construction. It does not refer to a stable selicivis unfolding through history without
changing, but rather sees identity as a never grhiomcess. Neither do cultural groups simply
exist out of a cluster of individuals that hold ge&me identity. Identities are never unified, but
always fragmented and fracturédall 1996: 3-4)

Globalization reinforces the fragmented naturewfidentities. Flows of people move
around the globe, crossing national boundariessattting in new places. Migrants bring with

them old cultural values that merge with culturspects present at the places they settle. This
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engenders new grounds for identification and nelwial dynamics. Globalization challenges
fixed notions of cultures, since it results in newltural forms and practices that take shape in the
encounters between people. For example, the imtrograf Mexican people in the south of the
USA created a new cultural movement catteccanismaowith an own culture and their own
languageSpanglisha mixture of Spanish and Englisfwekker 2007: 74Yhis exemplifies how
cultures are not only fluid and changeable, butcarestantly (re)created with regard to social
contexts. ldentity, in whatever form it emergeghiss constructed. Constructed with regard to
commonality and difference; commonality and rectignion the one hand, automatically
assumes difference and non-identification on thertand. Identity depends on its difference
from and negation of some other term. An Other a¢edbe constructed before the Self can be. |
already explained that in this section with theregke of man and woman. There is no way | can
identify myself as self or a woman if | not firsteintify some other as man. This Other always
needs to be different in order to fulfill the puggoof being Other. Identity is thus always an
effect of relations which define through markin§feliences(Grossberg 1996: 89)

4. Difference

4.1. Identity and Difference

As has been argued in the sections above, idendte constructed in relation to other identities
and cultures. Identity and difference are thuspasable and co-constructive. For Hegel, the
relationship between difference and identity statith the question of science and determinacy.
He states that science, in order to be ‘good’ s&ieshould start with no presuppositions
regarding either its form or its content. His arguntis that only thought that is independent of
any given determination may be fin@krier 2007: 17)Thus thought, science, knowledge, none of

these are based on already existing presupposifitis means that there can be no foundational
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determinacies of form or content given from thesalé. If there is indeed no science present as
determinate, than how can determination arise?

According to Hegel, self-determination takes plase forward moving process whereby
what is to be determinate comes to be in and thraugutually constitutive relation to its other.
(Grier 2007: 18) There can thus be no thought atexat without thinking the opposite; there can
be no thought without differenc@rier 2007: 18)The world comes into existence through
oppositions that define each other’s existencerdier to determine a content of a concept, it
needs to be different from another concept. Thas @#lso counts for identities; since there are no
predetermined forms of identity possible, identiymmences in relation to, and negation of its
opposite: the Other. In Hegelian terms, in ordetidentity to come into existence, it has to
emerge from the start together with difference. i@ then have to remain involved with one
another in the further development of the procssvever, even though identity and difference
are inextricably involved, they are not undistirgingd from each other. They are absolutely
distinct, but inseparable and each evaporates wpposite(Hegel 1969: 83)n sum: ‘“To be is to
be determinate, and being may come to be fullyfenadly determinate only insofar as a
manifold variety of differentiating relations tohetrs is both realized and brought to thought.
Self-sufficiency and autonomy are not attainablesatation, by excluding or incorporating
difference, but rather only by establishing anda@ungg it.’ (Grier 2007: 19)he process of
formation does not start with identity and then e®to difference or the other way around. It
rather starts with a ‘dynamic oscillation betweeentifying and differing.{Hegel 1969: 92)

Being only is in terms of its relation to an Othand this Other only is or comes to be in relation
to its Other; being. Thus that what is, is a séfecentiating relation to that which is Other.
(Grier 2007: 21)

Hegel's explanation on the commence of identityeisy helpful to challenge the idea that
cultural identities are essentialist and pre-exgstBy stating that there is no such thing as a
presupposed identity, Hegel's theory indirectlymonis an approach on culture as fluid and
emerging in relation with other identities. On titeer hand, the fact that identities are
constructed through and not outside difference,rasther disturbing recognition since this
automatically assumes that it is only through atreh to the Other that identity can be

constructed. According to Hegel, every identityemnvbeing can only function because of
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exclusion. Something outside being has to be aajeatorder for it to even come into existence.
(Grier 2007, Hall 1996: 4-5As a result, there always needs to be an Otherglinounced in
order for a Self to be produced.

Psychoanalysis points toward the ambiguous reldteiween the Self and the Other.
According to Sigmund Freud, our definition of Sedfpends on the way we are formed as
subjects. Subjectivity and a sense of Self can balformed in relation to a significant Other
which is different from itself(Hall 2011: 237-238freud thus argues that identities are always
constructed in binary oppositions; there is alwiinat Other which is necessary to define the
Self. Besides having a significant meaning on ts@nal level in the constitution of a subject,
the Other also has a much broader cultural meamngestern culture, the Other creates a
cultural meaning of what the West as a (imaginedmunity is. Fundamental in representations
of the Self and the Other, the Occident and ther@yis that these markers are based on a notion
of difference. Not so much the difference betwdenSelf and the Other, but the difference of
the Otherfrom the Self. In representations of the Other, somgtls always said not only about
the people and the occasion, but also about tifeerehce, their othernesg@-all 2011: 230)This
Self and Other are not only present at the ind&idevel, but also on a group and cultural level,
between the West and the Orient, between MuslimisGhristian’s, or between Kurds and
Turks. The same dynamic is visible within multicu#l societies. | even want to argue that
multicultural societies are based on structuresoaimonality and difference.

As is clear by know, cultures are never pre-exgststable entities. Rather, they are
constructed through encounters with other culturagked by their Otherness. As | have
elaborated on above, Hegel, Freud and other schiololved in philosophy and anthropology,
argue that difference is a necessary factor irctimstruction of identity, be it personal or
political. I, however, want to use theories whére function of difference is approached in an

alternative way and use these to look at multicaltsm differently.
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4.2. The Matter of Difference

Why does difference matter? Why are we always pgitbur identities, ideas and values in
opposition to others?

Ferdinand the Saussure, a Swiss linguist, arduaslifference matters because it is
essential to meaning; without difference, meanimglat not exist(Hall 2011: 243Herewith, the
Saussure argues that meaning is relational. ieiglifference between things that give meaning
to them; the difference between the Self and theeQs that which signifies and which holds
meaning. Although | agree with De Saussure onélaionality of meaning production, the
issue with difference is that it leads to binarpositions. This would suggest that no meaning
can be produced outside of oppositions. | think éxav, that difference can be approached in a
more relational way, in the sense that the Selgismuch different as the Other. As such,
differences between subject positions are addreasedhore relational way instead of an
oppositional way. This does not mean that diffeesrmdo no longer exist, or should not be paid
attention to, on the contrary, difference shoultlv®overlooked. People are different from one
another and it is important to acknowledge paréidties. However, difference should not be
placed in opposition to sameness, but should ppéared in itself. As a result, people can start
relating to each other on the basis of a sharddrdiice. | will explain this idea in more dept in
the next section. But first, | want to elaboratetlom question why it is so important to transcend
binary oppositions.

Binaries always involve power relations, espegialthe case of the Self and the Other.
As long as identification and representation areHdan categories such as Self and Other in a
process of sameness and difference, power reldbietmgeeen these two will not be overcome.
The otherness of race, sex, class, ethnicity, geztdedeeply divides our society. It is within the
oppositions of white/black, masculine/feminine,drethomosexual, Christian/Muslim,
West/East etc. where one term is always dominahttaa other subordinatéRutherford 1993:

10) Identity construction is always based on excludiomething and establishing a hierarchy
between the two poles creatédall 1996: 5)This becomes clear in identity constructions where
the Other is not only placed outside the Self (mititin), but also reduced to an essentialist

difference, to that which is alien and inferiornBries, thus, become constitutive difference, in
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which the Other is defined by its negativity. Tlaenge dynamic is visible within the field of
cultural identities. Identity groups are constrdciéthin a play of power and exclusion, and are
the result not of a primordial cultural existenloat rather of a process of inclusion and
exclusion.

Within multiculturalism, differences are not elmated but recognized. Although | agree on
the necessity of the recognition of differencepétigs of difference can easily lead to preserved
oppositions between distinct cultural groups. Matlatso recognizes this issue, when he states
that the sense of identities that groups havearhtelves are not only based on a feeling of
difference, but also a form of alienness or infetyovhich makes equal citizenship difficult.
(Modood 2007: 37His solution is to transform negative differeno®ia positive difference
through affirmation and that this is the eventuzdlgf multiculturalism(Modood 2007: 39)
Although this is a good starting point, | doubpdsitive affirmation of difference will be enough
to attain an equal notion of culture and thus avaht to lead to a well functioning multicultural
society. Even if a positive difference is obtaingifference remains a marker between cultural
identities. This automatically involves an oppasitbetween recognition and differentiation,
between the Self and the Other. As | have alreaglytioned, the Other -that which is different-
is abjected and excluded, and as such will neviertatreach an equal status. When people
would identify not by opposing to everything diket, but rather identify on shared differences,
a more equal relationship between people emergethdfmore, when difference in itself is a
starting point, the subject is no longer fixed iplace, but constantly moving between positions.
As such, the Other can never be fixed in a subgehposition with regard to the dominating
Self. In order to get out of a binary oppositionvieen the Self and the Other, difference needs
to be approached differently; not in terms of sa@ssrand difference, but in terms of difference
in itself. As such, | want to further develop meiltituralism in the direction of relationality
instead of differentiation. | want to argue fortauhl identities that are based on difference
without opposing it to sameness. In order to getehwe need to elaborate on the theory of

difference as theorized by Gilles Deleuze.
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4.3. Gilles Deleuze; Difference in Itself

Gilles Deleuze was a French philosopher who wnaten fthe early 1960’s until the 1990’s on
topics such as difference, multiplicity and constitism. Being a constructivist, he argues for
philosophers to be creators, and for readings dgdphy and philosophical encounters to
inspire new concepts. For Deleuze, there is natigeand in repetition, nothing is ever the
same. Rather, there is only difference; copieralaesemble but are different, everything is
constantly changing, and reality is a becoming,anbéing(Deleuze 1994yVith regard to the
argument | want to make in this thesis, | am maintgrested in his view on difference.
However, in order to understand a Deleuzian diffeeg one needs to understand his ideas on
philosophy, and his arguments with regard to répetiln order to understand how repetition is
not resemblance, one has to understand time armhtblgy of becoming. As such, | will start
with explaining what philosophy means for Deleumad then discuss the topics of difference,

repetition, time and the ontology of becoming.

Philosophy

For Deleuze, the project of philosophy has nothido with unraveling the truth or the
discovery of principles. Rather, the philosophmadject is one of creating, arranging, and
rearranging perspectives; it is, as he puts itdikeipline that consists of creating concepts. As
such, what Deleuze wants is not to reveal the wasld is but rather to offer new ways of
looking at things(May 2003)

Deleuze states that philosophy is a constructidachas such works on the creation of
concepts. These philosophical concepts are n&ateshs of a world that transcends them but
constituents of a perspective that creates a wGdacepts do not refer to transcendental objects,
but to themselves and to other objects that comeeeixistence in the immanent world. A concept
has no reference, it is self referential; it podgslf and its object at the same time as it is

created(May 2003: 141-142pDbjects are thus not copies of concepts that expstori and in a
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transcendental world, but come into existence énitimanent world; they are created in the
world as we live it.

So why is philosophy important for understandiiféedence in a Deleuzian sense? The
point of a philosophical perspective is not to tedlwhat the world is like, but to create a
perspective through which the world takes on a sigwificance (May 2003: 142)When Deleuze
is talking about difference, he is engaging inphectice of doing philosophy. He is literally
thinking differently about difference, taking thencept to a new level and looking at it in an
alternative way. He is creating a concept that stihpe a perspective from which to see things
differently. (May 2003: 175Difference thus, should be seen differently froomviwe know it.

With Deleuze, the concept gets an altered meaaingw significance to work with.

Difference

“Difference is the state in which one can spealleérmination as such. The
difference ‘between’ two things is only empiricalnd the corresponding
determinations are only extrinsic. However, insteai something
distinguished from something else, imagine somethitnich distinguishes
itself- and yet that from which it distinguisheseif does not distinguish
itself from it. [...] We must therefore say that éifénce is made, or makes

itself, as in the expression of ‘making a differetit(Deleuze 1994: 36)

What Deleuze is arguing here, is that the diffeednetween two things does not actually exist
but is only present in appearance. Difference @st@ermination as such does not distinguish
itself from something else on the basis of sameapddifference, but rather distinguishes itself.
What is left is a difference that is not the distion between two identities (which would
subordinate difference to identity) or the negatidone of them (which would think of

difference only negatively) but a difference irelfs(May 2003: 21)Deleuze wants to move
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beyond the opposition between sameness and ditierémorder to achieve this, the object must
in no way be identical. Difference must becomedieeent, the ultimate unity and must
therefore refer to other differences, which nedenitify it, but rather differentiate it. Difference
SO0 to speak, differentiates itself. “Every objent @verything must see its own identity
swallowed up in difference, each being no more thdifference between differences.
Difference must be shown differingDeleuze 1994: 68)

I will explain the process of self differentiationfurther detail when | discuss repetition and
the ontology of becoming. For now, it is importéamtake difference not as part of the identical,
but in itself. Why is it, that Deleuze argues fatitierence in itself? When difference is
subordinated to identity, it is always marked agatiee; it is the non-identical, the lack of
identity. Deleuze’s aim is to affirm difference ataodturn it into something positive and wants us
to “see difference as respectable, reconcilabléederative differences, not as bloody
contradictions”(Deleuze 1994: 63)interpret this sentence of him as a call foatiehality and
reconciliation and to see difference not as a maskanbridgeable oppositions, but rather as a
reconcilable factor. Difference should thus notlbeied, but be respected. | should however
also be seen as a federative and compatible factor.

Another reason for Deleuze to create a new petispaan difference, is because founding
difference on identity leads to an infinite cirsiace these identities have to find their ground in
other identities(May 2003: 144)This in turn assumes that there is a fixed idgmita
transcendental world on which other identitiestzased. Deleuze, however, states that
philosophy should not ground its arguments in astandental world, but argues for philosophy
to deal with questions in the transcendental wakkisuch, he believes difference should not be
seen as a repetition, but as something in andseli.iAs we will see in the next section, there

can only be difference in itself, since a model as@opy can never be identical.

Repetition

Deleuze starts his bodkepetition and Differenceith the following sentence: “Repetition and

resemblance are different in kingDeleuze 1994: 1This is not only the core argument in
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Deleuze’s philosophy on difference, but also thee @gument against the existence of the
identical.

Repetition has been seen with regard to the ptamuof the identical. To repeat something,
is to do the same thing, but in a different momeiawever, beings are not repeated identical,
but rather as other. “The simulacra exist in andsadf, without grounding in or in reference to a
model with simulacra being “those systems in widifferent relates to different by means of
difference itself. What is essential is that wetlfin these systems no prior identity or internal
resemblance’(Deleuze 1994: 29%ach simulacra thus is its own model. A very lagic
argument, because if everything would be repeatesinailar, this would mean for identities to
be copies, to constantly be the same. This woudthagggest that there must be something like
an a priori identity, an ontological being on whidentities are based and repeated on; some
transcendental identity that is not affected byetamd place. Another option for the identical to
come into existence is the Hegelian dialectic. fhig reduces difference to something negative,
to something lacking. Furthermore, it is makingniky as the condition for difference to even
possibly exist. As such, no difference can possiigt in itself.

Deleuze, by stating that difference is not resermd#aargues that only when beings are repeated
as something other (not similar or identical) tiegir disparateness is revealed. This makes it
impossible to talk about difference without thentieal, and the identical cannot exist in

repetition.

Time

Repetition can thus not be understood as a repetti the same, but only as a repetition of that
which differs from itself. To support this argumebDeleuze refers to Nietzsche's philosophy of
time and becoming. According to Nietzsche, theetttpf eternal return is not the same, but the
different, not the similar but the dissimilar, nbé one, but the man{Deleuze 1983: 126)
Everything that exists as the same, as a unitynatlreturn. Only that which differs from itself
inhabits repetition and can thus retuiDeleuze 1983: 76).et me try to explain this in more

detail. In the prior section, | have argued thaet&ion is never producing copies, but is rather
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producing difference, a difference in itself. Timsenot a static thing but rather moves, just as
repetition is a movement. Movement can only briogHf differences and not identities.
Difference is thus a movement of differentiatioheTlcontent of time, since it cannot come in
terms of identity and sameness, must be differendself. Identities and sameness do not exist
in the pure duration of time. If the content of heest were to consist in certain identities, than
their nature as identities would have to be modetedome original form from which they
would draw their character as identities. Thesgial forms would themselves not be in time,
since the contents in time would be copies of thEnese would in turn again refer to a
transcendental world. But there is no being thatssrve as a stable model, there is only the

unfolding of difference in time.

Ontology of Becoming

The term ontology captures several meanings iropbghy. In the analytic tradition, it means
“the study of what there is,” either in generalrosome specific area. It deals with questions of
being.(May 2003: 13)Deleuze, however, does not believe in a beingalyues for being as the

affirmation of becoming.

“There is no being beyond becoming, nothing beyondtiplicity; neither
multiplicity nor becoming are appearances or ibbasi. But neither are there
multiple or eternal realities which would be, inrulike essences beyond
appearance. Multiplicity is the inseparable man#fesn, essential
transformation and constant symptom of unity. Muliitity is the affirmation

of unity; becoming is the affirmation of beingDeleuze 1983: 23-24)

What Gilles Deleuze is arguing here is that theneo being beyond becoming. Becoming is the

final reality, but not a transcendental realitycgithere are no realities beyond appearaivzs;.
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2003: 143)Deleuze first of all states that there is no esakbéing beyond becoming. Rather,
becoming, that is the constant moving of the supjscthe final reality of being. This then again
can be explained as the immanence of the beconfiearg is no reality beyond appearance since
there is not transcendental world on which our apmeces are build on. Thus ‘I’ am not ‘me’
but am constantly becoming someone or somethirfigrdift. Furthermore, me as a becoming
subject is the final reality since | am not basadnoything outside of what | am constantly
becoming. Herewith, Deleuze rejects stable unities.

When becoming is the being of being, a being imatable state rather than a fixed one.
This leaves us with a subject that never is, Butlgect that is always in the process of
becoming(Grosz 2005: 178)

A line of becoming is not defined by points thatannects, or by points that
compose it, on the contrary, it pasbesweerpoints, it comes up through the
middle, it runs perpendicular to the points firstgeived, transversally to the
localizable relation to distant or contiguous psirA point is always a point
of origin. But a line of becoming has neither begnry nor end, departure not
arrival, origin nor destination [...] A becoming i®ither one, nor two, nor
the relation of the two; it is the in-between [.(Peleuze and Guattari 1987:
293)

If, as Deleuze suggests in the quote above, begphais no origin, then how can we move from
being toward becoming? According to Deleuze, welmathrown into a becoming by the
smallest detail that carries us off from the m&onVith the majority, he means the normative
standard that dominates and produces stable igsntiteleuze and Guattari 1987: 29Phis might
suggest that we are all stable beings until somgthiakes us a becoming. I, however, interpret
this more in the sense that anything and everytbamgtantly shapes our becoming; constantly
moves us away from the majority into a becomingerfone and everything can become. The
only prescript for becoming, is becoming-minor. ity here refers to a fluid movement that

subverts dominant identities. The majority, ondbatrary, is the normative standard that
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dominates. In order to subvert the dominant stalaetities, it is necessary to become minor.
What becomings do, is that they undermine the fbeeohs given to us by the majorifyday
2003: 149-150)

Since becoming is the unfolding of differenceiing, there is no sameness between
becomings(May 2003: 150)Each simulacra has its own model because idertigaés do and
cannot exist. The reason for this is that timdaésunfolding of difference. Nothing can be the
same, because there is no stable being on whiclresss can be based, there is only movement.
There is an internal self differing within the @ifent itself; the different differs from itself in

each case. Everything that exists only becomesawer is.

Summary

As | explained at the beginning of this sectiom tloncepts of difference, repetition, time and
becoming are interconnected within the philosophgitference. | briefly want to summarize
and visualize the connection of the concepts pteddrere.

Repetition differs from resemblance since beingsat fixed but constantly in a movement
toward a (different) becoming. There cannot bepatidon based on sameness, since that would
assume a transcendental and a priory identityhEurtore, if repetition would be the same as
resemblance, this would mean that time does noemaod neither influences concepts.
Repetition can thus only be the unfolding of diéiece in time. This gives the possibility for
beings to distinguish themselves from themselvasesihey constantly change as they develop
in time. When everything is in movement, it condliadiffers in content and can thus be self-

differential.
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4.4. Difference as identity

How can Deleuze’s ontology of becoming and diffeeshe used with regard to (cultural)
identity? And how does this theory of differencadtion within a multicultural society? Before
elaborating on these questions, let me first méa&r ¢that Deleuze himself speaks of a non-
identitarian world and argues for a world wherenittg does no longer exist. |, however, do not
want to do away with identity all together. In migw, we live in a world where we have to deal
with the concept. My aim is to change the concépdentity as we know it, and transform it into
something else. In order to do this, | take Del&ugision on difference as an inspiration and
working model.

In chapter three of this thesis, | have explained identity is not a fixed matter, but should
rather be seen as a construct; a construct tfatn®d in a process of differentiation between
sameness and difference. On the one hand peojbdetheir identities on commonalities with
other people, but simultaneously dis-identify witlat which is different and unfamiliar. Identity,
in this view, is thus constructed through recognitof some common origin or shared
characteristics with another person or group, ¢ an ideal, and with the natural closure of
solidarity and allegiance established on this faifimh. The same counts for cultural identities.

The issue with approaching identity in such a troicsive way, is that there always needs to
be an Other to dis-identify from. As Hegel argus=sing only comes into existence in relation to
its Other, and this Other only comes to be in retato his Other; being(Grier 2007: 21) This
Self and Other are not only present at the indaidenvel, but also on a group and cultural level.
Cultures are never pre-existing, stable entitiedh&r, they are constructed through encounters
with other cultures marked by their Otherness. Okiger, the different, is abjected and placed in
a subordinate position with regard to the Self.eDeé argues against difference as a negative
factor, and sees difference as something postleanoves beyond the opposition of difference
and sameness by taking difference in itself.

Using Deleuze as a starting point, | want to maeenfidentity as being the identical, toward
identity as ‘the unfolding of difference in tim¢May 2003: 150)As argued by Deleuze, there
cannot be ‘the identical’, nothing and nobody iaaky the same. As such, there is no

identification on the bases of sameness, but omlhe basis of difference in itself. An identity is
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a becoming, a constantly moving, changing and ftuibject. If we look at identity in this way, it
does not come into existence, as Hét@b9: 83)stated, through opposing sameness and
difference, but rather as a self-differentiatinggass. There is no longer the need to dis-identify
from something outside yourself, since you are@beng that can constantly dis-identify from
itself. Difference between two things does not eXdsfference is already always relational
because there is no opposition. This does not riednwe, as subjects, are all identical, but
neither does that mean that there are differebeeseerus. In fact, we are all constantly
becoming, meeting and influencing each other atbegvay. The oppositional boundaries
between us are blurred, and as such, we becomigyaMat a unity in terms of sameness, but a
unity that is a multiplicity; a differential unityVe, as becomings, are constantly in-between,
moving beyond dualisms. In these movements, wetantlg shape and reshape each other
through the encounters we have. “Deleuze’s workligbts the relationality of all

developmental processes, including the affectiveraaterial engagement that grounds the
person in context. Taken from a Deleuzean perspediuman development is a discontinuous
record of affective encounters; of the creation susspension of relations between diverse bodies
and the affects these relations suppdnuiff 2010: 629)So we influence not only each other, but
also the world we live in and vice versa. When thnas are transgressed, we get to a point
where we can all identify with each other on thei®af being different. Or better said, there is
not even such a thing as identity anymore, theoalig difference, which forms identities, not as
identities, but as difference.

5. Relationality

5.1. Toward a relational society

Now that | have explained how identity in termgldference in itself functions, | want to have a
look at what happens to multiculturalism when iite2d do no longer exist as identities, but
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rather as difference. Scholars in favor of multictdl politics argue that equality between
citizens can be achieved through treating thenewdfitly. (Modood 2007, Taylor 1994) These
arguments are based on the idea that societiasoexisf different cultures with different needs
and values. By emphasizing the difference betweéares, boundaries between them are
constructed, creating an idea of Us and Them. @llidentities are produced on the basis of the
exclusion of that which is different. That whichdigferent is alienated and put as the Other. This
hierarchy becomes visible when the Other is nog pfdced outside the Self (not within), but
also reduced to an essentialist difference, tovtéth is alien and inferior. Binaries, thus,
become constitutive difference, in which the Otisedefined by its negativity. Identity groups

are constructed within a play of power and exclusand are the result not of a primordial
cultural existence, but rather of a process ofusicn and exclusion. Modood recognizes this
issue when he says that that multiculturalism ésptblitics of difference, and that this difference
can be perceived as a distinctness and inferiaitgl, that this in turn can create an Us vs. Them
relationship(Modood 2007: 37)n order to revere this, he argues for a polititpositive

difference. However, my argument is that even tihaig goal of multiculturalism is to bring
forth a positive difference , this difference vtill be placed opposed to sameness.

How then, can a multiculturalism be envisioned vehgppositions between Us and Them
can be transgressed? | want to use the theoryfefatice as proposed by Gilles Deleuze to
further develop and transform the concept of multicalism, and as such bring it beyond the
guestion of oppositions. Multiculturalism is bagsedthe idea of a societies that entail different
cultural groups with boundaries between them. Tigeseps, although not static and fixed, are
still marked in their distinctness by boundarieswdéver, if we take difference not as opposite to
sameness, but in itself, oppositions no longerteifigve are all becomings instead of beings,
there is no such thing anymore of cultures markebddundaries. Culture, in the sense of being
constructed on the basis of different values wethard to other cultures, can no longer exist.
There is only difference, we are all different, dhdt is which relates us. The world thus
becomes relational; a patchwork were boundariesdset cultures are blurred. A world in which
we are all different but related. This does not miat people do not operate in (cultural) groups
anymore. But these groups are not markers of g thmat works on mechanisms of inclusion and

exclusion. Groups are rather swarms, changing orchdirection and constantly influencing
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whatever comes on its path. Just as it changee dieause it is effected through its

environment.

5.2.Feelings of belonging; identity formations among rieigee girls in Germany

In this section, | want to discuss the interviewssd with the girls at the Teresa von Avila Haus
and use these as an example to show what an idbatied on difference can look like. | chose
to only use the interviews | did with Forough, Gheind Maryaam in detail, since they were most
explicit in their ideas on identity and culture.eltwo themes | want to put emphasis on in my
analysis of the interviews are feelings of beloggiend the girls’ perception of culture,
nationality and identity.

Forough is a 16 year old girl who fled Iran one artahlf years ago. She now lives in Germany
and goes to school every day. Although she hatedtsr build up a new live in here, she still

does not feel at home in the country and doulitefever will.

“ 1 would not feel at home in Germany. | think llistvould not, ever after 30
years. The streets, the trees, they simply do elonlg to me. | am a stranger
for the people here, and the people here are gtranige. But what would be
helpful to feel at least a little bit more at homewhen the Germans would
change their view on foreigners. They are so foduse people to integrate.
That is important, but it is taking away the rooror fpeople to be
themselves.{Interview Forough 2012, translation SV)

With regard to her contact with Germans, Forougth $et she does not have many
commonalities with them. Her problems are diffeyamtd she thinks differently than they do.
(Interview Forough 2012, translation SV) On theeothand, she does not feel very connected to
Iranians anymore either. She states: “ | canndlyreannect with Iranians. We do not have a lot

in common. With Iranians, everything has to be gtfl live in a refugee home, that is a
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situation which is difficult for Iranians to undéssd. It is a very shameful thing for them.”
(Interview Forough 2012, translation SV)

It is difficult for Forough to create a feeling lo¢élonging, an issue Maryaam, 19, is dealing
with as well. She came to Germany 4 years ago @hdaes not feel at home here. She
explains: “I do not feel at home in Germany, butould not feel at home in Somalia either. |
cannot return there, as soon as you have leftlloe pit is very difficult to come back.”
(Interview Maryaam 2012, translation SBpth Forough and Maryaam do not feel at home in
Germany, but neither do they feel they belong éopéople from their home country. They do
not identify with any culture or nationality anyneoibut live between and across cultural
identities.

Chris is a 20 year old Turkish girl who grew upaiffurkish neighborhood in Germany. She
is currently going through a transition from femtdemale, something which is not accepted in
the Turkish community. Chris emphasizes how shis teging different from everybody else.
She does not want to identify with any conceptit li&erman, Turkish, gay or man. To her,
“culture is like a character, a manner in which sone is acting. Culture has nothing to do with
where you come from. | am not determined by whexenhe from, | have my own culture and
my own character. | am not gay or transsexual, hatovant to identify myself with any of those
concepts’{Iinterview Chris 2012, translation SV)

Maryaam talks about national identity in a sam@&mea. She states: “ | do not really like to
think in terms of nationality. The place | comerfraoes not determine my identity. It is when
you feel happy in a certain place that you staitiémtify with it. A connection to a certain place

it what creates identity(Interview Maryaam 2012, translation SV)

At the beginning of this section, | outlined tweetnes | wanted to focus on. These were
feelings of belonging, and ideas on nationalityfuze and identity. These girls have the feeling
of not belonging to any culture. Interestingly, &ogh, Chris and Maryaam refer to nationality
and cultural identity not as something that is dateed by a country or a culture, but as
something created through encounters with the enmient. They do not identify with preserved
cultures, but rather approach cultural identitydkiid, constantly changing concept. For
Maryaam, identities are constructed through th@enter with a place. And Chris refers to

identity as something that is created from witlkinrthermore, she does not want to identify
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herself with ‘stable’ concepts like man, gay ohgaexual. She rather perceives identity as
something fluid and changeable. For these girls, difficult to find a space in a society where
cultures are determined by characters and boursddua¢ distinct them from other cultures. They
do not feel at home in any given culture, but rafiexceive their cultural identities as blurry and

changeable, they speak of identities in becoming.

5.3. Thinking Multiculturalism Differently

My aim in this thesis is to further develop multicmalism as we know it, and transform it into
something else. In order to do this, | use Delesigesion on difference as an inspiration and
working model. Multiculturalism takes into accouhne differences between people and it
respects these differences. Something Deleuze afguas well. However, multiculturalism still
leaves us with the question of oppositions betwedtures. Cultures that are denunciated not
only as being different, but simultaneously as genfierior. Modood2007)wants to deal with

the abjection of other cultures through the emghasipositive difference. I, however, want to
move even further, beyond boundaries between alllidentities. Deleuze argues for a
difference not as an opposition, but as a unityedsrative and in itself. When difference is
taken as used as a connective aspect insteadbotradiction to sameness, multicultural society
can become much more relational. Then culturesodomger include and exclude, since the
boundaries between them are blurred. | am not aggor a world with a mono-culture here, but
a world where one culture automatically melts mtother and where cultural identities
constantly become something else. As such, culidealities do not have clear borders anymore
but are constantly (re)created through encountérsttie other becomings and the environment.
The stories of the girls from the Teresa von AWlads already refer to a relational world. They
do not speak in terms of nationality or culture éxperience this very differently. They are a
clear example of becomings who no longer belorantonation-state or culture anymore.
However, Forough, Chris and Maryaam also explain they feel different and not belonging
anymore at all. If, on the other hand, differencéself is taken as a basis to identify on, then

these girls can belong to society again. When gp@eseen in relational terms, they no longer
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have to put themselves in one culture or the othdrrather belong to the patchwork they create
themselves.

The proposition | want to make here, is that wednt® think differently in order to further
develop multiculturalism toward a relational contcéfowe stop thinking in boundaries, but start
thinking in relations, we can create new perspestion society; an society in which we all

belong.

6. Conclusion

Germany, among many other countries, has a longriief what we nowadays call
multiculturalism. Scholars in favor of multicultdisem argue that equality between people can
only be achieved by the means of recognizing tfferént values and needs of distinct cultural
groups within society. Difference should thus bepezted, and transformed from a negative
aspect into a positive one. The means to achiasestby the positive affirmation of difference.
But as | have argued, | do not think positive affation of difference is enough to bring forth an
equal notion of culture. The issue with differeseen in relation to sameness is that it easily
takes the position of the negative and the excluBatlhow then, can people live together and
identify on the basis of cultural difference withdalling into oppositional terms of sameness
and difference? In this thesis, | have proposeatcaety where multiculturalism moves beyond
cultural boundaries toward a relational compositbbthe world. In order to achieve this,
difference needs not be seen in opposition to sagseut in itself.

Gilles Deleuze suggests not to see differencddntical terms, but rather as a concept in
itself. He even argues that the identical doesrt, since repetition can never be resemblance.
There is only the unfolding of difference in itseés such, there is no such thing as being, but
only becoming; everything and everyone is alwaybeng. A becoming is fluid, changeable
and in relation to the world and other becomindsntity in the sense of sameness is no longer
existing, and neither are cultures with specifitiea marked by boundaries. There is only
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difference, we are all different, and that is wiedéted us. As becomings, we are no longer
subjects with clear boundaries that divides us fadher subjects and the world. We constantly
shape each other and ourselves through our eneceumté each other and the world.

When all this is taken into account, people cae together and identify on the basis of
cultural difference. Not a cultural difference hetsense of a culture being constructed on the
basis of different values with regard to otherwuds. Or a society were cultural groups and
identities are markers of a unity that works on hamisms of inclusion and exclusion. Rather,
society should be seen as a patchwork, were cutmaps are fluid swarms that constantly
change their shape and content. This will makentwdd a unity, a differential unity where
everybody is different, but related. This will makevorld, where Forough, Chris and Maryaam
might feel at home as well. If we start to thinKeliently, we can create a multiculturalism that
moves beyond boundaries toward a relational saciety
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Annex 1.

Home Is where the heart Is
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Interviews Uber Integration, Identifikation und Hei mat

Ich bin selbst aus den Niederlanden nach Deutsdlgakommen. Obwohl die kulturelle
Unterschieden zwischen diese beide Lander nicgta® sind, habe ich trotzdem oft das Gefiihl
gehabt nicht zu Hause zu sein. Es hat bei mir fdeen beziiglich Heimat und Identitat erloscht
und ich habe mich die Frage gestellt was es eighriiedeutet mich irgendwo zu Hause zu

fuhlen und was ich brauche.

Die meisten Madchen im Teresa von Avila-Haus hadeimmigration- oder Flichtling
Hintergrund und haben ihr Heimatland verlassemdntschland missen diesen Madchen ein

neues zu Hause machen und neue Verhéaltnisse em ifitiheren Heimatland entwickeln.

Mein Interesse liegt imomemaking processeslas heiRt, die Weise worauf diesen Madchen
ein Gefihl von Heimat konstruieren. Meine Ideaurstdurch mittel von Interviews und Bilder

ein Eindruck zu geben in diese so genahot@emaking processes

Die Interviews sind aufgeteilt in drei verschiederféemen. Das erste Thema handelt tber

Heim und hingehéren.

- Wenn ich ‘Heim’ sage, was ist denn das erste wdrtadenkst?
- Was reprasentiert Heim fur dich?

- Was brauchst du um dich zu Hause zu fihlen?

Das nachste Aspekt dass behandelt wirdeastemakingn Deutschland: was ware nétig fur dich

um dich mehr zu Hause zu fiihlen in Deutschland?

2 Firr eine Definition voitHomemaking Processeseise ich hin auf Yen Le Espiritu’s Buch ‘Home Baki(2003)
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Die letzten Fragen gehen Uber Identitat Konstruktio

- Wie wirdest du dich selbst identifizieren?
- Hat der Umzug nach Deutschland deine Identiténflaest? So ja, wie?

- Fahlst du dich zu einer Gemeinschaft gehdren?

Demnéchst noch zwei Fragen uber die Position vandfr in Deutschland:

- Wie versschieden ist die Position von Frauen im ¢th2imatland und hier in
Deutschland?

- Fahlst du dich mehr emanzipiert in Deutschland oulent?

Xiao Yao Zhang

Geboren in China 11-11-1994

In Deutschland seit 29-03-2011
Wenn ich Heim sage, was ist dann das erste woran dienkst?

Ich denke dann an ein Platz wo es keine Streit gihtPlatz wo Leute einander helfen und in
Frieden mit einander zusammen leben und einandgiiBen und fragen wie es geht.

Hier im Teresa von Avila-Haus fiihl ich mich wohldunu Hause.
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Hat der Umzug nach Deutschland deine Identitat beaflusst?

Ja sicher, ich bin hier eine andere Xiao als ic@hima war. In China war ich viel ruhiger. Ich
hatte viel Angst. Hier in Deutschland nicht. Hieble ich keine Angst und bin ich viel froher.
Ich kann mich gut &uRern und gut reden mit meireifidinnen, ich fihle mich wohl. In China

konnte ich mich nicht gut auf3ern, ich hatte Angsthen zu sagen den ich sagen wollte.

Fuhlst du dich zu einer Gemeinschaft gehdren?

Ich fuhl mich wohl in beide Kulturen; in die Chingshe und die Deutsche. Ich will aber in
Deutschland bleiben. Manchmal aber, fuhl ich mietsl&nder in Deutschland, dann gucken
Leute mich fremd an und fuhl ich mich als ob icarmicht gehor.

Wie verschieden ist die Position von Frauen in deinleimatland und hier in Deutschland?

Wenn Frauen in China unter 18 schwanger sind, digifenicht mehr in die Schule gehen. Hier
in Deutschland ist alles viel lockerer, und kanmrealche Sachen einfach machen. Die Schule
in China ist sowieso anders. Dort geht Man ab $eJaihdie Schule und lernt von morgens bis

abends. Hier ist die Schule ein bisschen lockerer.

Bild
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In mein Zimmer im Teresa von Avila-Haus fuhl ichamiwohl und zu Hause.
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Forough Maleki

Geboren in Iran, 06-02-1996

In Deutschland seit 1 Jahr und 2 Monaten.

Wenn Ich Heim sage, was ist denn das erste woran dignkst?

Iran, unser Haus.

Was reprasentiert Heim fur dich?

Essen. Essen. Wenn ich friher in Teheran aus deidé&Sgekommen war, hatte ich immer
Hunger. Auf meinem Weg zu Hause habe ich immerchéegene Gerliche gerochen. In alle
H&auser wurde gekocht. Und wenn ich nach Hause angalen bin, war das Mittagessen schon
fertig und das Haus so sauber und wohnlich wieSeklmoss! Bei mir geht essen nicht um Satt
werden, es geht fur mich vielmehr um zusammen ursi der Familie. Essen heil3t (L)leben!
Ich habe immer ein Bild in meinen Gedanken, ein Bidn einem kleinen Fenster, Wenn man
dadurch guckt, sieht man eine Familie, die gentiuitic Tisch zusammen essen. Das essen wird

begleitet durch das tikken von Geschirr.

Was brauchst du um dich zu Hause zu fiihlen?

In ein richtiges Haus leben. Das Heim wo ich j&thne fuhlt sich immer noch wie ein Hotel
an. In einem richtigen Haus leben mit meinen Famjlein Haus mit Teppich und Mdbel. Jetzt

habe ich das Gefuhl immer noch auf eine langdageRedse zu sein. Ich kann noch nicht zu
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Hause kommen. Obwohl ich mich schon besser fuhlgginem Zimmer gibt es mich immer

noch das Gefuihl in ein Hotel zu leben.

Das nachste Aspekt dass behandelt wird istomemaking in Deutschland: was wére notig

fur dich um dich mehr zu Hause zu fihlen in Deutscland?

Ich wiirde mich nie zu Hause fuhlen in Deutschldcid glaube nach 30 Jahren immer noch
nicht. Die Straf3en, die Baume, sie gehdren miaeimhicht. Ich bin fremd fur die Leute hier,

und die Leute sind fremd fiir mich. Aber was hiléteivare um mich zumindest ein bisschen
besser zu fuhlen, ware so wenn die Deutschen éintfiae Absicht bezlglich Auslander andern.
Sie sind so darauf fokussiert dass die Leute irgegr missen. Das ist auch wichtig, aber damit
werden Menschen auch den Raum entnommen selbsirziDsizu kommt dass die Leute sehr
dumme Fragen stellen. Sie denken falsch tiber 8@nsollte vielleicht mehr lernen tber wo ich
her komme bevor sie ein Urteil fertig haben. Diaste: Deutscher denken auch sehr
materialistisch. Wenn ein Auslander hier ein Zimmned essen bekommt muss er sehr gliicklich

und dankbar sein. Wenn ich dann traurig bin dand gefragt was Uberhaupt das Problem ist?

Hat der Umzug nach Deutschland deine Identitat beaflusst? So ja, wie?

Ich habe immer Angst nicht mehr die alte Forougsein. Ich bin nicht mehr dieselbe wie
letztes Jahr. Dass tut mir leid aber ich muss #aspdieren. In Iran war ich sehr kreativ, viele
Jugendliche da sind kreativ weil dort die Fazigtéihicht so einfach wie hier in Deutschland zu
Verfigung stehen. Man kriegt nicht einfach, was mvdh und muss immer k&dmpfen einen Weg
zu finden. Ich hatte viele Ambitionen, aber ich éale vergessen. Ich wollte immer was fir die
Gesellschaft machen, Menschen ethisch denken bgérj die Stadt &ndern und mehr
Verbindung zwischen Menschen bevorzugen. Ich wetlieieren und einen guten Job machen.

Jetzt aber ist meine Ambition weg weil ich einfambht Weil3 wie mein Zukunft aussieht. Wann
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kann ich wieder normal mit etwas anfangen? Wanmesh Leben wieder normal wie friiher?
Hier kampf ich nicht mehr um etwas zu andern, icthe vielleicht Abitur, suche einen Job,
bekomme Geld und mache Urlaub! Ich werde ein gchtirmale Leben bekommen, genau wie
die meisten Deutscher machen, genauso wie sielrdiEnsziel denken, wurde ich auch
denken! Ich habe Angst von dem Tag, in dem ich malgelassen fuhle, und von der Zeit, in

der ich keinen Drive mehr habe.

Fuhlst du dich zu einer Gemeinschaft gehoren?

Mit Iraner kann ich nicht gut zusammen kommen. kdben wenig gemeinsam. Alles muss bei
Iraner immer perfekt sein. Ich wohne im Heim, ddine Situation, die fur die Iraner schwierig

zu verstehen ist. Es scheint ihnen peinlich.

In der Schule habe ich eine bessere KommunikatibAuoslander als mit Deutscher. Die
Deutschen sind nett, aber mit ihnen habe ich wemggmeinsam. Meine Probleme sind anders.
Ich denke Uber andere Sachen nach. Ich habe eied-grundin aus Rumanien. Sie fragt nicht

viel. Sie spricht nicht oft Gber meine Geschichte auch nicht sehr neugierig darauf.

Wie verschieden ist die Position von Frauen in deinleimatland und hier in Deutschland?

Hier in Deutschland geht jede Frau zum Arbeit.rémlpassiert das relative weniger. Wenn die
Frau arbeiten will, kann sie es machen, manchragefn Jobs sogar Frauen die gut aussehen.
Die Manner wollen nur schéne Frauen in Betrieb, itlaia sie angucken kénnen. Frauen werden
auf der Stral3e auch mehr als hier angeguckt unesangchen. Bei uns kdnnen die Manner auf
der StralRe einfach anmachen! Hier in Deutschlamtk&t du gar nicht, Darfst du eigentlich

nicht.

Was auch anders ist sind die Trennungen von Ehepaame Trennung sieht man in Iran nicht

viel. Manche Manner und Frauen bleiben zusammdyerhaber neben ihre Ehe geheime
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Beziehungen. Sie heiraten, haben Kinder und Famidiber machen dann was sie wollen.
Solches gibt es immer mehr. Weil sie die Trennwetg schwierig finden und die Situation nach

der Trennung noch schwieriger.

Bilder: Diese Straf3e erinnert mich an Teheran
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Christopher Harlem Celik

Geboren in Deutschland in eine turkische Famild®i09-1991

Wenn ich Heim sage, was ist denn das erste woran denkst?

Ich denke dann nicht an Nationalitat. Dass istnfich eine Nebensache. Heim ist ein grol3es
Spektrum an Sachen. Allererst bedeutet Heim fihmein Korper. Ein Kérper womit man sich

wohl fuhlt, das ist ein zu Hause.

Was reprasentiert Heim fur dich?

Meine Familie ist sehr wichtig fir mich, meine Saster ins besonders. Meine Schwester und
ich sind &hnlich in dieses anders sein. Wir mugseden lernen damit um zu gehen dass wir

nicht behindert sind.

Meine Eltern sind auch wichtig fur mich, sie haleich, nach meiner Vorstellung, richtig
erzogen und haben mich immer liebevoll Uber Retigind Kultur aufgeklart aber mich zu

nichts gezwungen.

Was brauchst du um dich zu Hause zu fiihlen?

Der richtige Korper. Ein Raum wo ich mich wohl féhMein soziales Umfeld. Wenn ich das
habe ist er mir egal wo ich bin. Ich bin nicht soefrt auf die Turkei, ich fihl mich nicht
Tarkisch und nicht Deutsch. Kultur ist fur mich €arakter, eine Weise worauf jemand sich
verhalt und nicht wo du her kommst. Ich habe meigene Kultur, mein eigenes Charakter. Ich

bin auch nicht gay oder transsexuell, ich will mgamit nicht identifizieren.
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Findest du dass Deutschland tolerant ist?

Besser als die Turkei. Man hat hier in Deutschhiaeté Mdglichkeiten. Es gibt hier vielen
Leuten die sich kimmern, damit muss man zufrieéam &s gibt aber immer noch wenig

Betreuung fur Transleute. Aber man muss sich aiddtt die ganze Zeit bemangein.

Wie wirdest du dich selbst identifizieren?

Das hangt von der Situation ab. Ich bin Mann ureiFazusammen, ich bin die Mitte.

Fuhlst du dich zu einer Gemeinschaft gehdren?

Ich habe so dass andere denken. Es gibt wenigderdie das Leben so ansehen wie ich. Ich
kann mich nicht immer mit Leuten meine Gedanken&ogg austauschen. Ich bin auch lieber

aus der Masse heraus und tanze gerne aus der Reihe.

Bild

Ein gemaltes Bild von meiner Schwester. Sie schtdidb du Lesbisch oder Schwul bist, bist du
mein Leben. , Wie gesagt, ist meine Familie unddasonders meine Schwester flr mich sehr
wichtig. Sie gibt mir ein Gefuhl von zu Hause séach das Bild reprasentiert Heim fur mich,

es ist egal was man ist, oder wozu man gehort,Redson ist wichtig so wie sie ist.
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Maryaam Warsame

Geboren in Somalia 06-12-1992

In Deutschland seit 4 Jahre , vorher schon 3 Monaite Fltchtling in Den Niederlanden
gewohnt.

Wenn ich Heim sage, was ist denn das erste woran denkst?

Ein Heim kann fir mich tberall sein wo jemand &edat und nicht alleine ist. Wo Familien ist
und Menschen wem du liebst. Ein Haus, Liebe, Watfsast dann egal in welchem Land man

ist. Wir haben immer die Wahl zuriick zu gehen zsewem Heimatland. Es gibt aber ein Grund
dass ich nach Deutschland gekommen bin. Jedocighnauch hingehe, ich nehme mich selbst

immer mit.

Was reprasentiert Heim fur dich?

Etwas worauf ich stolz sein kann, etwas was iclclyggfét habe, wofir ich gearbeitet habe um es
zu erreichen. Im Heim habe ich nicht das GeflihHause zu sein. Ich will mein eigenes Haus,

das ich selbst dekoriert habe und selbst bezatilaevill unabhéngig sein. Ich habe aber das Idee
dass ich noch nichts selbst gemacht habe, mein it sich nicht an als ware es meins. Ich

habe das Geflhl in ein Hotel zu sein. Ich bin hleer auch nur zeitlich.

Was brauchst du um dich zu Hause zu fiihlen?

56



Mich selbst finden. Ein Platz finden wo ich michh@lihle und sicher und zu Hause. In
Deutschland kann ich mich nicht zu Hause fiihlerBdmalia wurde ich mich aber auch nicht
mehr zu Hause fiihlen. Ich kann auch nicht mehradqréobald man da Weg gewesen ist, ist es

sehr schwierig wieder zurtick zu kommen.

Das nachste Aspekt dass behandelt wird istomemaking in Deutschland: was wére notig

fur dich um dich mehr zu Hause zu fihlen in Deutscland?

Mehr Freiheit. Ich fihle mich hier nicht frei. Itdbe den ganze Zeit unter Druck. Die
Erwartungen die man hier hat sind hoch. Man muskarSchule gehen, und prastieren. Ich bin
aber vorher noch nie in der Schule gewesen, ukdsst Zeit und Geduld um mich daran zu
gewdhnen. Zeit und Geduld, dass kennen die Deutstiee nicht. Wenn man etwas Kleines
falsch macht gibt es direkt &rger und Problememerfahr die ganze Zeit Druck, man muss sich
erweisen, bewerben, eine gute CV haben etc. Damkedeh, ich bin das nicht, ein CV ist nur
Papier. Ich will mich gerne einarbeiten, und lerraer hier muss man alles schon kénnen. Ich

will eine Chance bekommen zu lernen, die Chanagkdh hier aber nicht.

Wie wirdest du dich identifizieren?

Ich kann mich einfach anpassen. Ich brauche ale#néit, ich muss mich bewegen kénnen um
mich echt wohl zu fihlen. Mit Nationalitat habe icicht so viel, wo ich her komme bestimmt
nicht meine ldentitat. In den Niederlanden fiihl elch am meisten zu Hause. Ich war total
verloren, und Menschen dort haben mich aufgenommedrversorgt. Ich habe gute
Erinnerungen an meiner Zeit in den Niederlandemmfaan sich glticklich fuhlt auf einen
bestimmten Platz, dann fangt man an sich damitlentifizieren. Einer Verbindung mit einem

Platz macht eine Identitdt. Man fuhlt sich zu Hawsen man weild wer man ist.
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Hat der Umzug nach Deutschland deine Identitat beaflusst? So ja, wie?

Ich bin immer noch Maryaam. Ich bin aber viel weigeworden und habe viel gelernt. Ich bin

erwachsener geworden.

Fuhlst du dich zu einer Gemeinschaft gehdren?

Nein, ich habe mich noch nie geflihlt zu eine Grupger Gemeinschaft zu héren. Ich gehoér
mich selbst. Man kann nicht zu einer Kultur gehdaater zu jemand. Man kann sich anpassen,

aber ich gehor keiner Kultur. Kultur ist mehr eiarNe.

Wie versschieden ist die Position von Frauen in deiHeimatland und hier in Deutschland?

Ein riesiger Unterschied. Die Frauen in Somalia siaiv und leben unter den Fuf3en von
Méannern. Weibliche Beschneidung ist ein Beispieduen erfahren es als schrecklich, aber
machen es trotzdem. Frauen unterdrucken einanddrgfiM&nner. Die Manner interessiert es
aber gar nicht. In Europa machen Frauen ihren ei@atchen. Die Somalischen Frauen

entwickeln sich aber nicht, auch nicht wenn siéhrtagropa kommen.

Frauen in Europa haben mehr Freiheit, mehr Reahtdrdirfen arbeiten, sie dirfen sogar

Polizist werden. Dadurch kdnnen Frauen sich auskdreentwickeln.

Bild
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Dieses Bild ist auf “"Koninginnedag” fotografiert.den Niederlanden fihl ich mich am meisten
zu Hause. Ich war Verloren und Menschen dort hahieh geholfen. Wenn man sich wohl fuhlt

auf ein Bestimmte Platz dann fangt man an sich damidentifizieren.
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Muna Tamiru

Geboren in Dar es Salaam, Athiopien am 28-11-1990

In Deutschland seit 5,5 Jahren.

Wenn ich Heim sage, was ist denn das erste woran denkst?

Athiopien

Was reprasentiert Heim fur dich?

Wohlfuhlen. Frieden. Sicherheit.

Wo flhlst du dich am meisten zu Hause?

Teilweise in Deutschland, teilweise auch nicht. komme aus ein Staat wo glauben sehr wichtig

ist. Es ist schwierig flr mich zu verstehen dasstédier nicht glauben.

Ich habe das Gluck das ich keine Problemen habsogiales Netzwerk auf zu bauen. Deshalb

fiihle ich mich hier auch wohl. Ich fiihl mich abécht Deutsch, eher Athiopisch.
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Das nachste Aspekt dass behandelt wird istomemaking in Deutschland: was wére notig

fur dich um dich mehr zu Hause zu fihlen in Deutscland?

Weniger Verbot. Deutschland hat so viele Gesetnehsehr Strenge beztglich Auslander. Mit
ein Aufenthaltserlaubnis darf man nicht arbeiteéohizu Schule gehen und nicht aus Kdéln raus.

Solche Gesetze funktionieren demotivierend.

In Deutschland muss man so perfekt sein, sehr gerasl Das nervt mich.

Wie wirdest du dich identifizieren?

Ich wurde mich nicht nur mit Athiopiers identifizan. Ich habe auch viele Deutsche Freunde.
Ich hatte aber weniger Freunde gehabt, wenn iclspiiache nicht sprechen konnte. Ich fuhl
mich Athiopisch, aber wenn ich jetzt nach Athiopgahe gibt es wahrscheinlich auch wieder

ein Kultur Clash.

Hat der Umzug nach Deutschland deine Identitat beaflusst? So ja, wie?

Nicht wirklich. Nattrlich habe ich mich gednderhlhabe jetzt eine andere Ansichtsweise. Ich
bin auch viel pinktlicher und disziplinierte gewend Ich bin sehr fokussiert. Ich lebe hier aber

nicht wie ich will. Man muss integrieren, muss slfeitmachen.
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Fuhlst du dich zu einer Gemeinschaft gehoren?

Ich habe mich in Berlin sehr Fremd gefuhlt. Ich éeltit dass Gefuhl als ob ich von eine Andere

Welt kam. In Koln fuihle ich mich mittlerweile abeu Hause.

Wie versschieden ist die Position von Frauen in deiHeimatland und hier in Deutschland?

Frauen in Athiopien haben eine andere Verantworaisiglie Frauen hier in Deutschland.

Emanzipation ist hier viel starker. Frauen hiedsselbstandiger.
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Bilder

Lalibela, eine heilige Stadt in Athiopien. Es egnirmich an mein Heimatland und meine

Religion. Es ist mein Traum dort och mal hin zuegeh
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