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TERMINOLOGY 

 

 

In this thesis, I have chosen to keep some of the Yiddish and Hebrew words for which no 

direct English translation exists, or which are often used by the rabbis themselves in 

their speech. I will explain the meaning of these words below: 

 

Aliya    The immigration of Jewish people to the State of Israel (or pre-1948, the 

Land of Israel), which is seen as the return of Jews to their homeland. According to 

the Law of Return, anyone with one Jewish grandparent can make aliya. 

Halakha Literally meaning, ‘The Path,’ halakha refers to the collection of Jewish 

religious laws, including both Talmudic and rabbinic laws. The adjective is 

halakhic. 

Haredim The haredim (plural) are religiously observant Jews that live in a very 

secluded and strict manner. They are often called ultra-Orthodox by non-Haredim, 

something the Orthodox--sometimes referred to as Modern Orthodox, although 

most of them do not agree with that--do not approve of, since it insinuates that the 

Haredim are more religious rather than adhering to a different stream of the 

religion. Haredim themselves often refer to themselves as Orthodox, believing that 

their path is the only Orthodoxy, while the Modern Orthodox--are too lenient on 

the Torah rules. In this paper, I have chosen to consistently refer to the Haredim 

merely as Haredim, and the Modern Orthodox simply as Orthodox. 

Singular/adjective: Haredi. 

Hesder  A yeshiva program in which Torah studies are combined with military 

service in the Israeli army. The program lasts five or six years, of which at least 1.5 

or two years are spent in the army. 

Kollel  A Jewish religious educational institution especially for married men. 

Kollels pay an allowance to their students. 

Mechina An educational program which prepares high school graduates for their 

army service. Although the mechina’s in this research are all religious, secular 

mechina’s also exist. In the former case, the students are usually graduates of 

yeshiva high schools, who are taught how to combine their (usually full-time) army 

service with their religious backgrounds. 
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Mitzvah A commandment given by G-d. Plural: mitzvoth. 

Posek  A rabbi who is authorized to decide on matters of Halakha on issues for 

which no halakhic precedent was set, or where other authorities have not decided 

on a final outcome. 

Rav   Rabbi. A master of Torah teachings. Rav and Ha-Rav (The Rabbi) are the 

common terminology in Israel. In diaspora, Rav is generally used by Orthodox and 

Haredi Jews who feel that the term ‘rabbi’ has become obscured by the non-

Orthodox branches of Judaism. 

Rosh yeshiva Head of a yeshiva. Plural: Roshei yeshiva. 

Tenach The canon of all twenty-four Jewish holy books, consisting of the Torah, 

the eight books of Prophets and the eleven books of Writings. 

Torah  The first five books of the Jewish Bible. 

Tzahal  The Israeli army. Tzahal is the Hebrew Acronym for ‘Tzva Hahagana 

Le’Yisrael,’ or ‘The Army of Defense for Israel.’ 

Yeshiva A Jewish religious educational institution. (Yeshivat when it’s in the name.) 

 

*** 

 

I have chosen to use the Biblical terms of ‘Judea,’ ‘Samaria’ and ‘Yesha’ as opposed to the 

more common ‘West Bank,’ for several reasons. First, out of respect to the rabbis who 

have helped me in my research and refer to the area as such. Second, out of convenience 

since I have often used direct quotes from rabbis when they use these terms. Third, 

although it is impossible to completely avoid political connotations, it is my opinion that 

‘Judea and Samaria’ is the most objective terminology to use in this specific research. 

Although in certain contexts ‘Judea and Samaria’ is used by supporters of the settlement 

movement to express their approval and thus carries a political justification, the same is 

true for other terms such as ‘the occupied Palestinian territories,’ and ‘the West Bank.’1 

As opposed to these other terms, however, Judea and Samaria are biblical names for 

geographical areas independent on the political atmosphere and regardless of the 

presence or absence of Israeli, Palestinian or other statehood in the area. Note: When 

                                                           
1
 This term was created by Jordan after it seized control of the territory in 1948, to indicate a connection 

between this area and Transjordan (the East Bank). 



Page 10 of 95 
 

discussing exact borders as drawn in international treaties, such as below, I will still use 

the international term ‘the West Bank.’ 

 

Judea  In Hebrew: Yehuda. This refers to the southern part of the West Bank.2 It 

was named after the Israelite tribe of Judah. 

Samaria  In Hebrew: Shomron. This refers to the northern part of the West Bank. It 

was named after Samaria, the ancient capital of the Kingdom of Israel. 

Yesha  An acronym in Hebrew for Judea, Samaria and Gaza (Yehuda, Shomron, 

and Aza). Literally, this refers both the West Bank and the Gaza Strip. Although all 

Jewish settlements were evacuated from the Gaza Strip in 2005, Yesha is still a 

commonly used term pertaining to Jewish settlement activity in the West Bank. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

The Green Line The geographical border of Israel as drawn in the 1949 Armistice 

Agreements between Israel, Egypt, Jordan, Syria and Lebanon. 

The separation barrier The separation barrier (also referred to by many other 

terms, such as ‘security fence’ and ‘apartheid wall’) is a separation barrier--partly 

made of a fence and partly of a wall--between Israel proper and the West Bank. 

                                                           
2
 The borders of Judea and Samaria are not completely similar to the borders of the West Bank. However, both 

in religious and secular spheres ‘Judea and Samaria’ has taken on the meaning of the West Bank. 

Figure 1. A map showing the Kingdom of 
Judah (Judea), and the Kingdom of Israel. 
A smaller area inside the Kingdom of Israel 
is what today is being referred to as 
Samaria. 
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The building of the fence started in 2000 as a response to the Second Intifada3 and 

is not yet completed. Although for the most part the barrier follows the Green Line, 

8.5% of the West Bank is on the western side of the barrier, while 3.4% is on the 

eastern side but surrounded by the barrier. 

 
  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
                                                           
3
 The second Palestinian uprising between 2000 and 2005, in which dozens of terror attacks took place and 

thousands of casualties fell. 

Figure 2. A map of Israel 
excluding the West Bank. The 
Green Line in the map is the 
Green Line as drawn in 1949. 

Figure 3. A map of the West Bank. The red 
lines demarcate the separation barrier, and 
the pink lines demarcate further progress on 
the building of the barrier. 
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“ הלשון ביד הם והמוות החיים ” 
 

“Life and death are in the power of the tongue” 
 
 
 

-Book of Proverbs 18:21, The Bible  
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“There are no facts, only interpretations” 
 
 

-Friedrich Nietzsche 
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Chapter 1: Introduction 
 
 

A. Price Tags 

 

In Israel, a wave of increasingly frequent violent attacks committed by Jewish settler 

youth against Palestinian property, and to a lesser extent against liberal Jews, is taking 

place since early 2011. The majority of the attacks, which consist of e.g. torching 

mosques, spraying graffiti on mosque’s and Christian and Muslim cemeteries, chopping 

down Palestinian olive trees, etc., take place mostly in Yesha, although occasionally also 

in Israel proper. These attacks are routinely referred to as Price Tags, and often this 

phrase (‘Tag Machir’), is sprayed in graffiti at the scene during the attack. They are often 

a direct reaction to a trigger such as the demolition of Jewish outposts, the arrest of 

Jewish settlers during demonstrations, or a violent act by Palestinians against Jews. 

Price Tags are thus often presented as a form of revenge for disagreeable government 

policy or clashes with Arab villagers. It is worth noting that at least one Price Tag of a 

different nature has taken place in Israel. In July 2012, during the writing of this thesis, 

the entrance of a National Insurance Institute branch4 in the nearby city of Ramat Gan 

was set on fire. On the wall, ‘Price Tag Moshe Silman’ was spray painted with graffiti 

(Kubovich 2012: pars.1-2,6). This came two days after the Israeli protester Moshe 

Silman set himself on fire during a social justice protest in Tel Aviv two days earlier 

(Kubovich et al. 2012: par.1). 

The Jewish population in Yesha is substantially more religious than the Jewish 

population in Israel proper, although secular settler communities also exist. Many 

settlers live in small communities and visit synagogues regularly. Rabbis are thus a 

relatively important influence for many Jews in Yesha. However, every community and 

every rabbi has their own background, and the messages they send are far from 

identical. On the one hand, there are rabbis who fervently oppose any form of violence 

and help rebuild Palestinian property damaged by settlers, on the other hand, some 

rabbis endorse and justify the violent attacks. 

                                                           
4
 Before resorting to the self-immolation, which resulted in his death a few days later, Silman had lost all his 

money and was refused any help from the National Insurance Institute. He would have to be forced to live on 
the streets, resulting in his desperate act (Hovel and Evan 2012:pars.4,10-13). 
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This thesis focuses on the relations between the different messages sent by Yesha 

rabbis about the price tag policy. How do the different frames communicated by these 

rabbis manage to affect other frames? Does the focus on one set of values—such as 

religious, nationalistic, humanitarian—compel those who think differently to also frame 

their message under these same values in order to reach the same audience? How have 

the frames by a specific community/rabbi changed over time as a result of this? The 

specific research puzzle this thesis attempts to address is: 

‘How have the frames and frame alignment tactics used by Israeli rabbis to either 

justify or delegitimize Price Tag attacks in Yesha and to expand their sentiment 

pools changed between 2005 and the present?’ 

 

 

B. Methodology 

 

For this research, I use generated data in the form of in-depth interviews with Yesha 

rabbis, as well as naturally occurring data in the form of journalistic sources on Yesha 

rabbis and Price Tags and works published by the Yesha rabbis themselves. An 

important advantage in the use of individual interviews for this study is that I can make 

use of ground mapping, thus enabling the interviewees to raise the issues most relevant 

to them. Since this research concerns itself with those ideas that the rabbis are voicing 

out loud, there is no real danger that the information they provide me with is false. I use 

the talk-in-interaction technique, meaning that during the interviews I bring up certain 

subjects (e.g., morality, nationality) to see how the interviewees respond to that. 

Although initially I planned to use chain sampling to find participants for the interviews 

to have easier access to the rabbis, I chose to approach potential interviewees 

individually instead to gain a wider range of rabbis of different geographies and politics. 

I make use of naturally occurring data to compare older statements of the rabbis 

with contemporary ones, as well as to triangulate some of the data they have provided 

me with during the interviews. Although initially I intended to focus on materials from 

the period of 2005-2012, I widened this to having no specific start date, because some 

rabbis published useful articles or books in the nineties, but not in the period shortly 

before or after 2005. When no frame changes are seen in these early works and present 

statements, the same conclusion can still be made. Only when changes would be seen, I 
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would not be able to draw conclusions from this. However, this has not happened and is 

therefore irrelevant. 

 

 

C. Goals and Constraints 

 

The main goal of this research has been to explore different rabbis’ views on violence 

and peace, and to make sense of the current situation where different rabbis use 

different frameworks to describe the wave of Price Tags. It seeks to describe whether, 

and if so, in what ways, these frameworks and the framing techniques used have 

changed since the beginning of the Price Tag policy in 2005. The function of this 

research is mostly explanatory, as it will attempt to explain if and why changes in 

frameworks and changes in frame alignment processes occur among West Bank rabbis 

between 2005 and 2012. 

One main constraint to my research has been that none of the rabbis that would 

openly support violence are willing to speak with me. Therefore, I have only interviewed 

rabbis who oppose the Price Tags. Some of these rabbis, however, are fairly quick to 

offer their understanding for the people who are involved in the Price Tags. A second 

constrain is more of a disclaimer. I have performed qualitative research, and the 

combination of rabbis I have interviewed is not representative of Yesha rabbis in 

general. Therefore, the research does not , nor does it strive to, make generalizations of 

its entire research population. The claims that the research does aim to make, are of a 

more nuanced nature. It strives to determine whether changes in frameworks and in 

frame alignment processes take place over time among Yesha rabbis, without making 

claims on how widespread this phenomenon is. Also, the research can shed light on how 

one speech actor can influence the framework of another speech actor, without 

suggesting that this will necessarily occur in similar situations. 

 

 

 

 

D. The Rabbis 
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I have interviewed nine Yesha rabbis. I will give some brief background information on 

all of them here, in alphabetical order. I will also provide some information on their 

settlements, and their yeshivas. All of the rabbis have given their permission to be 

identified and quoted, and the quotes and paraphrases have all been sent to the rabbis in 

question for approval. 

 

Rav Eyal Alfiya works as an Orthodox rabbi for the Yeshivat Beit Hava’ad L’Torah in the 

settlement of Otniel. He was born in a secular kibbutz in the Northern Negev and he was 

an active member of the Israeli liberal political NGO Peace Now, which is known for its 

strong stance against the settlement movement. Rav Alfiya became religious at age 

thirty-two, and started studying Torah in Otniel where he was finally ordained as a 

rabbi. I met him in his yeshiva. 

 Otniel was established in 1983 in the southern Judean Hills and has over one 

hundred families living there. Otniel is located outside the separation barrier, and 8.3 

kilometers from the Green Line. According to every peace plan that has been considered, 

Otniel would be evacuated. 

 Yeshivat Beit Hava’ad L’Torah began in 1987 as a kollel by Rav Kelmanson and 

Rav Ami Ulami, who was killed in a terrorist attack in 1994. Nowadays it functions both 

as a kollel and a hesder yeshiva. The yeshiva encourages artistic expression, something 

rather rare for a yeshiva.  

 

Rav Shlomo Chaim Ha-Cohain Aviner is a distinguished Orthodox rabbi and posek. He 

is Rosh Yeshiva of the Yeshivat Ateret Yerushalayim (formerly known as Ateret Cohanim 

Yeshiva) in East Jerusalem, and the Chief Rabbi of the settlement of Beit El. Born in Lyon, 

France in 1943, where he studied mathematics, physics, and electrical engineering, he 

came to Israel at age twenty-three. Rav Aviner is a well-known but also controversial 

rabbi both in the secular and the religious worlds. He has been accused of sex crimes 

(See Lori 2003: par.32) and of giving out false halackic rulings on niddah5 (See Levinson 

2010a: par.9). Moreover, the Israeli activist group Breaking the Silence has accused him 

of encouraging soldiers to violate International Humanitarian Law. Due to his lack of 

fluency in English and his busy schedule, he arranged for me to meet with his assistant 

                                                           
5
 A menstruating woman. In Orthodox Judaism, there are strict rules relating to relations between a wife and 

her husband when she is menstruating. 
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and editor Rav Mordechai Tzion,6 an American born Orthodox rabbi who works with 

Rav Aviner at his yeshiva and lives in the settlement of Ma’ale Adumim. I met him in 

Jerusalem. 

 Beit El is a settlement in Samaria in the Benjamin region. It has over five 

thousand inhabitants, is located outside of the separation barrier and 13.5 kilometers 

from the Green Line. 

 Yeshivat Ateret Yerushalayim is a pre-military mechina, preparing its students for 

their military service. Located in East-Jerusalem, it is the only institution in this research 

that is not newly built, but has in fact been in place for over a century. The goal of the 

mechina is to strengthen the connection between all parts of the Israeli society. 

 

Rav Moshe Goldsmith is voluntary mayor of the settlement of Itamar, and is co-founder 

of and Orthodox rabbi at the Chitzim high school yeshiva. Originally born in the United 

States, he moved to Israel with his wife at age twenty-one. He is active in promoting 

Itamar and Israel on his website and YouTube page. I met him in his home. 

Itamar was established in 1984 and lies in the Samarian mountains. It has over a 

thousand inhabitants. Itamar is located outside of the separation barrier, and 28 

kilometers from the Green Line. Many terror attacks have taken place in the settlement, 

and there have also been many complaints by Palestinians from nearby villages that 

they have suffered abuse from Itamar settlers. 

Yeshivat Chitzim is a high school yeshiva in Itamar, which attracts students from 

all across the country. They are encouraged to join the army after their graduation. 

 

Rav Col. (res.) Moshe Hager-Lau is an Orthodox rabbi as well as a Lieutenant Colonel 

in the reserves of the Israeli army. He prefers calling himself a ‘religious educational 

personality,’ rather than a rabbi: ‘I think a rabbi is a profession that gives people the way 

not only what to think, but also what to do. (…) So to be a rabbi that says what is the 

Halakha, you have to learn for many years. I was in agriculture, I was in the army, I’m a 

colonel. So for me, I’m not a professional saying what to do and what not to do.’7 He is 

                                                           
6
 Born as Friedfertig, he changed Hebraized his name to Tzion when he made aliya. 

7
 Author’s interview Rav Hager-Lau. 
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also a cousin of Rav Yisrael Meir Lau, former Ashkenazi Chief Rabbi8 of Israel and 

current Chief Rabbi of Tel Aviv. Rav Hager-Lau established and heads the Yeshivat Yatir. 

I met him in Jerusalem. 

 The official name of Beit Yatir is Metzadot Yehuda, because it is established just 

outside of the precise location of the Biblical town of Yatir. About seventy families live in 

the settlement, which is located inside the separation barrier, and 0.2 kilometer from the 

Green Line. 

Yeshivat Yatir is a religious mechina in Beit Yatir, with almost a hundred students 

enrolled. The yeshiva was established in 1991, and places special emphasis on 

happiness, respect, friendship, and the joy of studying Torah. The mechina prepares 

their students, fresh out of high school, for their upcoming army service on a mental, 

spiritual, and physical level. 

 

Rav Benyamin Joseph Kelmanson is an Orthodox rabbi who was born in Haifa. He 

established the settlements of Otniel and Psagot, and founded the Yeshivat Beit Hava’ad 

L’Torah, of which he is one of the two Roshei Yeshiva. He is also a professor of history at 

Herzog College in the settlement of Alon Shvut and is currently working on a doctorate 

on the Holocaust. Rav Kelmanson is member of the board of Yad Vashem9 and member of 

the Pedagogical Council of School for Holocaust Studies. Moreover, he organizes a yearly 

tour to the death camps in Poland. I met with Rav Kelmanson in his yeshiva. More 

information on Otniel and the yeshiva are given above for his colleague Rav Alfiya. 

 

Rav Moshe Lichtenstein is an Orthodox rabbi and son of the well-known Rav Aharon 

Lichtenstein. He has been working as a rabbi at the Yeshivat Har Etzion in Alon Shvut 

since 1992, and was inaugurated as one of the four Roshei Yeshiva in 2008. Born in New 

York, the United States, he came to Israel at age seven. He holds a degree in English 

Literature from Hebrew University, Jerusalem. I met him in his yeshiva. 

 Alon Shvut was established in 1970 in the Etzion Bloc, and has a population of 

over seven hundred families. It is located inside of the separation barrier, and 4.6 

kilometers from the Green Line. 

                                                           
8
 Israel has two Chief Rabbis: an Ashkenazi Chief Rabbi and a Sephardi Chief Rabbi, since Ashkenazic and 

Sephardic Jews have different traditions. The Haredim generally do not recognize either of the state-appointed 
Chief Rabbis. 
9
 The Holocaust museum in Jerusalem. 
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 Yeshivat Har Etzion is a hesder yeshiva carrying a reputation of tolerance and 

modernity. According to Rav Aharon Lichtenstein, “The yeshiva girds its students with a 

mastery of Torah, a love of the Jewish People and the Land of Israel, and the ability to 

engage the contemporary world and be enriched by it, strong in their beliefs and 

uncompromising in their commitment (Yeshivat Har Etzion Alon Shevut 2010).” 

 

Rav Nahum Eliezer Rabinovitch10 is a prominent Orthodox rabbi and posek. He works 

as Rosh Yeshiva at the Yeshivat Birkat Moshe in Ma’ale Adumim. Born in Montreal, 

Canada in 1928, he also lived in the United States and England before finally moving to 

Israel. He holds a PhD in History and Philosophy of Science from the University of 

Toronto and an MA in Mathematics from Johns Hopkins University. He has published 

many theological, scientific and halakhic essays and books. I met Rav Rabinovitch in his 

home. 

 Ma’ale Adumim was founded in 1975, and gained official city status in 1991. With 

almost 40,000 residents, it is the third largest settlement in Yesha. The settlement is 

located inside of the separation barrier, and 4.5 kilometer from the Green Line. 

 The Yeshivat Birkat Moshe is a hesder yeshiva in Ma’ale Adumim, established in 

1977. It has almost three hundred students. One of the main concepts of the yeshiva is 

communal responsibility, and the students are involved in helping Ma’ale Adumim 

develop by way of guard duty, tree planting, etc. 

 

Rav Efraim Rothschild is the manager of mikva’ot11 and eruvim12 in the settlement of 

Modi’in Illit, and a Haredi rabbi at the Yeshivat Knesset Yitzhak in Modi’in Illit. Originally 

born in Switzerland, he first moved to the Israeli city of Bnei Brak before coming to 

Modi’in Illit. Due to the strict rules regarding gender segregation in the Haredi 

community, I spoke with Rav Rothschild over the phone. 

                                                           
10

 In all English-language articles—whether journalistic or academic—his name was spelled as ‘Rabinovich.; 
However, since it is spelled ‘Rabinovitch’ on the website of the Yeshivat Birkat Moshe of which he is Rosh 
yeshiva and on the books he published in English, I have chosen to adhere to this spelling as the correct one.  
11

 A mikva is a ritual bath that religious Jews use for ritual immersion. Among other situations, it is used by 
Jewish men to achieve ritual purity, and by married Jewish women after their menstrual cycle to achieve ritual 
purity before being allowed to engage in marital relations. 
12

 According to Jewish law, it is forbidden to carry items from the private domain into the public domain on 
Shabbat. A closed area is seen as private, while an open area is regarded as public. The implication is that it is 
forbidden to carry a prayer book or a baby stroller from ones home to the synagogue on Shabbat. To resolve 
this issue, an eruv is a partition that encloses public property to change it into private domain. 
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 The Yeshivat Knesset Yitzhak was founded in the Israeli city of Hadera in 1986. In 

2002, a second branch opened in Modi’in Illit. Approximately three hundred students 

are enrolled at the Haredi yeshiva. The students of the yeshiva are forbidden to own a 

cell phone, to read newspapers, and to go to the beach. 

Modi’in Illit was established in 1994 and gained official city status in 2008. With 

almost fifty thousand inhabitants, it is the largest settlement in Yesha. It is located inside 

of the separation barrier, and 0.6 kilometers from the Green Line. Modi’in Illit has an 

exclusively Haredi population, although there are different groups of Haredim in the 

settlement. 

 

Rav Eliezer Waldman is an posek and influential Orthodox rabbi in the settlement of 

Kiryat Arba. He is Rosh Yeshiva of the Yeshivat Nir in Kiryat Arba. Born in Petak Tikvah, 

he studied philosophy and psychology in New York. He is one of the founders of Kiryat 

Arba, of the Gush Emunim movement,13 and of the founders of Tehiya,14 on behalf of 

which he served in the Knesset between 1984 and 1990. Tehiya ceased to exist in 1992. I 

met Rav Waldman in his home. 

 Kiryat Arba was established in 1986 by Rav Waldman and Rav Levinger in the 

eastern peripheries of the settlement of Hebron. It has a population of over seven 

thousand people. Kiryat Arba is located outside of the separation barrier, and 15.2 

kilometers from the Green Line. 

 Yeshivat Nir is a hesder yeshiva in Kiryat Arba, headed by both Rav Waldman and 

Rav Dov Lior, famous for his controversial remarks about Arabs. Rav Lior has been 

arrested for contributing to the 2009 book Torah Hamelech (The King’s Torah) by Rav 

Yitzhak Shapira and Rav Yosef Elitzur, which justifies the killing of non-Jews. 

 

 

Chapter 2: Theory and Methodology 

 

 
                                                           
13

 A political and religious movement that strives to establish a large Jewish presence in Yesha. It was 
established as a formal organization in 1974, and ceased to exist in the 1980’s. 
14

 Tehiya (‘coming to life’) was a small right-wing political party. It was established in 1979 in the wake of the 
Camp David Treaty between Israel and Egypt. Tehiya ceased to exist in 1992, after it did not failed to reach the 
electoral trashold in the elections. 
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A. Introduction Framing Theory 

 

Goffman, seen by many as the founder of framing theory (Béland n.d.:9; Benford and 

Snow 2000:614; Druckman 2001:245), defines a frame as an organized “schemata of 

interpretation” used to make sense of a certain situation. These frames are shaped 

subjectively by individuals (Goffman 1974:10-1). This focus on the perceiver of the 

frame has been labeled by Druckman as frames in thought. Even a minor change in 

presentation will influence the way the matter at hand is perceived by individuals 

(Chong and Druckman 2007:104). Simultaneously, it is possible to focus on the 

transmitter of the frame, or frames in communication (Druckman 2001:227-8), which is 

of the essence for this thesis. The underlying assumption is that information is 

purposefully presented in a certain way to achieve a desired reaction from the audience. 

This can be done, for instance, by “the presence or absence of certain keywords, stock 

phrases, stereotyped images, sources of information, and sentences that provide 

thematically reinforcing clusters of facts or judgments (Entman 1993:52).” By relying on 

specific social symbols and referring to values seen of importance in a certain cultural 

context, the communication of frames can then “construct the need to reform (Béland 

n.d.:4),” and thus prompt individuals to action, albeit often only passive action, such as 

political support. Frames in communication are thus a crucial factor in shaping the 

participant base—as well as the overall course—of social movements (Benford and 

Snow 2000:612). 

 In this thesis, I include the religious communities in the Yesha settlements under 

the definition of social movement organization (SMO). Tilly and Tarrow (2007) list four 

characteristics of SMO’s. First, they use “sustained campaigns of claim making (8).” The 

mere presence of Jewish settlers in Yesha already constitutes as claim making, since they 

make claims of property rights on the land in question. In the process of claim making, 

Tilly and Tarrow (2007) point out that SMO’s use “an array of public performances 

including marches, rallies, demonstrations, creation of specialized associations, public 

meetings, public statements, petitions, letter writing, and lobbying (Ibidem).” Jewish 

settlers, amongst which rabbis, have been involved in all of these actions. Note that some 

Yesha rabbis—although in this research only Rav Waldman—also hold or have held in 

the past ministerial positions in the Knesset. Moreover, SMO’s are involved with 

“repeated public displays of worthiness, unity, numbers, and commitment by such 
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means as wearing colors, marching in disciplined ranks, sporting badges that advertise 

the cause, displaying signs, chanting slogans, and picketing public buildings (Ibidem).” 

This too is a condition that Jewish settlers fulfill. Last, SMO’s rely on their social 

movement bases, namely “the organizations, networks, traditions, and solidarities that 

sustain these activities (Ibidem).” In drawing on Jewish culture, religion, and the help of 

both Jewish and non-Jewish organizations in North America and Europe, Yesha settlers 

also meet this characteristic of SMO’s. 

 

 

B. Frame Alignment Processes 

 

Sometimes SMO’s need a change in their framework, for example when they do not 

perceive their support base to be of sufficient size. SMO’s can then use frame alignment 

to garner support by framing their collective goals and ideology to be consistent with 

the interests of their audience. Frame alignment is an umbrella term for the several 

tactics SMO’s can—and must—undertake to achieve a higher support base (Snow et al. 

1986:464). Four identifiable frame alignment processes are frame bridging, frame 

amplification, frame extension, and frame transformation (Ibidem:467). Frame bridging 

pertains to the joining together of the SMO with “unmobilized sentiment pools or public 

opinion preference clusters (Ibidem:467).” In other words, it involves physically linking 

the audience to an SMO that they are already ideologically congruent with (Ibidem:468). 

The main activities SMO’s perform during frame bridging are reaching out to the 

unmobilized sentiment pools by media and communication devices such as the 

telephone, direct mail and e-mail, mass media, and interpersonal and intergroup 

networks (Ibidem). 

Frame amplification involves emphasizing “an interpretive frame that bears on a 

particular issue, problem or set of events (Snow et al. 1986:269).” By doing so, the larger 

general frame of the SMO is advocated (Ibidem:264). There are two kinds of frame 

amplification, namely value amplification and belief amplification. Values can be defined 

as the ultimate goal one seeks to achieve, while beliefs influence the decision making 

process on the means used to achieve the ends (Ibidem:469-70). Snow et al. list five 

varieties of beliefs of particular relevance to the combined issue of framing and SMO 

participation. The first variety includes beliefs on how serious the issue at stake is. The 
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second focuses on where the blame should be cast. The third involves often prejudiced 

ideas on the opponents. The fourth relates to the likelihood that change can happen as a 

result of actions undertaken by the SMO. The last group of beliefs bears on the urgency 

of becoming personally involved in the matter (Ibidem:470). In this thesis, I will argue 

that the first variety is actually not a type of belief, but rather a type of value. Frame 

amplification can be especially useful when the frameworks of SMO’s “contradict the 

dominant culture’s core values (Benford and Snow 2000:625),” as is the case with the 

Yesha settlers in Israeli society. 

With frame extension SMO’s widen the limits of their primary framework “so as 

to encompass interests or points of view that are incidental to its primary objectives but 

of considerable salience to potential adherents (Snow et al. 1986:472).” The objective of 

frame extension is to depict their objectives to overlap with those of the prospective 

participants. Lastly, frame transformation is a process in which the SMO’s entire 

framework is renewed, with new values added, old ones overturn, and certain beliefs 

reframed (Ibidem:473). There are two different sets of frame transformations, namely 

transformations of domain specific frames and transformations of global interpretive 

frames (Ibidem:474). The former touches upon processes where an issue is slightly 

reframed, for instance, so that a sense of urgency arises (Ibidem). The latter is a much 

more extreme form of frame alignment, where the SMO’s framework is for a large part 

altered and transformed into a brand new framework (Ibidem:475). 

 

 

C. Research Questions 

 

As mentioned earlier, the puzzle this research attempts to answer is ’How have the 

frames and frame alignment tactics used by Israeli rabbis to delegitimize Price Tag 

attacks in the West Bank and to expand their sentiment pools changed between 2005 

and the present?’ I have broken this puzzle down into the five following sub-questions: 

1) ‘Which frameworks do the Yesha rabbis interviewed for this research use 

when talking about the Price Tag policy?’ 

2) Are the Yesha rabbis interviewed for this research and their respective 

institutions involved in frame bridging, i.e., in reaching out to new sentiment 

pools while using the existing framework?’ 
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3) Do the Yesha rabbis interviewed for this research and their respective 

institutions use frame amplification, and if so, do they differ in their use of either 

value amplification—referring to the end-goal—or belief amplification—

referring to the means to the end? 

4) Have the Yesha rabbis interviewed for this research and their respective 

institutions changed their frameworks in order to garner more support from 

prospective sentiment pools by way of frame extension and/or frame 

transformation?’ 

5) Concerning the specific rabbis, can changes in their frames and frame 

alignments be found either in their own recollection or otherwise, and if so, do 

these stem, at least in part, from an exchange between the different frames of the 

rabbis? 

All these questions will have a chapter in this thesis devoted to answering them. 

 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 

 

 

 

Chapter 3: The Rabbis’ Frameworks 
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A. Introduction 

 

In this chapter, I will explore which frameworks the rabbis rely on most. Based on the 

interviews, I formulated three categories, namely the religious, nationalistic, and 

strategic frameworks. In addition, a rabbi can use the non-ideological framework, in 

which no deeper meaning is given to a thought or act. The frameworks do not have clear 

boundaries and they overlap in all cases. For example, something done for strategic 

reasons has the goal to further the nationalistic and/or religious goals, and a 

nationalistic view is inescapably mixed with religious motivations. Still, roughly 

speaking most of the statements fit into one of the three categories. Initially I imagined a 

fourth framework, namely a moralistic/humanistic one. Finally, I decided I ended up 

merging this framework together with the religious one, because all the rabbis claimed 

not to see any difference between the Halakha and morality. For example, Rav Waldman 

says: ‘The source of all morality is our Tenach. (…) The Creator of human beings, He 

knows the best way of moral life (…) because He created the soul of people and the 

body.’15 Rav Kelmanson agrees in general, although he points out that there are different 

sets of morals, such as individual morals and social morals. Referring to his experience 

as a soldier fighting against the Syrians: ‘As an individual, it was difficult for me, I 

dreamed about [killing Syrian soldiers] at night, I dreamed about these people a lot. But 

(…) I know that I did the most moral thing, I defended my nation, my people.’16 

I will look at the way the rabbis discuss three issues. First, I will address the way 

they talk about living in Israel. I asked the non-native Israeli rabbis why they chose to 

make aliya, and all of the rabbis why they came to Yesha. This will create an image of 

their frameworks in general, i.e. whether they focus more on religion, nationalism or 

strategy. Second, I will discuss their views on the Israeli army, both on military service in 

general and on the question of refusing to obey orders that are against their beliefs, such 

as dismantling settlements. This will show the way the rabbis see their standing in 

society at large. Lastly, I will discuss the rabbis’ frameworks on the Price Tag policy. All 

the rabbis I have interviewed are clear in their rejection of any kind of violence by Jews. 
                                                           
15

 Author’s interview on 7 June 2012 with Rav Eliezer Waldman, Rosh yeshiva of Yeshivat Nir in Kiryat Arba and 
former member of the Knesset. 
16

 Author’s interview on 8 May 2012 with Rav Benjamin Kelmanson, Rosh yeshiva of Yeshivat Beit Hava’ad 
L’Torah in Otniel. 
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Moreover, many have expressed doubt whether there is any Israeli rabbi who would in 

fact support it. The exception to this is Rav Waldman, who claims that Rav Yitzhak 

Ginzburg,17 Rosh yeshiva in the settlement of Yitzhar, adheres to Price Tags.18 Moreover, 

Rav Tzion mentions that there are rabbis ‘who aren’t necessarily qualified to give out 

rulings on certain things,’ since not every rabbi is equally educated in every subject.19 

Even though all the rabbis interviewed oppose Price Tags, their discursive 

frameworks to explain this differ, as did their openness to find some justification for the 

violence and the severity with which they looked at the phenomenon. I will first look at 

the rabbis who have offered justifications for the violence and/or dismissed the severity 

of the phenomenon. Second, I will discuss which frameworks the different rabbis use to 

oppose the violence. Third, I will discuss the scenarios given to me by three rabbis in 

which they describe how they have spoken to students who were contemplating 

participation in Price Tags. 

 

 

B. Making Aliya and Life in Yesha 

 

Aliya 

Of the nine rabbis interviewed for this research, five were not born in Israel. All but one 

of them—Rav Rotschild—mention religious reasons only for their decision to make 

Aliya. Originally from Switzerland, Rav Rothschild came to Israel ‘because this is the only 

place where an Orthodox Jew20 wants to live (…) and expand their knowledge and build 

a Jewish community.’21 Religion had a part in his decision, since the reason that life in 

Israel is more desirable for him is due to his religious beliefs. However, I argue that he 

moved for non-ideological reasons, not falling into either of the three frameworks, since 

he made the decision based on convenience without any specific ideology. 

 The other rabbis all cited religious reasons. Rav Rabinovitch, for example, is 

originally from Canada. According to him, ‘It’s part of the divine plan that the Jewish 
                                                           
17

 I also contacted Rav Ginzburg for an interview, but unfortunately I was told he was too busy for that. 
18

 Author’s interview on 7 June 2012 with Rav Eliezer Waldman, Rosh yeshiva of Yeshivat Nir in Kiryat Arba and 
former member of the Knesset. 
19

 Author’s interview on 7 May 2012 with Rav Mordechai Tzion on behalf of Rav Shlomo Aviner, Rosh yeshiva 
of Yeshivat Ateret Yerushalayim in East Jerusalem and chief rabbi of the settlement of Beit El. 
20

 By an ‘Orthodox Jew,’ he is referring to a Haredi. 
21

 Author’s interview on 9 July 2012 with Rav Efraim Rothschild, rabbi at Yeshivat Knesset Yitzhak in Modi’in Illit 
and manager of mikve’s in Modi’in Illit. 
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nation should be restored in Israel and I believe that it has very important implications 

for the culture of the whole world. (…) And this is the task of the Jewish people.’22 

Moreover, Rav Aviner made Aliya from France. Like Rav Rabinovitch, he had religious 

motives, and ‘always had a dream of coming.’23 Furthermore, Rav Goldsmith made Aliya 

from the United States to be connected to the land where the Torah stories took place. 

He refers to the move as ‘coming back home,’ and asks: ‘Does it make sense for a Jew to 

live anywhere else but The Land?’24 Lastly, Rav Lichtenstein came to Israel at the age of 

ten with his family. It is therefore debatable whether he made aliya, since he did not 

make a conscious decision. However, after living in the United States with his wife 

during a Sabbatical, they did decide to come back. For this decision he cites religious 

reasons: ‘This is Eretz HaKodesh, the Holy Land, and the holiness is a significant and 

meaningful transcendental concept. (…) It’s the land of the Jewish people where the 

Jewish history is being created at the moment and so on, so forth. It’s where the Jews 

belong at the end of the day.’25 

 

Yesha 

In contrast to the purely religious motivations of making Aliya for all but one of the 

rabbis, these reasons were more diverse. Rav Alfiya, for example, came to Otniel because 

of the Yeshivat Beit Hava’ad L’Torah. He was attracted by the special reputation of the 

yeshiva, and after studying there as a student he became a rabbi at the yeshiva and 

stayed in Otniel.26 This is not only a non-religious, but also a non-ideological decision, 

and based more on convenience than anything else. This is also true of Rav Rothschild, 

who came to Modi’in Illit because of the housing prices. He notes these were very high in 

his previous place of residence in Bnei Brak: ‘So I needed a cheaper place. And since they 

build the city of Modi’in Illit, and there were cheap prices, I decided to buy here.’27 Rav 

Lichtenstein gave a similar answer, although he notes that: ‘I can give you a very simple 

                                                           
22

 Author’s interview on 3 May 2012 with Rav Nahum Rabinovitch, Rosh yeshiva of Yeshivat Birkat Moshe in the 
settlement of Ma’ale Adumim. 
23

 Author’s interview on 7 May 2012 with Rav Mordechai Tzion on behalf of Rav Shlomo Aviner, Rosh yeshiva 
of Yeshivat Ateret Yerushalayim in East Jerusalem and chief rabbi of the settlement of Beit El. 
24

 Author’s interview on 30 May 2012 with Rav Moshe Goldsmith, mayor of Itamar and rabbi at Yeshivat 
Chitzim in Itamar. 
25

 Author’s interview on 4 May 2012 with Rav Mosheh Lichtenstein, Rosh yeshiva at Yeshivat Har Etzion in Alon 
Shvut. 
26

 Author’s interview on 8 May 2012 with Rav Eyal Alfiya, rabbi at Yeshivat Beit Hava’ad L’Torah in Otniel. 
27

 Author’s interview on 9 July 2012 with Rav Efraim Rothschild, rabbi at Yeshivat Knesset Yitzhak in Modi’in Illit 
and manager of mikve’s in Modi’in Illit. 
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non-ideological answer, I can give you an ideological answer. And the truth is probably 

somewhat of both.’ In regard to the non-ideological reason, he explains: ‘The main 

reason I am here is because of the institution, not because of the land or the territories. 

At this institution I want to teach, I want to work, and here is the institution, I want to be 

here.’28 

 Except for mere convenience, Rav Lichtenstein, as well as Rav Kelmanson and 

Rav Goldsmith, also mention nationalistic reasons for living in Yesha. Rav Lichtenstein 

cites the ‘obligation to establish a presence in the land, and to build it.’ According to him, 

the region of Samaria is ‘more problematic in terms of its assets, it’s a weaker area.’ 

Therefore, he explains, there is more value to living in Samaria then other regions. Rav 

Goldsmith also gives a nationalistic reason. He mentions that after making aliya, he and 

his wife ‘knew we wanted to do something idealistic, so we were looking for a new 

pioneeric community to live. (…) It’s very rewarding to be involved in what you believe 

in.’29 

Besides the nationalistic reason, Rav Lichtenstein also cites strategy. According to 

him, as long as Israel is in a state of war, it is beneficial for the state to have a larger 

territory: ‘If I can live in a smaller state with peace, I would much prefer that to a larger 

state with war. (…) But if we’re in a state of war with [the Arabs], I would rather have 

more of the land.’ At a later point in the interview, he also expressed his belief that ‘The 

security [for Israel] wasn’t really achieved until sixty-seven. I mean, the state was 

established in forty-eight, but the security was achieved in sixty-seven.’ He emphasizes 

that he would be willing to compromise and would support a national evacuation from 

Yesha, but only in exchange for peace.30 Rav Kelmanson also came to Yesha for strategic 

reasons. He explains: ‘You can call me paranoid, as most of the Jews, but Jewish history 

made a lot of reason for Jewish paranoia. (…) And I want a strong and quite big Israel. 

Not just fifteen kilometer between the potential enemy and the sea. (…) So I’m here and 

according to my mind, I help Israel to be strong.’31 

                                                           
28

 Author’s interview on 4 May 2012 with Rav Mosheh Lichtenstein, Rosh yeshiva at Yeshivat Har Etzion in Alon 
Shvut. 
29

 Author’s interview on 30 May 2012 with Rav Moshe Goldsmith, mayor of Itamar and rabbi at Yeshivat 
Chitzim in Itamar. 
30

 Author’s interview on 4 May 2012 with Rav Mosheh Lichtenstein, Rosh yeshiva at Yeshivat Har Etzion in Alon 
Shvut. 
31

 Author’s interview on 8 May 2012 with Rav Benjamin Kelmanson, Rosh yeshiva of Yeshivat Beit Hava’ad 
L’Torah in Otniel. 
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 Although religion is not the main motivator for life in the settlements, it is still a 

deciding factor for many of the interviewed rabbis. Apart from his ideological reasons, 

Rav Goldsmith mentions the relevance of living in the area where ‘our forefathers came 

to when they first entered the land. Abraham, Jacob and all our forefathers, Joseph, 

Joshua. (…) So here we are, we’re back again.’32 Rav Hager-Lau and Rav Waldman even 

give religious reasons as their sole motivations. Rav Hager-Lau tells the story of Hanan 

Porat, one of the instigators of the settlement movement: ‘He called me, “Leave your 

learning and come to (…) Hevron [Hebron], to build it and to make the cities again that 

were Jewish before”.’ Rav Hager-Lau mentions that Beit Yatir is mentioned in the Bible 

several times as a Kohanim city33 and Yehudah city34, and that King David was in Beit 

Yatir. Like Rav Goldsmith, he mentions the relevance in ‘making a comeback to the land 

to be back, like our parents, in the parts where they were living here. And this is our 

mission. To build a new settlement in the place where a settlement was Jewish before, 

and to make the mitzvoth of agriculture.’35 

 Rav Waldman also focuses on religious reasoning for this issue. Unlike Rav 

Lichtenstein and Rav Kelmanson, who focus on the necessity of expanding for the need 

of a larger—and therefore stronger—state, Rav Waldman explains his desire to live in 

Hebron, which ‘has served a very important role in Jewish history. Not only was it the 

first place where private Jews settled, it was the first place that the Kingdom of David 

was established.’ Also outside of Hebron, the rest of Yesha has a greater importance for 

Rav Waldman than Israel proper: ‘This is where our prophets prophesized and our kings 

ruled, and where Jewish culture was put together.’ He refers to the capture of Yesha 

during the Six-Day War in 1967 as a miracle. Also, he explains how Jews had been 

dreaming for two thousand years to come back home to Hebron, Shchem and Beit El, but 

that ‘Until three weeks before the Six-Day War, it was even not on our minds. So far off 

was it, it was a dream that Jews for generations in all corners of the world would pray to 

                                                           
32

 Author’s interview on 30 May 2012 with Rav Moshe Goldsmith, mayor of Itamar and rabbi at Yeshivat 
Chitzim in Itamar. 
33

 A city inhabited by the Kohanim (also Cohanim), plural for Kohen (or Cohen). Kohanim are Jewish priests, 
believed to be descendants of Moses’ brother Aaron. 
34

 A city inhabited by people from the Tribe of Judah, one of the twelve tribes of Israel. 
35

 Author’s interview on 23 May 2012 with Rav Moshe Hager-Lau, Rosh yeshiva of the Yeshivat Yatir in Beit Yatir 
and lieutenant colonel in the reserves of the Israeli army. 
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come back, but it wasn’t a reality.’ He considers the sudden ‘liberation of these areas’ in 

1967 as a proof of G-d’s will to ‘bring back Jewish life to these areas.’36 

 Interestingly, Rav Lichtenstein is the only rabbi interviewed for this research who 

disagrees with the notion that land in Yesha is of a greater religious value than land in 

Israel proper per se: ‘Maybe with the exclusion of Jerusalem, all of Israel is of uniform 

sanctity. (…) Except for the fact that many scholars worked [in Hebron, in Safed, etc] and 

lived there and Jewish life was active there over the ages. Essentially they’re no different 

than Afula, Tel Aviv.’ He himself explains this as two approaches to the land that are 

embedded in ‘much more basic philosophical differences about the world and G-d at 

large.’ A summary of this explanation reads that one approach is a focus on the 

relationship between Man and G-d, where the land—and all other inanimate and some 

animate objects—serves only as a medium between these two. The second approach 

‘assumes that G-d can inject or bestow upon inanimate object holiness. (…) It assumes 

that divine presence is filled not only through Man and G-d interacting, but through 

objects, various objects, not only land, but also land.’ Rav Lichtenstein himself adheres to 

the first approach, seeing the land merely as a medium between himself and G-d, 

opening the way for compromise, since the land is merely a means to reach a certain 

end. The land is therefore only of secondary importance, since “Without Torah we don’t 

exist as a people, without the land we do. (…) Why was the Torah given in the desert? On 

purpose! So it’s universal, and it’s not limited to the land. Torah is true the world over.’ 

According to Rav Lichtenstein, until the nineteen-seventies, the majority of religious 

Zionists believed in this approach. After 1975, however, this drastically changed, and the 

majority of religious Zionists—and thus the majority of Jewish settlers in Yesha—adhere 

to the second approach, which looks at the land as an end of itself.37 This difference can 

also be seen in the different views of the rabbis with regard to the two-state solution, 

which I will address in Chapter 5. 

 

 

 

C. The Israeli Army 

                                                           
36

 Author’s interview on 7 June 2012 with Rav Eliezer Waldman, Rosh yeshiva of Yeshivat Nir in Kiryat Arba and 
former member of the Knesset. 
37

 Author’s interview on 4 May 2012 with Rav Mosheh Lichtenstein, Rosh yeshiva at Yeshivat Har Etzion in Alon 
Shvut. 
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Army Service 

Two of the interviewed rabbis—Rav Aviner and Rav Waldman—have explicitly 

mentioned that serving in the Israeli army is a religious obligation. Rav Tzion claims that 

Rav Goren38 says of Rav Aviner that he is one of only three rabbis who ‘have enough 

understanding of both Jewish law and the army to rule on laws relating to Jewish law’ in 

the army39—something Rav Aviner has done extensively. Rav Avnier gives three reasons 

why it is a mitzvah to join the army. First is “pikuach nefesh – The army protects the lives 

of millions of Jews from our many enemies. Saving a life overrides just about every 

mitzvah in the Torah.” Second, “There is a mitzvah to conquer the Land and then to hold 

onto the land,” which is what the army does. Lastly, there is an obligation to sanctify 

HaShem’s name, which can be done by being “strong and settled in our Land (Aviner 

2009:233-4).” Rav Waldman also sees joining the army as a religious obligation: ‘Serving 

in the army for us is not only a national responsibility, but also heeding the performance 

of the mitzvoth, it’s a mitzvah, it’s a divine responsibility of protecting the people and the 

land.’40 

 Three rabbis in this research have used the strategic rather than religious 

framework, by referring to homeland security. Rav Lichtenstein, for instance, claims that 

‘The army, first of all, is protecting us so none of us would be slaughtered by hostile 

enemies. (…) The State of Israel needs an army to survive. It’s supposed to protect 

individuals, and also, we believe, the state.’41 Rav Kelmanson also talks about security 

issues, noting that: ‘You know what a machsom is? I have students, and my children, they 

have to stop to check people. (…) No one wants to do it. (…) But someone has to do it. 

Until we shall be relaxed that there are no bombs in the bags or on the bodies, it will 

continue.’42 Last is Rav Hager-Lau, who mentions that going to the army—as well as 

developing agriculture—‘is important to Israel, to this land, to this country, to this 
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 The first Chief Rabbi of the Israeli Army. 
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 Author’s interview on 7 May 2012 with Rav Mordechai Tzion on behalf of Rav Shlomo Aviner, Rosh yeshiva 
of Yeshivat Ateret Yerushalayim in East Jerusalem and chief rabbi of the settlement of Beit El. 
40

 Author’s interview on 7 June 2012 with Rav Eliezer Waldman, Rosh yeshiva of Yeshivat Nir in Kiryat Arba and 
former member of the Knesset. 
41

 Author’s interview on 4 May 2012 with Rav Mosheh Lichtenstein, Rosh yeshiva at Yeshivat Har Etzion in Alon 
Shvut. 
42

 Author’s interview on 8 May 2012 with Rav Benjamin Kelmanson, Rosh yeshiva of Yeshivat Beit Hava’ad 
L’Torah in Otniel.  
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government.’ One of the main missions of the army, according to Rav Hager-Lau, is ‘to 

keep the West Bank quiet.’43 

Rav Rabinovitch and Rav Goldsmith both mention citizenship and unity in Israeli 

society as one of the most important reasons to join the army. They are therefore 

adhering to the nationalistic framework. Rav Rabinovitch stresses the importance of 

every citizen to do military service, or national service44 in cases where army service 

would prove difficult.45 He writes: “We must understand that a nation that is unable to 

defend itself is not able to stand. (…) Therefore, the army is an essential need and we are 

obliged to serve in it. If we don’t, we are cutting off the branch upon which we are sitting 

(In HaLevy 2006:par.14).” Moreover, he has written that Torah scholars make the best 

soldiers Israel has, and that they make a large contribution to Israel’s security 

(Rabinovitch 1992:7-8). Rav Goldsmith emphasizes the diversity of the soldiers in the 

Israel army: ‘It can either be the most leftist kibbutz people, the most rightists settler 

people. They all come together and are best friends, they all work together and fight 

together, and they die together unfortunately. (…) And that’s what the army is supposed 

to be, that what it was founded for, Tzahal.’46 

Rav Rothschild is the only interviewed rabbi who does not promote joining the 

army, although he emphasizes that ‘We have nothing against the army, we have nothing 

against each individual soldier in the army. We love all Jews, we are for all Jews.’ 

However, he does not think that Haredim should enlist for the army, because the army is 

‘the opposite of beneficial for Jewish beliefs and for Orthodox beliefs. (…) They do not 

understand us. (…) They don’t have Jewish beliefs, they have beliefs of the goyim. (…) 

And for us to be too much in touch with people who are trying to uproot our beliefs, it is 

dangerous for us and difficult for us.’47 As was the case with Rav Rothschild’s decision to 

make aliya, there is a religious aspect to his framework. After all, it is due to his religious 

beliefs that he considers the army to be too dangerous. I again argue however, that he 
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 Author’s interview on 23 May 2012 with Rav Moshe Hager-Lau, Rosh yeshiva of the Yeshivat Yatir in Beit Yatir 
and lieutenant colonel in the reserves of the Israeli army. 
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 Israeli citizens who do not want to or cannot serve in military service can apply for exemption and do this 
alternative service. National service is often preferred over military service by Arab citizens, ultra-Orthodox 
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 Author’s interview on 3 May 2012 with Rav Nahum Rabinovitch, Rosh yeshiva of Yeshivat Birkat Moshe in the 
settlement of Ma’ale Adumim. 
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 Author’s interview on 30 May 2012 with Rav Moshe Goldsmith, mayor of Itamar and rabbi at Yeshivat 
Chitzim in Itamar. 
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 Author’s interview on 9 July 2012 with Rav Efraim Rothschild, rabbi at Yeshivat Knesset Yitzhak in Modi’in Illit 
and manager of mikve’s in Modi’in Illit. 
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uses a non-ideological framework, since he does not have any religious problems with 

the army or the concept of an army per se. 

 

Refusals to Carry Out Orders 

I asked the rabbis where they stand on the issue of army orders to evacuating Jewish 

settlements. Since Rav Rothschild and his community do not serve in the army and the 

question is therefore irrelevant for him, I did not include him in this section. Of the other 

eight rabbis, only Rav Rabinovitch explicitly says to be in favor of disobeying orders in 

this case, although he also notes that he does not think the situation in which this will be 

necessary will arise again. His justification is that the uprooting of Jewish homes is 

against democracy: “I think that the expulsion itself is a crime. One of the basic 

principles of democracy is that the individual has rights of property which cannot be 

denied.”48 In the wake of the disengagement from Gaza in 2005, he made similar 

remarks: 

 

If only all the religious soldiers and all the soldiers that appreciate the moral 

heritage of tradition had understood that we are dealing with orders that 

fundamentally oppose eternal ethics and morality – the [expulsion] would not 

have been able to be implemented. (…) We must educate our children to know 

that the army is supposed to defend the nation of Israel and the Land of Israel, 

and not, G-d forbid, to war against its own people. (In HaLevy 2006:par.6-7,15) 

 

Even long before the disengagement from Gaza, Rav Rabinovitch has also been recorded 

calling soldiers who participate in evacuations Nazis (Morris 1996:85). 

 Rav Waldman is less explicit than Rav Rabinovitch, but he also says there are 

cases in which it is justified for soldiers to disobey orders. For this he cites religious 

reasons: ‘If an order negates a ruling of our God and the Torah, the Halakha, it’s not that 

we are disobedient, it’s just that we cannot do it. (…) To do anything that is against our 

religious way of life, we just cannot do it against our moral, religious principles.’ He 

stresses that ‘evacuating the Land of Israel and giving it to the Arabs is against the Law 

of Torah.’ Like Rav Rabinovitch, he does not think it likely that this scenario will come up 
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again after the disengagement from Gaza. Moreover, Rav Waldman also claims that the 

uprooting of Jewish homes in itself is not necessarily against the Halakha. As long as the 

land is not given to Arab rule afterwards, the order to demolish homes should not be 

disobeyed by soldiers, even though he opposes the demolition itself. The reason for this 

is that: ‘We are living in a democratic society and we have to live democratically, there is 

no other way.’49 

 Rav Goldsmith has a different take on the issue. According to him, he and his 

community have no problem at all with the army, just with the government giving the 

orders to the army: ‘The government comes along and forces our soldiers to do things 

what they’re not supposed to be doing. (…) Our soldiers should be participating in one 

thing and one thing only, and that’s defending us from our enemies that want to wipe 

out the Nation of Israel.’ Therefore, he says, he would never go against the soldiers 

carrying out the soldiers given from above. However, unlike Rav Rabinovitch, he does 

not necessarily oppose it when soldiers refuse to carry out orders: ‘Soldiers have to 

make their own decisions. I wouldn’t tell them what to do (…) I don’t wanna put on the 

soldiers’ shoulders those kinds of decisions. I don’t think it’s fair.’50 

 The other five interviewed rabbis were against the refusal to carry out orders. 

Three of them used the democracy framework. Rav Lichtenstein, for instance, explains 

that although he does not oppose the idea of civil disobedience in and of itself, he does 

not think it should be applied in the case of evacuating settlements: ‘The government is 

invested with the right to make political decisions, so they choose. So, if they choose that 

it makes sense for their point of view to disengage, I have no religious problem with that. 

And I believe that the religious law says that the government has the right of making this 

decision.’51 In 2010 Rav Lichtenstein together with the other Roshei yeshiva issued a 

statement on the matter, which they distributed to thousands of their students, stating 

their objection to refusals in the army: “The yeshiva students are soldiers, with all this 

implies, during their military service, and are obligated to display complete loyalty to 

the military and its command (In Nahshoni 2010:par.4).” The second rabbi who adheres 

to the democracy framework in this issue is Rav Alfiya: ‘We are Israeli citizens. We 
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cannot lead a different agenda here in Israel. We are part of a democratic country, and 

we have to obey of course.’52 Lastly, Rav Kelmanson is also against refusal in the army 

for these reasons. However, he adds that ‘As a citizen, I would try to come against it as a 

free citizen in a free country, of course. I would make strikes, I would do what I can do.’ 

He does note that the students in his yeshiva are free to make up their own minds about 

the issues: ‘It’s a very modern yeshiva. I do not order my students.’53 

 The remaining two rabbis against refusals in the army both talk about the 

importance of unity in the army for it to function well. They are thereby drawing on the 

strategic framework. Rav Aviner thinks that ‘If we destroy the army, then we’re not 

gonna be able to live here. In merit of the army, that’s how we sit in a café in Jerusalem 

[during the interview], because they protect us.’ He also says that ‘the mitzvah of 

conquering the land of Israel is a mitzvah on the community, not on the individual. So 

(…) it’s the sin on [the government] as opposed to the individual soldier. And so the 

individual has to listen, but it’s a transgression on the community, what the politicians 

are doing for telling them to do that.’54 After the disengagement from Gaza, Rav Aviner 

also wrote similar statements: “To leave the army is to leave the nation. It is 

disengagement from the people! (…) If you are not inside, you have no influence. You 

only harm yourself while others take your place—just as with the left-wing refuseniks 

(Aviner 2005:3).” 

Furthermore, Rav Hager-Lau, although like Rav Goldsmith he opposes the use of the 

military for matters such as evacuating settlements, is of the opinion that ‘We must keep 

orders because if we will destroy the unity of the Israeli society, we’ll break all the 

land.’55 In addition, Rav Lichtenstein, besides the democracy framework, also fits in this 

category. According to him, mass refusals in the army will cause much worse to happen 

than just the evacuation of settlements: ‘If the army will crumble from within, they won’t 

have the whole land of the whole people, they will have divide people, divided land. So 

from a practical point of view it’s also self-defeating.’56 
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D. Price Tags 

 

Underplaying and Justifying 

Of the nine interviewed rabbis, two downplay the existence of Price Tags. The first, Rav 

Rabinovitch, repeats that the uprooting of trees ‘is very, very rare. That is, in terms of 

Jews doing it to Arabs, not the other way around, that is not rare at all.’ About the 

phenomenon of mosque’s being set on fire, he insists: ‘They never torched a mosque. Not 

even once. They burned some rags or books outside. (…) There were one or two cases 

when they painted the slogan. But they never torched the mosque, it is not true.’ He 

argues that the media exaggerate and exacerbate, and the small stories are made into big 

headlines: ‘In Europe things like this happen and it’s considered useful vandalism. We 

don’t agree with that, we don’t want it to happen. But it mustn’t be exaggerated.’57 

 The other rabbi who belittles the Price Tag phenomenon is Rav Goldsmith. His 

settlement of Itamar has been in the news on many occasions, due both to the many 

terror attacks that have taken place in the settlement (See for example: Cohen 

2011:pars.1-3,5; Lev 2011:pars.1,2) and the frequent accusations by Arabs from 

neighboring Palestinian villages that they have done such things as preventing 

Palestinian farmers from reaching their land, stolen olives from Palestinian olive trees, 

set Palestinian land on fire, etc (See: United Nations 2010:2; United Nations 2005:8). Rav 

Goldsmith, however, denies all accusations: ‘In Itamar, people don’t do that. (…) Itamar 

wants to live in peace. (…) If people would do things that are against the law, they would 

be arrested by the police. Israel is (…) a very, very ethical country and no one gets away 

with doing things against the law. (…) No one is in prison right now. So I think that has 

been again well exaggerated.’ Like Rav Rabinovitch, he also holds that whenever 

violence occurs, it is actually perpetrated against rather than by Itamar residents: ‘There 

have been a few times when a lot of leftists come and protest and make trouble, and they 

throw rocks. (…) They attack farmers with sticks and attacked them. (…) They try to turn 

things around and destroy things by saying it’s going the other way.’58 

 In addition, in an early stage of the research, I contacted Rav Daniel Kohn from 

the settlement of Bat Ayin, who refused to be interviewed on the subject because “The 
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Price Tag issue has been purposely exaggerated. Many of the “attacks” were staged by 

the Arabs themselves and the ones which were perpetrated by Jews were done by a very 

few people. (…) I feel it has been purposely trumped up and interviewing only serves 

that mis-impression (Kohn 2012).” 

Rav Rothschild does not deny the existence or severity of Price Tags in general, 

but he does state that it is not something that the people in his community are involved 

in: ‘It’s not applicable, because in our community there are not such people. (…) Jews59 

all over the world and in history as well, they have never tried to start off anything. They 

only try to prevent any damage to them. (…) We’re not people of violence. (…) We are 

not for it, and for sure in our community this is not an accepted way of thinking.’ 

However, although he emphasizes his disapproval of these attacks, he does think their 

behavior is understandable: ‘They are uprooted from their places, and the Arabs are 

killing them. So okay I can understand why they are doing it.’60 The same is true for Rav 

Rabinovitch, who, although he makes it clear he and his community condemn the 

violence, he does understand why some people do it: ‘Many times it is 

quite understandable. When you have some of the terrorist activities then.. Baruch 

Hashem [thank G-d] in the last couple of years there has been a very significant decrease. 

But there were times when it was very, very dangerous. (…) And sometimes, you can 

understand the frustrations.'61 

 

The Frameworks 

Two of the nine rabbis have explicitly referred to religious reasons, two more have 

referred to morality, which can be defined as religious, and one rabbi has mentioned 

that he uses religious reasoning when trying to deter his students from resorting to 

violence. The two rabbis that explicitly mention religion as an argument against Price 

Tags are Rav Aviner and Rav Kelmanson. Rav Aviner has ‘written extensively hundreds 

of times that he is against it. He has written articles around it that appeared in the 

Parsha sheet, he has written text messages that we put in the Parsha sheet. And we 

published them a lot of times.’ One of the religious reasons why Rav Aviner opposes 
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Price Tags is because it is immoral to ‘punish Arab A for something that Arab B has done. 

(…) It’s a desecration of God’s name, because the Torah doesn’t say that you go and 

punish one person for something else.’62 This point is even clearer in regard to the Price 

Tag attacks that were aimed at Jews. Rav Aviner repeatedly makes the point that “The 

first mitzvah is the love of fellow Jews; we then must increase the light of Torah (Aviner 

2003:73).” He explains, along the teachings of Maran Rav Kook, that secular Jews should 

be defined as tonokot she-nisbu, or Jews “who did not receive a proper Jewish upbringing 

and education. In simple words, they are confused. They do not separate themselves 

from the religion in order to destroy the Nation of Israel, they separate themselves 

because they do not know any better (Aviner 2003:144).” 

 The second rabbi who clearly uses religious reasons against Price Tags is Rav 

Kelmanson, although he himself clarifies that ‘the religious comes after. In my religion, 

we have to be clever and moral people. So first of all, I ask if something is clever, if 

something is right. And only then I think theologically.’ He mentions that there is no 

religious justification for the attacks: ‘In our Torah it says, if someone wants to kill you, 

go before and kill him. But this is with someone who really wants to kill me. Not with 

another man.’ Rav Kelmanson argues that a selection must be made between the good 

people and the bad people.63 Furthermore, Rav Hager-Lau also mentioned that he uses 

both religious as well as non-religious arguments to deter his students from 

participating in them. This will be further discussed later on. 

 The two rabbis who speak explicitly about morality—and thus also about 

religion—are Rav Lichtenstein and Rav Waldman. The latter says that he has 

experienced students expressing willingness to participate in Price Tags. To deter them 

‘We have openly, always, said that we are against Tag Machir. It is not morally right, it 

has nothing to do with morals. It’s just an expression of frustration.’64 Rav Lichtenstein 

holds a similar view: ‘For no possible reason can you mistreat [the Palestinians]. You 

have to treat them with dignity and respect. (…) We should confront them in harmony, 

peace, friendship. In war, they are our enemy. And we have the right and the privilege to 

protect our land, our people, our lives. (…) But we have to treat enemies with dignity 
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and respect also.’65 Two other Roshei yeshivat Har Etzion—Rav Aharon Lichtenstein and 

Rav Yaakov Medan—have also slammed the price tags, and handed out pamphlets in the 

yeshiva condemning the violence: “We condemn the so-called ‘price-tag’ actions against 

the army, against mosques and against Arabs innocent of any crime. (...) These acts are 

completely forbidden from both an ethical and national point of view and endanger the 

general settlement movement (In Sharon 2012:pars.13-4).” Moreover, these rabbis also 

urge settlers to turn in price taggers to the army (Novick 2011:pars.1-2). They also used 

both the morality framework and the strategic framework which Rav Lichtenstein 

himself also uses as will be discussed later. 

The rabbis who referred to nationalistic reasons are Rav Goldsmith and Rav 

Aviner. Rav Goldsmith argues that energy put into ‘these stupidities of these Price Tag 

garbage, and stupid things like that,’ should in fact be used to achieve positive things 

that are constructive for the Israel society: ‘You have to save your strength, your energy, 

to build, build the land, focus on that. And once they are in the army, they can use their 

energies in the army, fight for the country.’66 Rav Aviner not only opposes violent 

responses like the Price Tags to government decisions, but even peaceful 

demonstrations: ‘The media, especially the world media, loves it when Jews fight with 

one another.’ Even regarding the demolition of the Ulpana neighborhood in his own 

settlement, Rav Aviner has declared that he will not protest against this decision, 

although he strongly opposes it.67 

Besides religious and nationalistic reasons, most rabbis gave reasons against 

Price Tags that are strategic. The most often cited reason is that Price Tags give negative 

publicity on the settler movement. Rav Lichtenstein, for instance, thinks that the 

phenomenon ‘reflects negatively upon us, upon us and our religion. That in itself is a 

grave matter.’68 Rav Aviner also thinks that the Price Tags ‘drive [secular Jews] further 

away. Because they say, “Look! You’re crazy! You’re a radical!” So it pushes them further 
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away from what we want them believing.’69This also counts for Rav Hager-Lau, who 

says that Price Tags negatively influence the way mainstream Israelis look at settlers: 

‘We want to be seen as we are. We don’t want to be seen like we are throwing stones.’70 

 In addition, the rabbis also point out that Price Tags worsen the security issues 

for Jews, and Jewish settlers specifically. Rav Kelmanson, for instance, insists that: ‘It 

makes for us, for the people in the settlements, the biggest damage. (…) It makes damage 

to my people. It doesn’t help anyone.’ He points out the necessity to have calm between 

the two sides, ‘even if we shall not solve the problems. And maybe people will be, first of 

all, relaxed. But it must take time.’71Rav Waldman affirms that that Price Tags are ‘not 

morally right and it won’t help us in security. It will only hurt us. (…) Everyone will take 

things into their own hands (…) that will endanger us more than anything else.’72 Rav 

Hager-Lau also points out that Arabs from the attacked villages radicalize due to the 

Price Tags, which in turn will cause more terror.73 Last, Rav Aviner suggests that the 

perpetrators of Price Tags are irresponsible and are putting all Israelis at risk by their 

actions: ‘As a Jew, it’s forbidden to do anything that puts other Jews at risk without the 

permission of the Jewish people to do that act. (…) And so we can’t have an act that puts 

everybody else at risk, because everybody else is gonna pay the price for somebody 

doing this.’74 

 

Real Stories 

Three rabbis have admitted to speaking to students that expressed willingness to 

participate in Price Tags. First, Rav Waldman says that he responds by explaining the 

negative consequences that derive from acts like these as well as the problems it poses 

to morality.75 Second, Rav Kelmanson tells the story about his best friend who was killed 
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by a terror attack. The son of this man, now sixteen years old, has been involved in Price 

Tags, although Rav Kelmanson does not know the specifics. He has tried to stop the boy 

from acting this way, but knows he failed at least on one occasion. He tried with both 

logical and religious arguments to explain his opposition to these violent acts.76 

Last, Rav Hager-Lau has also met boys involved in Price Tags: ‘I told them not to 

do it, but it’s not easy. We need people to be more mature than they are. And they are 

young men. So this is our mission as educators (…) to make them calmer about things 

that they cannot agree with. (…) They are good guys but (…) they have no rabbi, they are 

not asking me or no other rabbi, and they think they know everything.’ Like Rav 

Kelmanson, he has used different frameworks to explain his opposition to Price Tags: 

‘My students, some of them need religious reasons, others need Cosmo-political 

reasons.’ Also, just like Rav Kelmanson, he is not sure he succeeds in persuading the 

students of his right: ‘Sometimes I feel that I did not convince them. I feel it, I see it in 

their eyes.’77 

 

 

E. Conclusions 

 

In this chapter, I have introduced the categories of frameworks which the rabbis use, 

namely religion—including morality—nationalism, strategy, or non-ideology. I explored 

which frameworks the rabbis use on three important issues. First, the motivations to 

make aliya and move to Yesha. Five of the nine rabbis were born abroad and made Aliya. 

Rav Rothschild is the only one to make aliya for non-religious reasons, possibly because 

he belongs to the Haredim who are not particularly Zionist. The other four rabbis all 

moved purely for religious reasons. The reasons for moving to Yesha are more diverse. 

Three of the rabbis—including Rav Rothschild—cite non-ideological reasons, three 

rabbis use the nationalist framework, and three give religious motivations.  

 Second, I discussed the Israeli army. Rav Rothschild is the only rabbi who does 

not feel a responsibility to serve in the army. Being Haredi, he and his community are 

exempt from the army draft. Since he does not oppose the army itself but simply does 
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not want his community to serve, I argued that he uses a non-ideological framework. Of 

the other rabbis, two use the religious framework to explain their support for the army, 

three rabbis use the strategic framework and two the nationalistic framework. The 

opinions were more divided regarding soldiers’ refusal to carry out orders to dismantle 

settlements. Rav Rabinovitch is the only rabbi who explicitly approves the refusal of 

orders, based on a nationalistic framework. One other rabbi, Rav Waldman, agrees in 

principle, although only if the settlements are uprooted with the intention to give the 

land to the Arabs. He bases this, just like his support for army service, on a religious 

reasoning. A third rabbi, Rav Goldsmith, does not necessarily call for refusals, since he 

argues this is unfair for the soldiers. However, he is also not against it when soldiers 

choose to disobey those orders. Just as his motives for supporting military service, he 

draws on a nationalistic framework. The other five rabbis interviewed all disapproved of 

refusing to obey orders. Three of them base this on democratic ideas, and are therefore 

calling on the nationalistic framework. Also three rabbis use the strategic framework, 

claiming that the army needs unity in order to be able to maintain Israel’s security. 

 Lastly, I explored which frameworks the rabbis use for the Price Tags. Two of the 

rabbis make light of the phenomenon and asserted that violence by Arabs against Jews 

and their property is much more frequent. All rabbis, however, do take a stand against 

Price Tags. Four rabbis use religious reasons, and most of the rabbis also or solely use 

the strategic framework in rejecting the violence, noting negative consequences these 

acts have on Israel and the settlers. Three rabbis have shared stories of students who 

(may have) participated in Price Tags. Importantly, all three rabbis use all possible 

reasons to convince the students not to adhere to Price Tags. 

To summarize the frameworks of the individual rabbis, it can be seen that a 

specific rabbi often uses the same frameworks for one issue as he uses for another. Rav 

Goldsmith, for example, answers all issues with a nationalistic framework, with the 

exception of ‘aliya.’ Moreover, Rav Waldman answers all questions using a religious 

framework. With the exception of ‘refusal in the army,’ the same goes for Rav Aviner. 

Rav Rothschild responds to all issues with non-ideological frameworks, while Rav 

Kelmanson uses the strategic framework in all issues besides ‘refusal in the army.’ 

Furthermore, Rav Hager-Lau addresses all matters except for ‘moving to Yesha’ with 

strategic explanations. Rav Rabinovitch uses both the religious framework and the 

nationalistic framework evenly and Rav Lichtenstein uses religious, nationalistic and 
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strategic ideas equally for all his responses, and Rav Alfiya mainly operates on 

nationalistic values.  It is thus easily noticeable that for some rabbis nationality is of 

more importance than religion, while for others religion is more important than 

strategy, and so on. 

Pertaining to the specific issues, certain matters are more often responded to in 

one framework than in another. To illustrate, all but one response on ‘aliya’ has been 

religious. In contrast, ‘refusal in the army’ drew only one religious response, and six 

nationalistic ones. The other issues were more balanced between the three frameworks. 

We can thus conclude that although religion is of significance to all the rabbis, apart 

from the decision of the non-native Israeli rabbis to make aliya, religious frameworks 

are not necessarily more often used then non-religious ones. Although it depends on the 

specific rabbi, different matters—including the Price Tag phenomenon, which is often 

addressed by the strategic and religious frameworks—are more likely to be addressed 

using different frameworks, and many rabbis use ideas of more than one category to 

respond to a single issue. Importantly, the rabbis themselves note that when confronted 

with possible perpetrators of Price Tag attacks, they will use whichever framework they 

think will be most effective. Their main goal is thus to convince the audience of their 

view, rather than just to speak in the framework most comfortable for themselves. 
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Chapter 4: Frame Bridging 

 

 

A. Introduction 

 

To find out if the rabbis, the yeshivas or the settlements use frame bridging techniques, I 

look both at the data provided to me during the interviews as well data that can be 

found online when the rabbis, yeshivas or settlements operate websites. In this chapter I 

will first discuss the religious institutions, then the settlements, and finally the 

individual rabbis themselves.  

 

 

B. The Institutions 

 

All the rabbis work for a yeshiva—two of them are mechina yeshivas. Since Rav Alfiya 

and Rav Kelmanson both work for the Yeshivat Beit Va’Ad L’Torah in Otniel, I have 

researched eight religious institutions in total. First, I will discuss Rav Rothschild’s 

Yeshivat Knesset Yitzhak in Modi’in Illit. This institution does not have a publications 

network or any online promotion. Small distributions are handed out by the yeshiva 

only on paper and are circulated only amongst the audience directly related to the 

yeshiva. Since the yeshiva is a branch of the same institute located in the Israeli city of 

Hadera, relations between these two branches do exist. Being a Haredi institution, it 

does not reach out to non-Haredi people or institutions, and concerns itself mainly with 

the happenings in and of its own community. To illustrate, the yeshiva’s regulations 

strictly forbid students from reading newspapers of whatever source. I therefore did not 

find any reason to believe this yeshiva is involved in frame bridging. 

The other seven institutions belong to Orthodox communities, and they all have 

websites. With the exception of the declaration of Rav Aviner’s Yeshivat Ateret 

Yerushalayim that “We strengthen the Jewish hold in the Old City of Jerusalem, 

especially in the so-called “Muslim” quester (i.e. the Renewed Jewish Quarter),”78 none 

of the websites have clear political ideas voiced on them. According to the websites, the 
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materials that are published focus mainly on religious matters. Although most of the 

institutions have some sort of a publications program, this focuses almost exclusively on 

religious issues, and not on the more societal and/or political subjects. Rav Rabinovitch, 

for instance, notes that publications of his Yeshivat Birkat Moshe in Ma’ale Adumim 

focus mostly on Judaism. He also notes that the books and articles published by the 

yeshiva are of a scholarly level, and ‘is highly respected in the scholarly world.’79 

Yeshivat Beit Va’Ad L’Torah in Otniel also mainly publishes scholarly books, and these 

are sold all over Israel.80 Rav Waldman’s Yeshivat Nir in Kiryat Arba publishes ‘scholarly 

articles about the studies, Halakhic studies and also on matters of faith and philosophy.’ 

He himself is a teacher of Jewish philosophy and morals.81 Moreover, Rav Hager-Lau 

explains that his mechina in Beit Yatir does not publish a lot, and the publications that do 

exist focus mostly on the Parashot Shavua.82 Rav Goldsmith of the Chitzim Yeshiva High 

School in Itamar claims that there are no publications at his own institution. He points 

out that the main yeshiva of Itamar, Yeshivat Gvoha, prints a pamphlet about twice per 

year. These are then either for Halakhic writings, or sometimes dedicated to a deceased 

person.83 Rav Waldman also emphasizes that his yeshiva does not aim to change the 

students’ minds with their writings: ‘They choose their way, they choose their opinions 

too. There is no such thing according to our Torah of one forcing himself upon the other. 

They are mature people. Even with children, otherwise you drive your child away from 

your understanding of life.’84 

Rav Lichtenstein’s Har Etzion is the only yeshiva that also publishes political 

messages, among which condemnations of Price Tags and calls to obey all army orders. 

However, Rav Lichtenstein expresses doubt whether these have much influence on the 

students: ‘Do all our students accept our opinions? No. (…) The staff itself is not 

homogeneous. (…) We can only train our students, or to the extent that public 
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pronouncements have any meaning.’85 Rav Hager-Lau explains that his mechina tries to 

communicate its messages mostly from person to person rather than on paper, and is 

also skeptical that the students will take in most of the messages: ‘Most of our doing is 

by heart, speaking from our mouths to their ears. We are praying that they will 

understand what we are saying, even if they will take twenty per cent, it will be good. 

(…) I think education is not pirsomet [publicity]. It’s not shouting it in every place. Just 

speak with a man, his eyes, his ears, and this is education.’86 Regardless of its success, 

however, Yeshivat Har Etzion reaches out to its students, prospective students and their 

parents, and is therefore involved in frame bridging. 

 

 

C. Settlements 

 

Most of the settlements in this research operate a website, although neither Rav Hager-

Lau’s Beit Yatir nor Rav Goldsmith’s Itamar do. Rav Goldsmith does operate the Friends 

of Itamar website, which I will count as his personal page, because he is the moderator, 

his personal information is given as contact information, and the homepage features a 

picture of him and his wife.87 Although Modi’in Illit has a professional looking website, it 

is mentioned that it was established by residents themselves due to the fact that the 

municipality did not live up to its obligation to provide its citizens with up-do-date 

information. The other settlements, Ma’ale Adumim, Alon Shvut, Beit El, Otniel, and 

Kiryat Arba all have official websites. 

 Three things are striking when examining the different sites (including the 

unofficial Modi’in Illit website). First, with the exception of Kiryat Arba,88 which declares 
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the necessity of settling in the Hebron area, none of the sites address political issues 

relating to Yesha, the future of the settlements, or similar subjects. The ‘News’ sections 

are mostly filled with news on holidays, visits by out-of-town rabbis, changes in opening 

hours of public services, etc. A second point of interest is that all the websites provide a 

biblical history of their particular settlement in the Torah, with the exception of the 

Haredi settlement of Modi’in Illit. Last is the surprising fact that on the website of Kiryat 

Arba, links are given to different websites on which an account is given of the 

settlement, including a description by Peace Now,89 which openly declares opposition to 

all settlements, including Kiryat Arba. 

 The first and second points hint that most settlements do not actively promote 

political views on their websites, but merely religious views. However, the emphasis on 

the religious importance of the land that is repeatedly advertised, show that frame 

bridging techniques are used by these settlements on their websites, by reaching out to 

religious audiences. Religion seems to be of greater importance to most settlers than 

realpolitik. Through the religious message, the audience is encouraged to resort to 

action in the form of moving to Yesha, or supporting the settlement movement. This is 

called motivational framing (Zoch et al. 2008:351). 

Lastly, although the website of Kiryat Arba is the only settlement that gives a 

directive towards its citizens on the importance of its existence on its website, it also 

gives links to histories of its settlement that may not be the best ones for promoting 

their right to existence. Although on this specific page itself only purely objective 

statistical information is given—name and location of settlement, year of establishment, 

the distance from the Green Line, whether it is located inside or outside of the 

separation barrier, and a table on the number of residents since 1967—on other pages 

of the website explanations are given as to why settlements in general are illegal, 

illegitimate, and harmful to Israel’s interests (Peace Now 2003:pars.1-3), and why the 

presence of settlers in Kiryat Arba specifically undermines the rights of Palestinians. For 

example, it quotes another Israeli NGO, the human rights group B’Tselem, as saying: 

“The settlements in the heart of Hebron severely damage not only the urban 

development of the city, but also the ability of the residents to live a normal life. The 

                                                                                                                                                                                     
the citizens of this place, that they have given security to the State of Israel.” (translated from Hebrew: 
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main reason for this is the systematic violence exerted against the residents by the 

settlers who live in these areas.” Moreover, it talks about security measurements that 

disadvantage Palestinian residents, violence by settlers, and “severe abuse of Palestinian 

civilians by IDF soldiers (Peace Now 2005:pars.24-6).” The fact that the Kiryat Arba 

webpage provides a link to Peace Now website suggests that they are willing to give a 

fair and balanced account of the history of the settlement, albeit possibly under the 

assumption that those who enter the site will already see Kiryat Arba from a positive 

point of view and might be biased against Peace Now. 

 To conclude, with the exception of Kiryat Arba, no settlement has been voicing 

any political attitudes on their websites. However, with the exception of Modi’in Illit, all 

settlements that have websites give detailed accounts of the importance of the land to 

Judaism and the Jewish people. Although not explicitly mentioning the political aspects 

of settling in Yesha, the theological value in doing so is insinuated by the biblical 

histories provided. It can therefore be said that the settlements of Ma’ale Adumim, Alon 

Svhut, Beit El, Otniel, and Kiryat Arba are involved in frame bridging techniques. 

Evidence of frame bridging for the settlements of Beit Yatir, Itamar, and Modi’in Illit has 

not been found. 

 

 

D. The Rabbis 

 

Two of the rabbis—Rav Goldsmith and Rav Aviner—are actively promoting their ideas 

to a wider public. Rav Goldsmith launched the English-language website Friends of 

Itamar,90 on which projects, activities and festivities in Itamar are documented and 

advertised.91 There is also a section where Torah portions are being discussed.92 A 

repeated call is made to visit Itamar, and pictures and videos of the settlement are 

posted on the website.93 The News section of the website lists people and organizations 

who have visited the settlement, often including pictures. While exploring this website 

for the purpose of writing this paragraph, I saw that my name—although misspelled as 
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Dona94—and picture are also featured on the website, under the heading of “Itamar 

welcomed the visit of Dona Cohen from Holland. Dona is working on her masters and 

came to Israel for a few months to do her research. She hopes make [sic] Aliya one 

day!”95 The settlement is portrayed positively, seemingly to ensure financial donations 

to the community, since on the bottom of every page a call for donations is made. 

Promotion of Rav Goldsmith’s personal ideas is also seen on his YouTube channel,96 

where he posts new videos regularly.97 These videos focus on Torah teachings, Itamar 

landscapes, documentation of demonstrations against the uprooting of settlements, and 

also political ideas on, for instance, the 2010 flotilla incident in Israel98 (Goldsmith 

2010). 

 Rav Aviner of Beit El is involved in a great amount of outreach for his personal 

teachings. Rav Tzion gave me a free copy of a 2005 book by Rav Aviner, consisting of 

questions raised during his radio show and Rav Aviner’s reactions. The questions are all 

on religious rulings, but sometimes regarding political situations. To illustrate, the book 

is divided into eleven main sections, ranging from Orach Chaim (Laws of daily living) to 

Land and State of Israel, and War (Aviner 2009:5-13). In this last section, questions such 

as “Is it a mitzvah to be drafted into Tzahal?” and “Is it ethical to kill a terrorist when it is 

logical to assume that he will no longer murder?” are being addressed (Aviner 

2009:233,238). He also publishes articles addressing similar topics. Moreover, Rav 

Aviner has his own website,99 where his teachings are displayed in audio and video 

messages and in a Q&A-section. The questions all focus on religion, and are often a-

political. The two upper questions on 20 June 2012, for example, are: “Is a peacock 

Kosher?,” and “I am a student in university and have to hand in a work. Can I pay 

someone to do the work for me?”100 However, he also answers many political questions. 

Rav Aviner is thus clearly involved in frame bridging through his website, and through 

his published books and articles. 
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 Unlike Rav Lichtenstein and Hager-Lau, who express caution to assume their 

impact on the students, Rav Tzion is convinced of Rav Aviner’s influence. He recalls 

many incidents in which people ask Rav Aviner for his advice on elections: ‘Rav Aviner is 

not like a Hassidic rabbi who says, “this is what I’m telling you to do”. (…) He says, “I’ll 

tell you the general rules, and then you figure out within the general rules, you got to 

make your own decisions”.’ Rav Aviner even made up an acronym: “Yalal”, for “Yodea 

Lehistader Levad” [to know how to take care of yourself]. ‘So sometimes when the guys 

in the yeshiva or people in the yeshuv [community / settlement] ask him a question like 

“What should I vote for?” he says “Yalal!” You know, “figure it out on your own”!’101  

 

 

E. Conclusion 

 

In this chapter, I have looked at websites, publications and possible other media used by 

the yeshivas, settlements and rabbis in this research to determine whether they are 

involved in frame bridging. I have found that none of the yeshivas use their websites for 

frame bridging. Rav Lichtenstein’s Yeshivat Har Etzion is the only institution involved in 

frame bridging, which it does through publishing political articles and pamphlets. 

Reaching out to wider sentiment pools is more prevalent with the settlements, five of 

which—Ma’ale Adumim, Alon Shvut, Beit El, Otniel, and Kiryat Arba—are involved in 

frame bridging tactics. They do so through religious justifications for settling in Yesha on 

their websites. In addition, the website of Kiryat Arba also gives direct political motives. 

Of the rabbis, two are involved in frame bridging. Rav Goldsmith promotes life in Itamar 

and Yesha as well as direct political views using the internet. The same is true for Rav 

Aviner, who also uses his books and articles for the same purpose. 
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Chapter 5: Frame Amplification 

 

 

A. Introduction 

 

In this chapter, I will examine whether the rabbis use frame amplification. I will look at 

both the values and the beliefs the rabbis bring up when discussing three related issues. 

First, I will look at the issue of land, namely the rabbis’ values concerning its sanctity and 

their beliefs regarding compromising for peace. Second, I will discuss homeland 

security, namely the rabbis’ values regarding the Palestinians’ rights and their beliefs on 

security solutions. Third, I will focus on terrorism, namely the rabbis’ values regarding 

the nature of terrorism in society and their beliefs on ways to counter terrorism. 

 

 

B. The Land 

 

Unsurprisingly, all eight rabbis believe that Jews can rightfully live in Yesha. Rav 

Lichtenstein, for instance, says that ‘Religiously we have a right to be here, this is our 

land, our country. (…) I don’t feel like I’m stealing somebody else’s land.’102 Rav 

Kelmanson confirms: ‘I know that all this land belongs to the Jewish people and I don’t 

have any inferiority complex or guilty complex to be here.’103 This is thus a value all 

rabbis have in common. However, of the nine rabbis interviewed, four would agree to a 

two-state solution and five would not. This is due both to a difference in values as well as 

in beliefs. 

  

Values 

Although the rabbis all agree that Jews have the right to live in Yesha, there is a 

difference in the religious value they hold for the land. Their attitudes on this influence 

whether they are willing to compromise on the land, and if they think peace is of a 
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higher value than the land or vice versa. In part, this has been explained in Chapter 3 by 

Rav Lichtenstein, who discussed two different approaches regarding the holiness of the 

land. He himself is ‘willing to compromise for peace and to leave some of the territories 

(…) Because at the end of the day, large vs. small is better. But peace vs. war is much 

better.’104 

 Rav Alfiya shares this view: ‘I think that, if there is peace, real peace, we have to 

leave Judea and Samaria. If it is needed for making peace.’105 Rav Kelmanson also 

expresses his willingness to forgo some of his territorial rights in exchange for peace: ‘If 

there will be an opportunity to finish something, to create a paradise in this world and to 

make a new Middle East without war, then okay, let’s think about how we should make a 

compromise.’ Just like Rav Lichtenstein and Rav Alfiya, he also stresses that he needs to 

believe in the honesty of the peace to be fully on board with the compromise.106 Last, 

Rav Hager also presses for the importance of peace and peaceful relations: ‘I think that 

the solution of the Palestinian and Israeli war is that we have to understand that we live 

here together for a long time. (…) I think this is the first step for peace.’107 

 The rabbis opposed to giving up land, however, do not agree theologically with 

this philosophy. Rav Waldman’s stance on the land clearly counters that of Rav 

Lichtenstein, suggesting that the return of Jews to the Land of Israel ‘is a divine process 

of redemption being led by G-d, the G-d of Israel who is arousing the Jewish people to 

awaken to redemption, to leave the galut [diaspora].’ Moreover, he states that the 

concept of land for peace is ‘distorted’ and that ‘no nation in the world would dream 

about agreeing to such a concept. (…) You don’t compromise on your homeland, 

otherwise you don’t deserve a homeland.’108 Also Rav Goldsmith maintains that: ‘No 

country in its right mind will give away its land, not for peace and not for war. (…) It’s 

the God-given land to the Jewish people. (…) Israel should not have to give away its 

homeland. No one gives away a mother.’109 
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Moreover, Rav Aviner also objects to the notion of land for peace. He believes that 

Arabs can live in Israel as long as they accept that Jews will be the rulers: ‘You can live 

peacefully, and you can have civil rights, and you can live here. If you wanna leave, then 

you can leave. (…) If you wanna fight (…) we’re gonna do the best to try to overcome.’ 

Uprooting Jews from their homes, he says, is against the Halakha.110 “This land belongs 

to [the Jews], all of it, in the borders stated in the Tenach. (…) We had a Kingdom here 

for thousands of years. (…) We have to state clearly to the Arabs and the entire world: 

This Land is our place. It is all ours. This Land was, is and will always be, our place 

(Aviner 2012b).” 

The main difference in values can be summarized as saying that the four rabbis 

who support a two state solution—Rav Lichtenstein, Rav Alfiya, Rav Kelmanson, and Rav 

Hager—hold peace to be the highest value, while the five rabbis who oppose it—Rav 

Rabinovitch, Rav Aviner, Rav Goldsmith, Rav Waldman, and Rav Rothschild—hold the 

land to be of the highest value. Although Snow et al. (1986) see one’s views on how 

serious an issue is as a matter of beliefs, I argue that it functions as a value instead. After 

all, the seriousness of giving up land which is seen as part of the Jewish homeland is 

what shapes ones values relating to the land. 

 

Beliefs 

Besides a difference in values, the rabbis opposing a two-state solution also hold 

different beliefs from the rabbis supporting it. Where Rav Lichtenstein, Rav Kelmanson, 

Rav Alfiya, and Rav Hager believe that under certain circumstances, a compromise on 

land can lead to peace, the other four rabbis do not. Rav Rabinovitch comments that 

when Jews are ready to compromise, this leads to more terror from the Arabs: ‘What the 

Oslo Accords111 meant, was that the Jews are afraid of us. And if they’re afraid of us, then 

you have to hit them on the head.’ He claims that several terrorist incident that took 

place in Israel shortly after the expulsion from a Jewish family from a Hebron house112 

were a direct reaction to Israeli compromise: ‘I have no doubt the Arab terrorists are 
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encouraged by something like [the expulsion], because they feel like it means that “See, 

the Jews are afraid of us. If the Jews are afraid of us, then you have to hit them on the 

head”.’ Thus, he says that there can only be peace between Jews and Arabs when ‘Israel 

is on its guard and strong. Then, they respect strength.’ Moreover, he claims, the Arab 

leadership does not desire peace with Israel: ‘[They] get a lot of money from European 

and other countries in order to keep up the fight. So it pays them to do that.’113 

 Rav Aviner also does not believe that giving back land will foster peace, although 

he stresses that Jews who are in favor of this are not ‘enemies of the Jewish people, but 

it’s that they think that’s the way that’s gonna save the Jewish people.’ Rav Aviner claims 

a shared value with these Jews, by arguing that they, like him, want the best for the 

Jewish people and Israel, and that they only differ in their beliefs on how to achieve 

this.114 I argue, however, that there is also a significant gap in the values of the 

supporters and opponents of giving back land relating to their views on the holiness of 

the land and the importance of peace. Rav Aviner also explains on his website that “to 

imagine (…) that in exchange for conceding a third or two thirds of our land, our 

neighbors will make peace with us (…) constitutes irresponsibility and worse,” since the 

“Arab wolves” are coming “to annihilate us (Aviner 2012a).” 

 Rav Goldsmith is also convinced that forfeiting territory will not bring peace: 

‘There are over twenty-somewhat Arab countries surrounding us completely. We’re a 

little tiny pin amongst this huge massive land of Arab states around us. It is absolutely 

insane to think about that Israel has to give away its assets.’ He refers to the 

disengagement from Gaza to show the dangers in giving up land: ‘When eight thousand 

Jews who lived there were thrown out of their homes in a crazy decision that was made 

(…) for some kind of peace. We saw what this peace was worth. (…) All we’ve gotten 

from peace is murder, terrorism, threats from Iran, from up North.’115 

 Lastly, Rav Waldman tells a story of people asking him ‘Wouldn’t you be willing to 

give up a finger in order to save your arm?,’ an analogy of giving up (parts of) Yesha in 

order to maintain a Jewish majority in the State of Israel. He responds first by explaining 

how Tel Aviv, rather than Hebron would be considered ‘a finger’ and Hebron should 
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better be described as ‘the heart.’ Secondly, he states that the Arabs want ‘to take your 

finger not in order to save the arm, but in order to weaken the arm so that [they] can 

take the arm. (…) Our enemies don’t want to compromise, they want everything.’116 He 

also remarks that he does not believe there can be peace between Israel and the Arab 

leadership at all: ‘If they would’ve wanted, they could’ve had it many stations along the 

way.’117 

 The reasons given by these rabbis can be classified under the third variety of 

beliefs, regarding prejudiced ideas of the opponent. The rabbis opposed to giving up 

land for a two state solution talk about the desire of the Palestinians to eradicate the 

State of Israel entirely. The rabbis who support a two state solution, on the other hand, 

do believe in the possibility of living side by side with a Palestinian state, although it 

should be mentioned that none of them are optimistic in seeing that happening in the 

near future. 

 Regarding the fourth variance of beliefs—whether action by the SMO can bring 

change—there are differences among the rabbis. Action by the SMO against giving up 

land is seen in the form of demonstrations against demolitions and evacuations. Rav 

Rabinovitch is active in these activities, for instance by demonstrating against the 

evacuation of Migron118 (Nahshoni 2011b:pars.1,3-5). Rav Aviner, on the other hand, 

does not think protesting these evacuations will have any effect. Even regarding the 

Ulpana neighborhood in his own settlement of Beit El, which has been partly evacuated 

in June 2012 (Rudoren 2012:pars.2,5), he does not think demonstrations will do any 

good: ‘It’s already decided. (…) It’s not like you’re gonna be able to change their minds.’ 

Also, he says: ‘You can also go to a protest because people think [the soldiers] get scared. 

(...) But the Tzahal is not gonna get scared, even if you bring 10,000 people to protest. 

(…) we’re surrounded by three hundred million Arabs, and the army is not scared of 

them. So you think they’re gonna be scared from how many settlers you can bring?’119 
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Notably, Rav Aviner was also against any kind of civil disobedience in the 

disengagement from Gaza (Levinson and Ettinger 2012:par.20). 

 On the last type of beliefs—whether personal involvement has a great urgency or 

not—there are also differences between the rabbis. Where some rabbis who believe that 

action by the SMO can lead to change also emphasize the urgency of actually taking this 

action, other rabbis keep a more neutral stance. Rav Rothschild—the only rabbi in this 

research without clear Zionist aspirations—does not advocate protesting against 

demolitions, although he also does not declare that protesting in and of itself is wrong. 

Although Rav Rothschild would not be in favor of giving up land or evacuating 

settlements, he claims that Haredim ‘only demonstrate when it comes to uprooting our 

Orthodox beliefs. You can see this all over Israel also. Unless somebody touches 

Orthodox beliefs, then we don’t demonstrate. We are quiet people.’120 It should be noted 

that his settlement of Modi’in Illit, together with Beitar Illit—the only other Haredi 

settlement in Yesha—and Rav Rabinovitch’s Ma’ale Adumim, are believed by the Israeli 

government to remain part of Israel under any peace agreement (Lazaroff 2010:par.7). 

Nevertheless, Rav Rabinovitch, whose settlement would also survive an agreement with 

the Palestinians, still emphasizes the importance and urgency of demonstrating against 

any home demolitions, while Rav Rothschild refrains from doing so. 

 

 

C. Security Measurements / Treating the Palestinians 

 

All the rabbis interviewed for this research believe in the importance of homeland 

security, and support security measurements to secure the safety of the Israeli people. I 

will now discuss the values the rabbis express concerning Israel’s security and the rights 

of the Palestinian people. Then, I will discuss the rabbis’ beliefs regarding the causes of 

terror and violence against Jews in Israel and the ways to combat it. 

 

Values 

The values concerning homeland security are similar to those regarding army service, 

since the rabbis support the army because it protects the country. If we look back, we 
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see that for Rav Aviner and Rav Waldman the motivations are religious, claiming that 

the army should be supported because it is a mitzvah to defend the Land of Israel. Three 

other rabbis—Rav Lichtenstein, Rav Kelmanson and Rav Hager—point at strategic 

reasons for their support, claiming that without an army and without security measures, 

the country would not survive. Lichtenstein also adds that ‘religiously, we have to take 

care of security.’121 In sum, some rabbis consider it a religious obligation to provide 

security for the State of Israel and the Jewish people, while other rabbis think in realistic 

terms. The nationalistic framework that Rav Rabinovitch and Rav Goldsmith pertain to 

is less relevant for the issue of security. 

 A second point concerns the rabbis’ values regarding the infringement on 

Palestinians’ rights due to security measures. Several of the rabbis brought this issue up 

themselves. Rav Lichtenstein elaborates on the differences between the collective and 

the individual. He stresses the need to ‘confront [Palestinians individuals] as human 

beings. We should confront them in harmony, peace, friendship.’122 Rav Kelmanson also 

points out the difficult situation where there is war at a national level, and many 

personal connections between individuals. He repeats that the security checks are not 

good for the individual Palestinians, including some of his personal friends and workers 

in Otniel: ‘I explain myself to my friends, and they say “it’s okay, we understand, we 

understand.” They say that. I hope that they really understand. But it’s not a nice 

situation.’123 Rav Waldman too expresses concerns that the security measures impact 

innocent people: ‘Of course even peaceful civilians suffer from it. (…) When you have 

barriers you are punishing also those who are not to be punished.’ However, he belittles 

the significance of the problems by adding that the barriers also effect the Jewish 

population: ‘We have to sometimes wait in line in the car on the way to Jerusalem.’124 

Furthermore, Rav Aviner ‘has often written that you can’t punish Arab A for something 

that Arab B has done. It’s immoral.’ He does, however, strongly support measurements 

such as curfews. Like Rav Lichtenstein and Rav Kelmanson, Rav Aviner too stresses the 

difference between the Palestinian collective and the individuals: ‘Obviously we’re in a 
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national struggle, but (…) we’re not in a fight with Mahmud and Ahmed.’125 Moreover, 

Rav Alfiya stresses that the relations between the Jews from Otniel and the Arab 

workers in the settlement are good ‘because it’s people to people, it’s not nation against 

nation. It’s human beings among each other.’126 Even though most rabbis are at least 

somewhat worried about the implications of Israel’s security checks for Palestinian 

civilians, they have very different suggestions in dealing with them. I will discuss these 

now. 

 

Beliefs 

Rav Lichtenstein admits that he does not know a good solution for the friction between 

securing Israel’s safety and protecting Palestinians’ rights: ‘Every person is both 

individual and a collective. (...) The right views everything only through the perspective 

of the collective. The left views everything only through the perspective of the 

individual. The truth is, you have to combine both perspectives. (…) Where is the exact 

line? It’s difficult to say at times, that’s reality.’127 

 Rav Kelmanson is slightly more secure in the morality of the measures, although 

he too has his reservations. He talks about curfews and checkpoints, and reiterates their 

necessity in the current situation. Rav Kelmanson also explains that there is a rule when 

Arab visitors come into the settlement, he is obligated to escort them while carrying a 

gun: ‘I am not allowed according to the law to bring them in before first checking them 

in the gate. (…) I apologize, but if someone from the army or from the police will catch 

me bringing them in without a gun, I will get a report. And they will throw him out. (…) I 

know about a man who got NIS 10,000128 report.’ He does affirm, however, that he 

thinks the security measures are of great importance. 

 A different story is heard from Rav Waldman. Although he agrees that the 

checkpoints are necessary for Israel’s security, he argues that the government is to 

blame for this: ‘The government was not very intense and active in getting a hold of 

those who implemented terror and punishing them. And because of that, we had to have 

barriers. (…) That hurts people that have not done anything bad. (…) And we are against 
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collective punishment.’ He is thus calling for a harsher treatment of Palestinians who are 

involved in terrorist attacks, so that the civilian Palestinians will not be punished by 

security measures. These harsher measures, Rav Waldman contends, should include the 

death penalty, but ‘only in special cases where there is an expression that they are 

destroying Jews because they are Jews. (…) But only when you see with your eyes, two 

witnesses. So we’re saying that capital punishment should be applied in the most severe 

cases where you know and see what’s going on. That should deter.’129 Rav Waldman thus 

has different beliefs regarding the second type of belief—beliefs on where blame is cast. 

Where other rabbis merely point at the need for security checks because of the minority 

among the Palestinians who commit terrorist crimes, he condemns the Israeli 

governments for creating an atmosphere in which measures that hurt all Palestinians 

are necessary. 

 In his book, Rav Aviner also pleads in favor of the death penalty, in part for 

similar and in part for different reasons. First, “If we capture him, put him in jail, and he 

is later released, as is the custom130—to our great distress—he will continue to murder. 

(…) More than 180 Jews have been murdered by released terrorists who have murdered 

again.” Secondly, Rav Aviner argues, in a time of war “we do not lock up an enemy who is 

shooting at us, but we fire back at him.” According to him, the Halakha orders that in 

times of war “The best of the non-Jews should be killed.” Finally, he claims that the death 

penalty for terrorists is ethical not only for the Jews—by protecting them against the 

terrorists—but also for the terrorist—”since if we kill him, we stop him from killing 

others and lessen his “Gehinom” (punishment in the World to Come) (Aviner 2009:239-

40).” 

 This notion of ethics is in stark contrast to the ethical treatment that Rav 

Lichtenstein sees fit. He reasons that although killing a terrorist in battle is acceptable, 

killing a terrorist after his capture is not: ‘As long as I am fighting [a terrorist], I have to 

fight him with all the power and intensity that I have. But the moment I capture him, I 
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should treat him with dignity and respect.’131 Most of the other rabbis are located 

somewhere in the middle of this debate. Rav Hager-Lau, for example, explained during a 

military conference: “I teach my soldiers that their lives are more important than the 

lives of innocent Palestinian civilians that sometimes get caught in zones of battle. Of 

course, we seek to minimize civilian casualties as much as possible - and we go to great 

lengths to do so (In Bar-Ilan University 2011:6).” 

 

 

D. Terrorism 

 

The importance given to terrorist threats differ greatly among the rabbis in this 

research. I will discuss these differences under the heading of ‘values.’ Since the opinions 

of the rabbis on the best ways to combat terrorism have already been discussed in the 

previous section. Under ‘beliefs’ in this section I will only address the different ideas the 

rabbis hold regarding the causes and nature of terrorism. 

 

Values 

An interesting facet about the rabbis’ values regarding security is that some rabbis 

actively draw attention to the existence of terrorism in their settlement, while others are 

belittling it. This again points to what Snow et al. (1986) call a variety of belief, but what 

I look at as a variety of value, namely ideas on the seriousness of the matter. Rav 

Goldsmith willingly advocates that Itamar has suffered more terror attacks than other 

Jewish settlements: ‘We have lost twenty people who were murdered in the last decade 

to terrorism. (…) We are surrounded by terrorists.’ He repeats that Palestinians from 

neighboring villages, like Schem and Beit Furek are very hostile: ‘They don’t want the 

people of Itamar to live here. And this is of course what the fundamental Islamic 

terrorism is all about. (…) They sanctify death, unfortunately.’132 In the community at 

large, this emphasis on terror also comes forward. Rav Goldsmith informed me that a 

recently build kollel was named Mishkan Ehud [Ehud’s Residence], after Rav Ehud Fogel, 

one of the victims of the terror attack in 2011, in which five members of one family were 
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stabbed to death at night by two Palestinians. Before his death, Fogel taught at Itamar’s 

yeshiva. In addition, the same is seen on the Friends of Itamar website, moderated by 

Rav Goldsmith himself. There is a specific section to commemorate all the terror victims 

of Itamar.133 At the ‘Completed Projects’ page,134 it can be seen that many more projects 

are devoted to Itamar’s terror victims. The uppermost project listed is a Hachnasat Sefer 

Torah, which is the ceremony of welcoming a new Torah scroll into the synagogue. This 

ceremony was done “in memory of the five Itamar children,” referring to the five Fogel 

family members. Moreover, it shows the finishing of the writing of a new Torah scroll by 

Yitro Asheri, which was done in memory of “Eliyahu Asheri who was kidnapped and 

murdered last summer and in memory of the other murdered children of Itamar.” In the 

‘Projects’ section of the website,135 it also mentions the uncompleted project 

‘Bedamayich Chayi,’ the erection of a permanent synagogue in Itamar, “in memory of its 

fifteen martyrs who were killed in terror attacks over the last six years.” Although the 

desire to commemorate murdered community residents in itself is not peculiar, it is 

striking how much attention is given to this in the community in Itamar, especially in 

comparison to the other rabbis, yeshivas and settlements. 

 Rav Waldman, for example, fervently rejects the idea that his settlement of Kiryat 

Arba has undergone more terrorist attacks than other settlements: ‘None more than in 

Yerushalayim [Jerusalem] or in other places. But the concept of Hevron, or Judea and 

Samaria, arouses this feeling. Unfortunately, terrorist attacks have been all over Israel, 

and not only in Judea and Samaria. Bus stations, buses, in Afula, Tel Aviv.’ He notes that 

his Nir Yeshiva used to host many international students: ‘This was more than thirty 

years ago. But when the massacre at the Beit Hadassa136 occurred, since then foreigners 

don’t come here. Parents are against that.’137 The two rabbis seem to have different goals 

in talking about the frequency of terror attacks in their settlements. Rav Goldsmith is 

seemingly striving to gain the sympathy and (financial) support of foreign donors. 

Notably, directly after the murder of the Fogel Family in their home in Itamar in 2011, 

the settlement saw a population boom. According to Itamar’s secretariat, the settlement 
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experienced an immigration growth of one hundred percent in the wake of the attack 

(Kahn 2011:pars.2-3). Rav Goldsmith explains: “People come filled with fire for the 

Zionist mission; they want to show our enemies they cannot weaken us – and that the 

murders will bring no long-term benefit (In Kahn 2011:par.5).” As opposed to Rav 

Goldsmith, Rav Waldman wants to divert attention to the positive things surrounding 

Kiryat Arba and the Nir Yeshiva, likely in part to attract potential (foreign) students. 

That is not to say that Rav Waldman does not acknowledge terrorism taking place or 

negates the necessity of security measures, but merely that he does not differentiate 

between his own region and other regions in Yesha or Israel proper. He reminisces back 

to the early years of the settlements, before terrorism broke out: ‘We travelled in the 

Arab buses and the Arabs travelled in Jewish buses, Arab taxis, Jewish taxis, it was so 

natural. (…) We took Arab hitchhikers in our cars, they took us!’138 Rav Waldman and 

Rav Goldsmith are therefore using different ways to achieve their end-goal, namely 

outside support for their cause. 

 Rav Rabinovitch emphasizes the everyday risk of terrorist attacks, and the fact 

that he used to take Arab hitch hikers with him ‘over thirty years ago, forty years ago. 

(…) They felt safe and I felt safe. But once terrorism began, it became impossible to do 

that. There is just no way to know who is a friend and who is a foe.’ Although he 

comments that Ma’ale Adumim has not seen much violence, ‘there have been incidents 

of violence very close by.’ He also points out that in other parts of Israel, terrorism is still 

a daily reality: ‘Let’s not forget that the terrorism hasn’t stopped. The newspapers don’t 

even report it any more. Except on weekends, they report on how many rockets were 

shot at the south during the week.’139 

 The other five rabbis, however, actually disregard terrorism in their own and 

other communities. Although about fifteen students from Yeshivat Har Etzion were 

killed in wars and five in terror attacks, and although Rav Lichtenstein has experienced 

minor violence from Palestinians mostly in the form of rock-throwing, his main message 

is still to ‘figure out solutions that allow us to forgive. (…) I don’t think anything 

productive will come by dwelling upon [terror attacks].’140 A similar story is heard from 
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Rav Aviner. Although he has lost his brother-in-law and several students to terror 

attacks, and he has been personally attacked by Palestinians,141 neither he nor Rav Tzion 

spends much time talking about it. He argues: ‘We don’t look at the darkness, we always 

look at the light. Because the light is always shining greater than the darkness is tough.’ 

To illustrate, Rav Aviner believes we should adhere to the same principle as statisticians: 

‘If something is ten percent off, they just disregard it. (…) So he’s able to keep 

perspective on things and when other people get very worked up in the moment or the 

certain situation, he’s able to see things on the whole.’142 Rav Alfiya is also does not 

dwell upon terrorist attacks: ‘It brings sadness and sorrow, but we understand the 

reality and it can happen. It’s very simple, it can happen.’143 After his interview, I heard 

from his colleague Rav Kelmanson that Rav Alfiya was present during the terror attack 

that killed Emil Grunzweig in 1983. During a demonstration by Peace Now, a right-wing 

activist threw a bomb to the crowd, killing Grunzweig (Kubovich and Haaretz Service 

2011:pars.2-3). According to Rav Kelmanson, Rav Alfiya was really close to this bomb, 

even though he was not wounded himself. As I will come back to later, Rav Alfiya was a 

member of Peace Now himself at the time.144 

 Furthermore, Rav Hager also does not elaborate much on terrorism: ‘We know 

that this is the way, and this is our land, Israel.’ He highlights that ‘the kibbutzim145 lost 

more people than the settlements.’146 Interestingly, he is the only rabbi I have spoken to 

who does not reject the idea of staying in Yesha in the case of a two-state solution in 

which the permanent borders of Israel will be drawn and not include his settlement. 

This also suggests that he is less concerned with threats of terrorism than some of the 

other rabbis. Rav Alfiya, for example, says: ‘I will withdraw with the state, with Israel. 

Right now, in this step of history. Perhaps in twenty years many things will change, I 
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don’t know. But (…) I don’t want to be a victim of this hostility.’147 Rav Goldsmith would 

also decide against this: ‘What do you think would happen if the Arabs were ruling here 

and over (…) the Jewish people living over here? (…) We would be swallowed up by the 

wolves.’148 Rav Kelmanson would also retreat with the state, although his wife told me in 

an unofficial conversation that she does not agree and would like to stay. Unlike her, Rav 

Hager is not so certain he would like to stay, but he would consider the option: ‘In Gush 

Katif149 we spoke about it. What is more important: the settlements or the flag of Israel? 

(…) Ramban150 says the settlements are more important. And this is a debate in Zionism. 

I don’t know what I will do when there is such a question.’151 

 Last, Rav Kelmanson also does not focus much on terrorism. However, as a 

professor in Holocaust Studies, he does reiterate the importance of a strong Israel based 

on the violence Jews in diaspora have faced: ‘You can call be paranoid, as most of the 

Jews, but Jewish history made a lot of reason for Jewish paranoia.’ He also mentions the 

‘Small Holocaust,’ when the Dutch government did not let Jews who fled the country 

during the war come back to Holland after the war: ‘So I am a Zionist. (…) And I stay in 

Europe many times every year. (…) But I don’t want to return. I need my independent 

land.’ He notes: ‘We have a problematic neighbor. And we don’t say bad neighbor, I don’t 

consider them as demons. But now, unfortunately, they’re my enemies, and they’re very 

hard enemies. (…) And because of that I want to be strong and nervous in my politics.’152 

 

Beliefs 

A clear difference can be seen in the rabbis’ beliefs concerning the causes of terrorism. 

Rav Rabinovitch, as mentioned earlier, contends that terrorism arises when the 

Palestinians see weakness on the part of Israel. Consequentially, the best way to combat 

terrorism is to keep strong and refrain from making concessions: ‘The only conditions 

that I can see in which there can be peace, is as long as Israel is on its guard and strong. 
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They respect strength.’153 In contrast, Rav Aviner claims “They attacked Mercaz Ha-Rav 

because it produces courageous and strong soldiers. They are therefore afraid of it and 

with good reason. This is certainly a sign, since the forces of evil always attack the 

strongest point and that which threatens them the most (Aviner 2009:243).” According 

to Rav Aviner, violence arises from the fact that the Palestinians are not willing to accept 

the fact that they should live under Jewish rule.154 These differences can be qualified as 

different stereotypical views on the opponents. 

 Despite these differences, all the rabbis support Israeli security measures such as 

roadblocks. Rav Rabinovitch points out that ‘you have to be on guard all the time. (…) 

Just last week two fellows were caught trying the elude the inspection, they were caught 

with a bag full of explosives. Inspections are absolutely essential. Otherwise we would 

have a reign of terror again.’155 Moreover, there are no differences in the last two types 

of beliefs, namely beliefs on the likelihood that actions by the SMO can bring change, and 

beliefs on how urgently members of the SMO should become personally involved to 

bring about this change. After all, all the rabbis stress the need for the state and/or the 

army to be the one to deal with terrorism and security measures. The rabbis themselves 

do not advocate action against terrorism themselves, besides continuing building the 

settlements and letting the communities grow. 

 

 

E. Conclusion 

 

In this chapter, I have looked at the values and beliefs of rabbis concerning three issues, 

namely the land, homeland security, and terrorism. First, I argued that although all 

rabbis feel justified living in Yesha, the religious values they attach to the region differ 

and this influences whether they are willing to compromise on it. I found that the rabbis 

who are willing to compromise also hold the belief that this could lead to peace, while 

the rabbis who do not believe in a compromise also do not think this would lead to 

peace. These two groups showed different beliefs regarding the Palestinians. Moreover, 
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among the rabbis who are unwilling to compromise, differences also exist. For one, some 

rabbis believe that action undertaken by them can lead to change, while other rabbis do 

not. Also, some rabbis see a greater urgency in taking action to foster change than 

others. Second, I argued that the rabbis’ values on homeland security are the same as 

those concerning army service. Most rabbis showed at least some concern about the 

infringement upon Palestinians’ rights by security measures, although ultimately they all 

still supported the measures. The rabbis differ in their beliefs about solutions to fix this 

tension, and also in their beliefs on where blame is cast. Third, I argued that Snow et al.’s 

(1986) mention of the first variety of belief should actually count as a value rather than a 

belief. I showed that the rabbis’ values on this matter differ, where some rabbis 

emphasize the presence of terrorism while others downplay it. I showed that the rabbis’ 

beliefs on the causes of terror differ, where some rabbis think signs of weakness trigger 

terror, while others think terror is caused out of a fear of Israel’s strength. This shows a 

difference in the belief regarding prejudiced ideas on the Palestinians. Regardless, all of 

the rabbis support security measures while they all oppose personal action against 

terrorism. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Page 71 of 95 
 

Chapter 6: Frame Extension 

 

 

A. Introduction 

 

In this chapter, I will explore whether the rabbis, yeshivas, or settlements use frame 

extension to garner wider support. I am building upon Chapter 4, which discusses 

whether they are using frame bridging techniques. I argue that frame extension is a 

more explicit type of frame bridging, since if they do not reach out to their audiences—

as in frame bridging—then they can also not reach out to audiences using extended 

frameworks—as in frame extension. I am thus only looking at those institutions, 

settlements and rabbis that use frame bridging. 

I will first see if there is frame extension to Israeli audiences outside of Yesha, by 

searching for publications and statements on matters that do not directly bear upon 

Yesha and Judaism. Second, I will examine whether I can find proof of frame extension to 

non-Israeli audiences abroad, by searching for declarations and publications on issues 

that are not only unrelated to Judaism and Yesha, but also to Israel’s interests at large. I 

will make use both of the interviews I have conducted with the rabbis, website where 

available, and works published. 

 

 

 

B. Israeli Audiences Outside of Yesha 

 

Institutions 

The only institution involved in frame bridging was the Yeshivat Har Etzion. This 

yeshiva has also published statements regarding issues that do not concern them 

directly. For instance, they have issued their objection against a rabbinical ruling against 

renting apartments to Arabs, based on several halakhic and rabbinical arguments 

(Lichtenstein 2010:pars.4-10). In 2010, Rav Shmuel Eliyahu, Chief Rabbi of the Israeli 

City of Safed, ruled that it is forbidden for Jews to rent apartments to non-Jews. He states 

that renting apartments to Arabs decreases the value of the apartments and 
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neighborhoods, and that the presence of Arab residents increases violence against Jews 

(Ashkenazi 2010:pars.1-3,7-9). As few months after this ruling, a few dozen prominent 

rabbis from other Israeli cities signed their name on a ruling which would forbid Jews to 

rent or sell their homes to non-Jews. This issue does not affect the settlement movement 

or Yesha in any way, since it is only relevant to Israel proper, where Jewish, Arab, and 

other non-Jewish citizens live together. The Yeshivat Har Etzion is thus also involved in 

frame extension. 

 

The Settlements 

In Chapter 4 we saw that five of the settlements—Ma’ale Adumim, Alon Shvut, Beit El, 

Otniel, and Kiryat Arba—use frame bridging through their website to enlarge their 

sentiment pools. However, the framework they use is only that of religion, which makes 

up a big part of their life. Therefore, it cannot be said that they resort to external 

frameworks to attract otherwise uninterested audiences. Although the possibility exists 

that they voice other (political) ideas through other media, such as flyers and posters 

hung in the community, this will not easily reach outsiders and is thus irrelevant for the 

subject addressed in this chapter. In other words, no proof of frame extension can be 

found for any of the settlements. 

 

The Rabbis 

In Chapter 4, two rabbis have been found to use frame bridging techniques, namely Rav 

Aviner and Rav Goldsmith. Rav Goldsmith’s outreach, however, is solely in English, and 

therefore not per se directed against Israeli audiences. Therefore, I will only focus on 

Rav Aviner in this section. In 2010, Rav Aviner signed the ruling forbidding Jews to rent 

apartments to Arabs. According to Haaretz, Rav Aviner gives two reasons for this. First, a 

Jew should always be preferred over a non-Jew while looking for an apartment, and 

second, “We don’t need to help Arabs set down roots in Israel (In Levinson 

2010b:pars.1-4).” On his blog, Rav Aviner offers an elaborate justification, focusing 

solely on the second reason. He speaks of the importance to maintain a Jewish majority 

in Israel: “Strengthening the foothold of the Arabs in the Land demonstrates a lack of 

national responsibility. (…) [Israel bends] over backwards for the Arabs of our country 

(…) based on a moral ideal. (…) [But] we cannot allow our goodwill to lead to national 

suicide (Aviner 2011).” When asking Rav Tzion about the issue during our interview, he 
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gave a more nuanced view of Rav Aviner’s reasoning: ‘He was saying that under our 

current situation, this is what we have to do. But if we are able to get to that point where 

they want to live here, then obviously they would be able to buy places and live here. (…) 

[But] now we have to make sure that we can keep it under control.’156 

Rav Aviner is the only of the rabbis in this research who had signed this ruling, 

although, as mentioned earlier, rabbis from Rav Lichtenstein’s yeshiva signed a ruling 

opposing this ruling. I brought up the subject while interviewing the other rabbis, 

leading to differing opinions. Rav Kelmanson, for instance, notes that he agrees with the 

ruling, although he notes that he has different motivations than the rabbis who signed it. 

He focuses on a strategic point of view. First of all, like Rav Aviner, he talks of a Jewish 

majority: ‘We have a conflict about the country. (…) Because of the demographic 

problems, we need a lot of Jews here.’ Second, he also talks of the complexity of mixed 

neighborhoods, leading to a decrease in property value and a phenomenon of Jews 

leaving the neighborhood. Although he acknowledged we should give Arabs ‘all the 

rights (…) I think it’s better to separate. For now, just for now! Because of the conflict. 

(…) Not because I think they are a lower kind of human.’157 

 Rav Waldman stresses the fact that prior to the outbreak of mass terrorism in 

Israel, Jews and Arabs lived peacefully together: ‘There were Jews that lived in [the 

Arab] neighborhood. (…) And they worked for us, we visited them, the same. Arabs 

spoke Yiddish in Jerusalem! Yiddish, the language of the Jewish people!’ He argues that 

all of this changed after the outbreak of terrorism, and that this is the reason for the 

ruling: ‘Do you know that Arabs have taken Jewish girls whether by force or some other 

ways of enticing them, and they are like slaves or in prison and are afraid to be in the 

Arab communities? That’s what caused the rabbi of Tzfat [Safed] to come up with the 

ruling.’ According to Rav Waldman, even though many Arabs are not terrorists, one 

cannot know this for sure. Although Jews and Arabs study together in Israel’s 

universities, Jews are rightfully afraid to live together with Arabs: ‘They are afraid 

physically, they are afraid culturally. Until the situation is not entirely quiet, it’s a matter 

of having confidence in one another.’ He also argues that Arabs who want to live in 
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 Author’s interview on 7 May 2012 with Rav Mordechai Tzion on behalf of Rav Shlomo Aviner, Rosh yeshiva 
of Yeshivat Ateret Yerushalayim in East Jerusalem and chief rabbi of the settlement of Beit El. 
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 Author’s interview on 8 May 2012 with Rav Benjamin Kelmanson, Rosh yeshiva of Yeshivat Beit Hava’ad 
L’Torah in Otniel. 
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Jewish neighborhoods probably have ulterior motives, since ‘Ideally, Arabs would not 

usually want to live in the Jewish section. They have their own way of life.’158 

 Rav Hager-Lau gives a more nuanced view on the matter: ‘We have to understand 

that we live here together for a long time. (…) Because if you are not speaking, and you 

think about the other that he is a Nazi, you can’t go on and make peace.’ On the other 

hand, he also acknowledges that ‘We have a fight, we have a war. We didn’t get a good 

solution so far for living together. (…) Peace takes time, it’s not something that comes 

immediately. (…) We have patience for the process. And we must not take steps that 

we’ll be sorry about.’159 

 As opposed to the previously mentioned rabbis, Rav Alfiya is strongly opposed to 

the ruling. He reasons that: ‘The next step abroad is that gentiles don’t rent apartments 

to Jews. You have to be practical here. (…) I think it’s not clever to make such 

declarations.’ Although he can understand the rabbis supporting the ruling, he does not 

agree with them: ‘Many times when Arabic families enter into a Jewish area, many 

Jewish families leave it. (…) I’m not saying that it’s because the Arabs are bad. (…) There 

is national hostility and it makes many Jewish families wanting to leave and this is not 

good. (…) But I hope that the Jewish community is strong enough to contain Arab 

neighbors.’160 

 On his blog, Rav Aviner addresses the argument used by Rav Alfiya that the ruling 

may lead to people abroad to stop renting to Jews. He calls this “foolish demagoguery. 

Everybody knows that the Jews of America are faithful citizen [sic]. They’re not trying to 

establish a Jewish country in America. They are not engaged in terror there, and they are 

not forging any covenant with America’s enemies (Aviner 2011).” He also refutes the 

idea that it is a racist ruling, since 

 

Racism is a biological outlook that distinguishes between a superior race and an 

inferior race. (…) Yet the Jewish people includes within it dozens of races, 

perhaps the greatest number of races of any people in the world. (…) There is 
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 Author’s interview on 7 June 2012 with Rav Eliezer Waldman, Rosh yeshiva of Yeshivat Nir in Kiryat Arba and 
former member of the Knesset. 
159

 Author’s interview on 23 May 2012 with Rav Moshe Hager-Lau, Rosh yeshiva of the Yeshivat Yatir in Beit 
Yatir and lieutenant colonel in the reserves of the Israeli army. 
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 Author’s interview on 8 May 2012 with Rav Eyal Alfiya, rabbi at Yeshivat Beit Hava’ad L’Torah in Otniel. 
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only a desire by the Jewish people that the country should remain Jewish, just as 

the American people want their country to remain American (Ibidem). 

 

Two rabbis state explicitly to not being able to judge over situations that they are 

not themselves involved in. Rav Goldsmith, for example, says: ‘I don’t know the details. I 

can’t really respond to rulings if I don’t know exactly what was going on over there.’ He 

then continues to argue that ‘We have two populations that are diametrically opposed in 

a lot of ways. (…) It can of course cause a lot of trouble, and more fighting. (…) You have 

to separate, in order to maintain peace. (…) And if there was a true situation where there 

was really love between the sides, then it wouldn’t be a problem at all.’161 Rav Rothschild 

also does not concern himself too much with the issue at hand. Although he understands 

that ‘sometimes [renting to Arabs] changes a whole community and it brings violence in 

the community. So it can have some sense that you don’t do it,’ he repeats that the issue 

is not applicable to his own community in Modi’in Illit.162 

To conclude, although some of the rabbis have clear opinions on the matter of 

renting apartments to Arabs in Israel, only Rav Aviner made public statements regarding 

it. In addition, he even signed a rabbinic ruling that forbids Jews in Israel to rent to Arabs 

and other non-Jewish Israelis. Rav Aviner is thus using frame extension methods to have 

Israeli issues seemingly not related to his own agenda be included in his objectives to 

achieve wider support. For the other rabbis, the same cannot be determined. 

 

 

C. Non-Israeli Audiences Abroad 

 

The Institutions 

The Yeshivat Har Etzion, the only yeshiva involved frame bridging, is also involved in 

frame extension to Israeli audiences outside of Yesha. However, I have not been able to 

find any reason to believe that they also use frame bridging to appeal to non-Israeli 

audiences abroad. 
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 Author’s interview on 30 May 2012 with Rav Moshe Goldsmith, mayor of Itamar and rabbi at Yeshivat 
Chitzim in Itamar. 
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 Author’s interview on 9 July 2012 with Rav Efraim Rothschild, rabbi at Yeshivat Knesset Yitzhak in Modi’in 
Illit and manager of mikve’s in Modi’in Illit. 



Page 76 of 95 
 

The Settlements 

Ma’ale Adumim is the only settlement that has an English version of its website.163 The 

reason that Ma’ale Adumim has this option is possibly due to the fact that this is one of 

the biggest settlements, granted official status as a city by the Israeli government. The 

website of Ma’ale Adumim, however, does not address any external issues. For frame 

bridging, it used the religious framework and gave an elaborate history of the biblical 

geography. This falls well into the Yesha domain, however, and therefore cannot be seen 

as frame extension. 

 

The Rabbis 

As mentioned in Chapter 4, two of the rabbis are involved in actively promoting their 

ideas, namely Rav Aviner and Rav Goldsmith. Rav Aviner, however, does not address 

issues that do not directly relate to either Judaism or Israel either in his book On the Air 

or on his website, both of which consist mainly of theological questions regarding 

different areas of Judaism. Even when political issues are addressed, it is always through 

a theological lens, and never related to foreign politics. Rav Goldsmith, in contrast, 

addresses many political issues, some of which have no direct relation to life in Yesha. 

The website of Rav Goldsmith164 is completely in English, directed solely towards its 

foreign readers. Seeing the dates of the News Updates, the website is updated about 

once a week. Rav Goldsmith mentions that he and his community of Itamar are ‘very, 

very connected’ to both Jewish and non-Jewish groups in the United States, and that he 

frequently gives lectures there ‘about Shomron, about Israel, about the nations of the 

world.’ He also mentions that the settlement has Christian friends from Holland: ‘Very 

sweet, good people. They invited me to come, they want me to speak there to schools.’ 

Moreover, he says to have received invitations to give lectures in France and Finland too, 

although he has not taken them up on their offers so far: ‘I don’t like leaving Israel. 

America, okay, because I was born there. (…) But to leave to go to Europe... I have really 

never been to Europe before, just flying through.’165 
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 The website of Kiryat Arba also has an ‘English’ button. However, this button is defect and the website is 
thus still only accessible in Hebrew. 
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 The old, but still existing, website is: www.friendsofitamar.org, the new website is 
www.touritamarsupportisrael.org. 
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 Author’s interview on 30 May 2012 with Rav Moshe Goldsmith, mayor of Itamar and rabbi at Yeshivat 
Chitzim in Itamar. 
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On his website, however, the news focuses almost solely on Israeli matters. Even 

though he talks about American president Obama in two of his videos, these too focus 

mostly on Obama’s policy regarding Israel. In Rabbi Goldsmith Response to President 

Obama’s Speech of May 19th 2011 (Goldsmith 2011a) posted on 20 May 2011, he 

criticizes Obama’s speech of the day before, in which he promotes the creation of a 

Palestinian state alongside Israel. An Insight into the World Financial Crisis Parashat 

Devarim 2011 (Goldsmith 2011b),’ posted on 5 August 2011, is the only video on which 

he comments on American matters more directly. He speaks of the financial crisis in the 

United States, and the fact that “Muslim terror is trying to take over the world.” 

However, even this has a more Israel-oriented motive, since he is urging the American 

government to not “give [the Muslims] more” and “appease them just like they tried to 

appease Hitler,” by supporting the creation of a Palestinian state, but rather to stand by 

Israel, and to “be strong and not give into their demands.” He accuses Obama of “leading 

America to a situation where, unfortunately, Israel is being again isolated and anti-

Semitism is rising in the world.” He continues to argue that America’s financial situation 

would improve if they “stick with the good people,” meaning Israel. Moreover, he calls 

for the release of American citizen Jonathan Pollard, who has been in prison since 

receiving a life sentence in 1987 for spying on American intelligence on behalf of Israel. 

These matters therefore all focus on Israeli rather than foreign interests. 

In the interviews, only one other rabbi brought up an issue not related to Yesha, 

Israel or Judaism. According to Rav Kelmanson, Europe has a problem with the increase 

in Muslim immigration. He says that the Muslims try to create a new culture in Europe, 

and that they will destroy the ‘old’ Europe: ‘I hope [Europeans] will understand before it 

will be too late for Europe. In history you will call it “Eurabia” instead of Europe.’ He also 

draws a comparison between Israel and Europe on two occasions. First, when talking 

about morality and the security arrangements necessary for Israel’s safety but infringing 

on the rights of Palestinians, he compares it to the issue of limiting migration from Arab 

states into Europe: ‘When the European Union limits the refugees from Arab countries, 

on the one hand I understand them. (…) But maybe it’s just a simple man who just wants 

to stay alive or even to improve his life.’ Second, he also draws a parallel between the 

issue of Jews renting homes to Arabs in Israeli cities and European cities with many 

Arab residents: ‘It’s like in Europe. The prices of the apartments in the areas are very 
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low. (…) The successful people move away to feel safer.’166 However, he does not publish 

these ideas in public, although it is possible he may discuss them in class. That, however, 

would not qualify as frame extension. In short, none of the rabbis are involved in frame 

extension in the international sphere. 

 

 

D. Conclusion 

 

In this chapter, I have explored whether the institutions, settlements, and rabbis are 

involved in frame extension. I only included those that were found to use frame bridging 

in Chapter 4. I then researched whether they use rhetoric not directly related to their 

own causes. I distinguished between frame extension to Israeli audiences outside of 

Yesha and non-Israeli audiences abroad. Regarding the first, one yeshiva—Yeshivat Har 

Etzion—is indeed using frame extension techniques, through publications relating to 

issues such as Jews renting apartments to Arabs in Israeli cities. I could not determine 

the same for any of the settlements. Moreover, one rabbi uses frame extension to Israeli 

audiences, namely Rav Aviner. Like Yeshivat Har Etzion, he too made public declarations 

on the issue of renting apartments to Arabs. None of the institutions, settlements or 

rabbis use frame extension to reach out to non-Israeli audiences abroad. 
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Chapter 7: Frame Transformation 

 

 

A. Introduction 

 

This chapter addresses the final subject of this research, namely whether the rabbis’, 

yeshivas’ and settlements’ frameworks have undergone frame transformation over time 

and whether this can be the result of frame communications in the community or with 

other rabbis. Since a transformation of global interpretive frames would constitute 

something drastic like a withdrawal from religion or Zionism altogether, we can 

disregard this. I am thus only searching for transformations of domain-specific frames. 

First, I will look at whether changes have taken place in the communities over time. 

Then, I will see if changes have taken place in the frameworks of the rabbis. I will both 

look at their own recollection and I will compare statements during the interviews with 

older sources. Second, I will discuss whether politics are widely discussed in the 

yeshivas and settlements, and whether they are connected to other communities as well. 

Also, I will explore whether the rabbis hold dialogues with other rabbis and religious 

figures of other religions. I will see whether the rabbis themselves think they are able to 

influence each other or not. 

 

 

B. Changes 

 

The Communities 

I asked the rabbis whether they think terror attacks can radicalize people in the 

community, giving examples of terror attacks in their respective settlements or yeshivas 

where possible. Most rabbis denied this. Rav Alfiya, for instance claims that ‘Being 

radical is a question of your psychological structure. If you are moderate and flexible, 

you accept reality as it is. It’s not new that there are terror attacks here in this country. 

(…) There is no connection between the opinions of the people here and the incident,’ 

referring to a terror attack in his yeshiva in 2002 in which four students were killed. ‘It 

brings sadness and sorrow, but we understand the reality and it can happen. It’s very 
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simple, it can happen.’167 Rav Lichtenstein also does not think that terror can radicalize 

people either, although he says it can intensify existing opinions and feelings: ‘People 

don’t really change their minds. I don’t think it makes much of a difference. (…) 

Hardliners just harden their positions, and moderates just accept it.’ Even the Second 

Intifada, which claimed a thousand Israeli casualties, mostly civilian (BBC 2005), did not 

radicalize the community according to Rav Lichtenstein: ‘[The settlers] wouldn’t 

compromise before either. (…) The main group, (…) those in the areas within the sixty-

seven borders, on them I think it may have more of an impact.’168 

 Rav Hager-Lau is also skeptical on the radicalizing factor of terror attacks. He 

points out that after two intifadas, a single terror attack cannot change people’s viewws: 

‘We had two intifadas. And we lost friends. (…) We are very sure of our way. And such a 

thing doesn’t do anything to change it.’ He does point out that it makes the people 

‘remember for what we are doing it and why and this is our mission. (…) It only keeps us 

going.’ He also notes that he lost his daughter in a training accident in the army, and this 

has drawn him closer to the army rather than distanced him from it.169 Moreover, Rav 

Goldsmith also does not see terrorism as causing radicalization: ‘Our opinions are (…) 

shakul [weighed]. Meaning our opinions are not influenced by this or that. (…) 

Obviously, when someone is murdered in our community, obviously it takes a toll on us 

emotionally, but we have our goal.’170 Rav Rothschild does not see change in his 

community’s viewpoints either, whether positive or negative: ‘We look at the Arab 

mentality as different, the same way they picture it themselves, they live in a different 

way. (…) It is very difficult for them to adjust to a European standard like here in Israel.’ 

In contrast, Rav Waldman does think terror attacks radicalize people, although he 

puts the blame mostly on the government: ‘Only the government has the moral right to 

punish. It is responsible for the security of its citizens. (…) But when governments don’t 

do anything, and they sometimes bring the people to a sense of, “We are worthless, our 

lives are in the hands of the enemy,” that can bring Jews to take action by themselves.’171 
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Rav Kelmanson is also of the opinion that terrorism radicalizes the community. 

According to him, the mass outbreak of terrorism after the signing of the Oslo Accords 

changed the views of many. He too, however, does not think that lone terrorist attacks 

nowadays do more to radicalize the opinions further: ‘All the terror attacks make the 

Jews more radical. Because Jews just want to live silently, most of them. (…) When a Jew 

feels that someone wants to kill him, he becomes harder in order to survive. And I don’t 

think this specific terror attack [the same as spoken about with Rav Alfiya] made any 

more change.’ He also refers to a husband and wife who live in Otniel and are both 

rabbis.172 He says that she comes from a famous leftwing family: ‘Her grandfather (…) 

was a professor of the Hebrew University, one of the famous leaders (…) of the left, he 

was a pacifist. He taught his students that if the Jews have to start aggression to survive, 

he preferred that all the Jews be killed, but the spirit of Judaism will be kept. He prefers 

the spirit of Judaism more than Jews.’173 Even though growing up in a left-wing home, 

she changed her mind and moved to Yesha. Her husband has a different but comparable 

story. He is from the United States and grew up in a Haredi family, and left this stream of 

Judaism to become a national-religious right wing Orthodox settler. Moreover, this man 

is a friend of the Dalai Lama and they execute projects together. According to Rav 

Kelmanson, their political views shifted due to persisting terrorism by the Palestinians. 

Another Otniel resident that has changed his political views drastically after the Oslo 

Accords is Rav Alfiya. Since he was also one of the researched rabbis, his story will be 

addressed in the section on the rabbis. 

 

The Rabbis 

Most rabbis in this research do not recall any significant changes in their own 

frameworks over time. A case in point is Rav Aviner. Rav Tzion is convinced Rav Aviner’s 

opinions do not change over time: ‘I’ve been his student for fifteen years, and Rav Aviner 

(…) has not shifted on anything. (…) Because he’s a very intellectual person as opposed 

to an emotional person, (…) his opinions don’t change because it’s based on intellect and 

thought out in a certain way as opposed to what’s happening at the moment.’174 
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 The only rabbi who has in fact transformed his political opinions significantly is 

Rav Alfiya of Otniel. He was born into a secular family and used to be a member of Peace 

Now. According to Rav Kelmanson, Rav Alfiya changed his mind about the political 

situation after the Oslo Accords, and started looking for a settlement: ‘The first change 

was a political change. He began to think nationalistically. (…) Before he thought if he 

will be a Zionist or not, he lived in Norway for six years. And he didn’t even think about 

Judaism before. (…) But then he became, according to his words, more and more 

Jewish.’175 Although Rav Kelmanson thus speaks of changes in political attitudes 

resulting from terror attacks, these mostly took place in the direct aftermath of the 

signing of the Oslo Accords, far preceding the onset of Price Tags. 

Whenever such information was available, I triangulated the rabbis’ proclaimed 

consistency with older statements. Unfortunately, documents are not available on all 

rabbis. On some rabbis, like Rav Alfiya, documents are hard to find due to their relative 

unfamiliarity, while of other rabbis, like Rav Waldman, many published documents can 

be found, but they are mainly on halakhic or other non-related issues. One rabbi I could 

find sufficient material on is Rav Aviner. I compared testimonies by Rav Tzion during the 

interview with Rav Aviner’s writings in his 2005 book On the Air with Rav Aviner, 

statements made on his personal webpage, as well as other articles written by and on 

him. In addition, I have looked at statements attributed to him in journalistic sources. 

With the exception of a previously mentioned nuance added by Rav Tzion in the 

interview regarding Rav Aviner’s objection to renting apartments to Arabs, 176 I could 

find no changes in his frameworks between 2005 and 2012. 

Also for Rav Rabinovitch I had plenty of documents. I triangulated statements he 

made during our interview with journalistic sources on him, as well as with an interview 

he gave in 2006 and a book published by him in 1992. As with Rav Aviner, I have not 

been able to observe any inconsistencies. Notably, in an interview with YNet, Rav David 

Hartman, an American-born Israeli Orthodox rabbi known for his pluralistic views, talks 

about his experience knowing Rav Rabinovitch personally. According to him, Rav 

Rabinovitch used to be more moderate before moving to Israel. “[He] told his students 
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that you have to fight people who come to evacuate settlements because saving the land 

is equivalent to saving a life. I asked him, ‘And what about saving the person?’ I knew 

him when he was still in Canada. (…) He didn’t act like this then. He changed here (In 

Misgav 2011:56).” This is, however, only the opinion of one person. Moreover, there is 

no indication that the supposed change in Rav Rabinovitch’ political views came about 

after the start of the Price Tags. 

 Rav Hager-Lau does not have any publications to his name, so I only triangulated 

his data with statements made in the media. In the sources I found, his statements seem 

to be consistent, for example with regard to his objection to refusal in the army (Wagner 

2009). Moreover, blogger Jeremiah Haber writes in his blog in 2007 on meeting Rav 

Hager-Lau, and he quotes him as saying the following: 

 

I spend an entire year teaching my students – in a class devoted just to this issue 

– how they have to behave responsibly and ethically towards the Palestinian 

civilian population, to alleviate their suffering to the best of their ability, 

consonant with Israel’s security needs. (...) I do not tolerate – nor does the school, 

nor does the IDF – the humiliation of Palestinians. (...) Occasionally there are foul-

ups, and the army has to deal with these, as should any decent army. But what is 

the alternative? To take down the checkpoints? To let in suicide bombers? (In 

Haber 2007:par.5). 

 

This five year old account of his stance towards security and the treatment of 

Palestinians also seems to be in line with his stance during our interview, although it 

should be noted that the quote did not come from a source that is necessarily reliable. 

 For Rav Kelmanson too I could only use statements made in the media to 

compare to our interview. His views seem to be continuous, for example regarding his 

rejection of the refusal to carry out the army’s orders (Levinson 2009:par.1-3,9).177 

Another news article, although less than two years old, confirms his relatively moderate 

outlook. It lists him as one of the rabbis who refused to sign a petition condemning the 
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arrest of Rav Dov Lior, Chief Rabbi of the settlement of Hebron and co-Rosh yeshiva of 

Rav Waldman’s Nir Yeshiva in Kiryat Arba, in “the King’s Torah affair (Nahshoni 

2011a:par.1,3-5).”178 It is worth mentioning that Rav Lichtenstein and Rav Rabinovitch 

also explicitly refrained from signing this petition. Rav Yaakov Medan—co-Rosh yeshiva 

of Yeshivat Har Etzion and colleague of Rav Lichtenstein—has even declared that “We 

should burn this book and never allow its authors to teach halakha ever again (in Ben-

Shimon 2010:par.2-5).” Although I have not been able to find many relevant sources on 

or by Rav Lichtenstein, I did find plenty on his Har Etzion Yeshiva and on the other 

Roshei yeshiva, especially his father. Since they have been very vocal in their 

condemnation of the Price Tag phenomenon, much information could be found on that, 

and the messages send by the yeshiva are consistent. However, these are all fairly recent 

sources, stemming from 2010 or 2011. I can therefore not conclusively state that no 

frame transformations have occurred since 2005. 

In a 2011 speech of Rav Waldman posted on YouTube, he reiterates his stance on 

the religious value of living in Yesha, and his opposition to forfeiting parts of the land for 

a peace agreement. However, this speech is only a year old, and does not tell us anything 

about his older views, and I have not found earlier data on Rav Waldman relevant for 

this chapter. Although he has published many books and articles, they all focus on 

religion. Furthermore, Rav Goldsmith does not have any academic publications to his 

name although he advertises his political views extensively on YouTube and on his 

webpage. While he repeats some of his stances frequently—for instance the Jews’ right 

to settle in Yesha, the proclaimed non-existence of a Palestinian people, and the 

protection Itamar is giving to Israel proper—the oldest video on his YouTube channel is 

only from two and a half years before the writing of this thesis. Since his webpage is 

frequently updated, this can thus also not be used as a comparison. 

 On Rav Alfiya I have not been able to find any documents, and I could also not 

access any articles written by him. I can thus only rely on the information he and his 

colleague Rav Kelmanson gave me during their interviews. Rav Alfiya was also the only 

rabbi in his research who has admitted himself to have undergone massive changes in 

his political views regarding the Land of Israel and the peace process. These changes, 
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 Rav Dov Lior was arrested for contributing to the controversial book Torat Hamelech (The King’s Torah), 
written by Rav Yitzhak Shapira and Rav Yosef Elitzur of the Dorshei Yihudcha yeshiva in the settlement of 
Yitzhar. In this book, the author’s argue that according to halacha, it is permissible to kill non-Jews, including 
babies.  
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however, started taking place in the nineteen-nineties, long before the outbreak of Price 

Tagging. These are therefore assumed to be unrelated. Lastly, I have also not been able 

to find any relevant information on Rav Rothschild, mostly due to his exclusive Haredi 

lifestyle. 

 

 

C. Communications 

 

The communities 

Most rabbis assert that politics is something that their students and the people in their 

communities talk about, although it is usually not their main concern. Rav Rothschild, 

for example, notes the importance of political matters Israeli citizens: ‘This is different in 

Holland, I don’t think people speak of politics, in Switzerland also not. People are not so 

occupied with it. But here, politics is part of living here.’ He clarifies, however, that the 

residents of Modi’in Illit are mostly concerned with the politics relating to themselves: 

‘As you know, it’s every day that the government is talking about the Haredi community. 

It looks like the Haredi community is most of the whole country with the amount that 

they are talking about us.179 So that’s the problem which interests people here most.’180 

Rav Tzion seconds this: ‘I think everywhere in Israel people talk about politics, because 

it’s an important part of what’s going on here in the situation.’181 Rav Hager-Lau holds a 

similar view on politics in Israel: ‘We speak about the Israeli land, and we speak about 

the Israeli security. If it’s called politics, it’s politics, but it’s all our life.’182 Moreover, Rav 

Alfiya also confirms that in Yeshivat Otniel politics are discussed, although it is not the 

                                                           
179

 During the time of my interview with Rav Rothschild and during the time of the writing of this thesis, heated 
debates have taken place in the Israeli government over the issue of drafting Haredi citizens into the Israeli 
army. Demonstrations across the country have also taken place, where protesters urge the government to 
draft the Haredim. In the current situation, although every eighteen year old Israeli is obliged to enlist for army 
service, the Haredim and Arabs—although not the Druze—are exempt from mandatory service, and only few 
volunteer to enlist themselves. 
180

 Author’s interview on 9 July 2012 with Rav Efraim Rothschild, rabbi at Yeshivat Knesset Yitzhak in Modi’in Illit 
and manager of mikve’s in Modi’in Illit. 
181

 Author’s interview on 7 May 2012 with Rav Mordechai Tzion on behalf of Rav Shlomo Aviner, Rosh yeshiva 
of Yeshivat Ateret Yerushalayim in East Jerusalem and chief rabbi of the settlement of Beit El. 
182

 Author’s interview on 23 May 2012 with Rav Moshe Hager-Lau, Rosh yeshiva of the Yeshivat Yatir in Beit 
Yatir and lieutenant colonel in the reserves of the Israeli army. 
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main interest: ‘Students perhaps speak politics among each other in the dining room, but 

it is not a part of the formal discourse.’183 

 Politics is thus a subject of some importance to the students within the confines 

of their own yeshivas. Like all participants of political discussions, they may thus be 

influenced by each other’s ideas. However, this influence may be limited to one yeshiva 

at a time, since there is not much communication between the different institutions. 

Some rabbis note the solitary lifestyle in the yeshivas. Rav Alfiya, for instance, admits 

that his Yeshivat Otniel and Mosheh Lichtenstein’s Har Etzion yeshiva in Alon Svhut 

have a link:184 ‘Both yeshivas belong to the more, I don’t know if ‘liberal’ is the right 

definition, but the more open and more moderate branch of Religious Zionism. More 

open to the general culture. If you talk to the students here, you will be surprised, their 

knowledge is amazing.’ However, he denies that Yeshivat Otniel has any real connections 

to other yeshivas or settlements: ‘The life of a yeshiva is very, so to speak, esoteric. You 

see, the energy and the efforts are directed inside. We have no time and energy to deal 

with the world. It’s kind of like a monastery, somehow.’185 Rav Goldsmith says the same 

about his Chitzim yeshiva: ‘Every yeshiva is very different. There are many yeshivas, but 

each yeshiva has its own direction, its own kind of boys that learn there. The people, the 

youth of Israel, and the world, there are so many different kinds.’186 

 

The Rabbis 

Most rabbis personally meet other rabbis to discuss political matters. Rav Rabinovitch, 

for example, says to occasionally meet with other rabbis to talk about mostly religious, 

but also sometimes political issues. Infrequently, he also meets with Christian religious 

leaders: ‘For many Christian groups the sanctity of Israel is a given. And many come to 

see what’s been happening here. So occasionally I will speak to them.’187 He does not 

speak of dialogue in the sense of a discussion between different viewpoints, but rather of 

meeting with groups that are already ‘on his side.’ 
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 Author’s interview on 8 May 2012 with Rav Eyal Alfiya, rabbi at Yeshivat Beit Hava’ad L’Torah in Otniel. 
184

 Moreover, of the five prominent rabbis at the yeshiva, listed under ‘Staff’ on the yeshiva’s website, four—all 
but Rav Kelmanson—have also attended the Yeshivat Har Etzion. 
185

 Author’s interview on 8 May 2012 with Rav Eyal Alfiya, rabbi at Yeshivat Beit Hava’ad L’Torah in Otniel. 
186

 Author’s interview on 30 May 2012 with Rav Moshe Goldsmith, mayor of Itamar and rabbi at Yeshivat 
Chitzim in Itamar. 
187

 Author’s interview on 3 May 2012 with Rav Nahum Rabinovitch, Rosh yeshiva of Yeshivat Birkat Moshe in 
the settlement of Ma’ale Adumim. 
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This is in contrast to Rav Lichtenstein, who not only meets with other rabbis but 

also with Muslim religious authorities and Muslim Palestinian citizens. For example, in 

October 2010, after a Price Tag incidents in which a Mosque was set on fire in the 

Palestinian village of Beit Fajar, Rav Lichtenstein and five other rabbis—including his 

father Rav Aharon Lichtenstein—visited the site to donate several copies of the Quran as 

a goodwill gesture and to talk to the residents (See: Waked 2010). Rav Lichtenstein’s 

own experience, however, was more of a media circus: ‘All the reporters were busy 

chasing people to interview them, and all the people there were busy chasing reporters 

to interview them. So it wasn’t much of an opportunity for interaction. (…) I didn’t come 

away with the feeling that we can really sit and have real dialogue.’ Furthermore, on 

other occasions when the media was not present, the communication was not more 

successful: ‘I came and said “look, each of us have their own narrative, we’re not gonna 

be able to convince the other, so let’s talk about how we can compromise.” (…). And the 

Muslim there, he spent like half an hour trying to convince me that he was right and I 

was wrong. It was futile. (…) At the moment, I feel there’s not much of a party to talk to 

over there.’ He does recollect another incident, however, about ten years before, when 

he met Palestinian citizens after a Palestinian child was hurt: ‘That was a more 

productive meeting, because there was less press. The best interaction is with the 

people.’188 

Rav Waldman notes that he knows almost all the other rabbis from my research 

personally, and that he occasionally gets together with them to discuss political issues. 

He considers himself and the other rabbis to be open, and therefore able to influence 

and be influenced. However, not on principle beliefs: ‘I don’t believe that mature people 

and rabbis at this stage can be influenced to turn around entirely. But certainly they can 

be influenced with regards to understanding the situation, with regards to tactics and 

responses for difficult situations, of course. (…) But they are not on principles, they are 

on tactics.’189 

 In contrast to these Orthodox rabbis, Rav Rothschild says to not have much 

interaction with rabbis who are non-Haredi: ‘They sometimes call up to ask questions, 

but not so much.’ Also, he says that the people from Modi’in Illit don’t often visit other 
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 Author’s interview on 4 May 2012 with Rav Mosheh Lichtenstein, Rosh yeshiva at Yeshivat Har Etzion in 
Alon Shvut. 
189

 Author’s interview on 7 June 2012 with Rav Eliezer Waldman, Rosh yeshiva of Yeshivat Nir in Kiryat Arba 
and former member of the Knesset. 
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settlements: ‘Mostly, people from the other settlements come to Modi’in Illit. Modi’in Illit 

is more or less the biggest city here in the area. They can buy their shopping, they can 

get everything, we have all the shops, all the services people need. In all the little 

settlements in the area you don’t have much.’190 

 

 

 

 

D. Conclusion 

 

In this chapter, I have looked at any frame transformations the rabbis have undergone 

since 2005. I have asked the rabbis whether they have seen changes in the general views 

of the communities, and whether they think terrorism can radicalize people. The 

opinions on this differed among the rabbis. I have also looked at the rabbis’ frameworks 

and whether these have shifted overtime. Unfortunately, I did not have sufficient 

sources on all the rabbis to triangulate the rabbis’ own recollections with. Because of 

this, I cannot conclusively state that frame changes since 2005 truly have not happened, 

although I did not detect any. My data suggests that frame changes may have been more 

frequent in other time frames, for instance after the signing of the Oslo Accords, or after 

the outbreak of the Second Intifada. 

In addition, I stated that people in the communities talk about politics, but in 

most cases only in a far as their own interests are involved. Although the students and 

settlers speak about politics among themselves, the yeshivas and settlements at large 

have little or no connections with each other. Regarding the rabbis, most of them 

communicate with other rabbis. Rav Rothschild, however, notes that he only speaks to 

other Haredi rabbis. Rav Lichtenstein is the only rabbi who regularly meets with Muslim 

leaders as well as Palestinian citizens, although he says that in recent times, these 

encounters have not been very productive. Proof of frame changes as a result of frame 

communications have thus not been found in the rabbis, the settlements, or the yeshivas. 
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 Author’s interview on 9 July 2012 with Rav Efraim Rothschild, rabbi at Yeshivat Knesset Yitzhak in Modi’in Illit 
and manager of mikve’s in Modi’in Illit. 
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Chapter 8: Conclusion and Reflection 

 

In this thesis, I have attempted to shed light on the frameworks Yesha rabbis mainly use, 

especially when talking about the Price Tag phenomenon. I have argued that settlements 

can function as SMO’s, and that they can therefore be examined through frame 

alignment theory. In Chapter 3, I mentioned three possible frameworks, namely the 

religious, strategic, and nationalist frameworks, as well as a non-ideological framework. 

I have researched the frameworks the rabbis draw on when talking about issues close to 

their hearts, such as the land of Israel and Yesha, army service, and lastly also the Price 

Tag attacks. I argued that rabbis would often use the same framework for multiple 

issues, suggesting that for some rabbis religion is of greater importance than strategy or 

nationalism and vice versa. Moreover, certain issues are more often described in terms 

of a certain framework. Respecting Price Tags, all rabbis have made clear that they 

object this phenomenon, although some rabbis take the matter more serious than other 

rabbis. Importantly, although some rabbis might be more comfortable to voice their 

objection in a certain framework, when confronted with students who are or might be 

interested in participating in Price Tags, the rabbis claim to use any possible framework 

they can to try and dissuade them from doing so. To some extent, they are thus 

admitting that the language they chose depends on their audience. 

 In Chapter 4, I explored whether frame bridging is used by the rabbis, yeshivas, 

and settlements in this research. I concluded that Rav Lichtenstein’s Yeshivat Har Etzion 

is the only institution involved in frame bridging. At the same time, five of the 

settlements—Ma’ale Adumim, Alon Shvut, Beit El, Otniel, and Kiryat Arba—are all using 

frame bridging techniques. Moreover, two rabbis—Rav Goldsmith and Rav Aviner—

personally uses frame bridging. In Chapter 5, I looked at frame amplification concerning 

three core issues, namely the land, homeland security, and terrorism. I argue that the 

more theological value the rabbis attach to the land, the less willing they are to 

compromise on it, since they consider it to be of a higher value than the possible gain of 

a compromise, namely peace. Moreover, rabbis willing to compromise think that peace 

between Israel and the Palestinians can result from a compromise, while the rabbis who 

are not willing to compromise do not think so. Differences are very prominent both 

between these two groups and within them. The rabbis’ beliefs differ, for example, 
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regarding the assumption that action undertaken by them can bring change to the 

current situation. Also on homeland security and terrorism, the rabbis’ frameworks 

differ from one another. 

 In Chapter 6, I researched whether the rabbis, institutions, and settlements use 

frame extension to widen their sentiment pools. I concluded that the Yeshivat Har Etzion 

indeed uses frame extension, although no other yeshivas and none of the settlements do, 

and only one of the rabbis—Rav Aviner—does. All the frame extensions tactics I have 

found are directed against Jewish Israelis who live inside of Israel proper. In Chapter 7, I 

looked for frame transformations in the speech of the rabbis, the yeshivas, and the 

settlements. I determined that although I did not find proof of any frame 

transformations in any of the subjects, this is not sufficient to say that they have in fact 

not taken place. I had limited resources to research this specific issue, and it is possible 

that I have missed valuable information. However, based on the information that I did 

acquire, I argue that it is likely that frame transformations indeed have not taken place. 

To come back to the research puzzle, ‘How have the frames and frame alignment 

tactics used by Israeli rabbis to either justify or delegitimize Price Tag attacks in Yesha and 

to expand their sentiment pools changed between 2005 and the present?’ I can thus sum 

up that these frames and frame alignment tactics have not changed between 2005 and 

the present. Although initially expecting some sort of shifts—if only just subtle—to take 

place in the rabbis’ frameworks, if not regarding core values than regarding some minor 

beliefs, I have not been able to detect these. In retrospect, I pose that I may have 

underestimated the legitimacy of rabbis of standing. Prominent rabbis like Rav Aviner 

and Rav Rabinovitch are such famous figures that it is not necessary for them to alter 

their frameworks to garner support. Moreover, I overestimated the desire of rabbis to 

reach out to large groups of people to get their point across. Although to some extent 

rabbis want to be heard, they often keep within their own communities. As such, Haredi 

rabbis do not try to preach to Orthodox groups, while the Orthodox rabbis refrain from 

reaching out to secular Israelis, etc. For future research, it can thus be useful not to 

compare rabbis from an as diverse background as possible—meaning rabbis from 

different settlements, yeshivas, political backgrounds, and religious denominations—but 

rather to focus on one specific settlement. After all, for these social groups most 

communication and frame exchanges take place within the smaller community. 

Moreover, it might be worthwhile to conduct more research not on the rabbis involved 
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in framing tactics, but rather on the rabbis’ audiences. This can provide further insight 

into the impact the speech acts have on the listeners. Moreover, even if the rabbis prove 

to be relatively stable in their opinions, it is possible that the same is not true for the 

sentiment pools. In that case, it can be valuable to research the process of frame change. 

In sum, this research has led to as many new questions as it has provided answers. It 

can, however, function as a starting-block for further research into religious 

condemnation of settler violence. 
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